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Demur Jalaghonia

ORGANOTROPIC THEORY: METAPHYSICAL RETHINKING
OF GEORGIAN SOUL

The aim of the article is to analyse K. Kapaneli’s Georglan soul represented In world outlook
of Kapanell. In hls aesthetlc herltage philosophical and sociological understanding ot the national
soul and character is given.

Organotropism is a specific biosocial hypothesis, based on the biological and sociological fun-
damentals. Kapaneli states that organotropism reveals the social perception of the national culture
and social psychology of the nation. At the same time, not only social reality defines spiritual phe-
nomenon, but spiritual phenomena themselves also define social reality. So, Georgian literature
reflexes Georgian culture.

Kapaneli managed to unite the past and the present into one whole. So, in this way he man-
aged to discover the “unity of soul”. The article proves that in his analytical papers he created a kind
of system, which he called organotropic theory.
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Badri Porchxidze

THE SOCIO-PHILOSOPHICAL, ETHICAL AND AESTHETIC ASPECTS OF LITERARY
RENAISSANCE IN KONSTANTINE KAPANELI’S HERITAGE

A highly extensive and varied literary-philosophical subject of Konstantine Kapaneli has not
been thoroughly studied and elaborated, as well as many other invaluable works, of great and
renowned Georgian philosophers, forgotten and left unattended, the contribution of which is espe-
cially important, not only for Georgian, but also for the transformation and multifaceted interpre-
tations of historically established philosophical thought of international scale. Apart from the fact
that Kapaneli is author of philosophical concept “organotropism”, saturated with the original and
actual problems, which has perfectly conveyed the ethno-genetic, cultural-historical and psycho-
social anatomy of the existence and functioning of Georgian society, he was also one of the first to
try his hand as the vreator of classic masterpiece of world art, to deeply analyze and generalize the
pearls of the immortal treasure of Georgian literature, it covers a wide range of general philosoph-
ical, sociological, psycho-individual, ethical and aesthetic aspects.

In this extensive and multi-faceted study of Kapanelli, one of the objects of vital interest is
philosophical analysis of major works created by world literature classics. For this purpose, he spe-
cially dedicated, for a long time inaccessible book, to a wide circle of readers, to the Renaissance
era -“Renaissance in Literature (Essays from the History of European Literature).” He begins his
review with Shota Rustaveli, which is the greatest representatives of the European Renaissance,
he is not one of the representatives of the Eastern Renaissance, but its Georgian predecessor, as
he himself names it, the author of Pre-Renaissance. The Georgian Renaissance is European Pre-Re-
naissance with great humane ideas and artistic personalities. According to him, the Renaissance
is not homogeneous because of the historical and cultural features of different countries; it has a
corresponding content and color. It is generally known that the term is directly related to the be-
ginnings of ancient thought and culture, in this sense, the Georgian Renaissance stands closest to
antiquity. In most European countries, the Renaissance as a cultural process did not go far beyond
church reformation and theological dispute, this is historically very well manifested on the example
of Germany. In the case of Georgia, the spirit of the Renaissance is embodied in the vivid minds,
warlike will and moral virtues of Rustaveli’s heroes. Here, Kapaneli emphasizes the contribution of
Soviet science to expanding growth of the historic Renaissance concept, which combined artistic
criticism, aesthetics and philosophy, new perspectives were set, a new vision and self-expression
that reflected in art, literature, science and technology.

For Kapaneli, the Renaissance was a reservoir of much greater influence and grand creativity
than the dimension of his era, which in its bosom was overwhelmed with all the feelings and lyri-
cal-melodic emotions, which helps us to find a special admiration for Mozart’s music, Shakespeare’s
sonnets, novels of Victor Hugo, Goethe, Byron and others, which are “absolutely embedded in the
Renaissance worldview and aesthetic imagination. In literature, instead the feeling of the knight-
ly-ecclesiastical and feudal-era, realism, criticism are approved ... ,The Renaissance produced a
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type of moving, anarchist-rebel mood, it is characteristic of the Renaissance: a bold undertaking
and activity, a never-ending struggle against attributes and emblems.”

By Kapaneli’s point of view, William Shakespeare’s ethical-philosophical and artistic-aesthetic
doctrine is a kind of training-preparation program, the glorious struggle for action aimed at the
European Renaissance, beginning with the Italian revival, including the French Revolution. How-
ever he also emphasizes, that the general outlook on the moral and psychological suffering of
Shakespeare’s Hamlet in a Catholic environment Rustaveli decided much more boldly, courageous-
ly, and humanely, with the moral principles of Avtandil and the refined values of life, it has been
consistently documented in Avtandil’s will to King Rostevan. Avtandil and Hamlet both carrying on
Renaissance ideals, both fight for the good, however, according to the author, Avtandil, unlike his
English prototype, stands on a realistic basis, because he realizes the changing, unreliable nature
of the world and yet, after all this, he chooses an active goal of life that is expressed in his ability
to fight and be optimistic. In characterizing the general profile of the Renaissance, most of the
twentieth-century Georgian philosophers could not bypass Friedrich Engels’s assessment, which, in
terms of their different tastes and outlooks, were perceived and shared alike, as some sort of ideo-
logical doctrine to get away with doubt in whose validity, would be regarded as a crime, that is why
some kind of tribute has been paid as a common intellectual contribution to Marxist philosophy.
Among these philosophers, also appeared Konstantine Kapaneli, along with Moses Gogiberidze,
Kote Bakradze and several other authors, who had the image of an idealist tailored throughout his
philosophical career, unlike Shalva Nutsubidze and Dimitri Uznadze, because these thinkers had to
compromise significantly, when they changed their views, or at least rejected the main purpose of
earlier works.

Either way, the European Renaissance is regarded as the greatest progressive coup that hu-
manity has not experienced before. This era needed giants by strength, intelligence, character, ver-
satility, and learning, as Engels says __ “The people who upheld the modern rule of the bourgeoisie
were all but not bourgeoisly restricted.” Kapaneli calls the Renaissance timely phenomenon, the
liberation of the tired man, for middle ages, when public sense, thinking and lifestyle are directly
linked to the activities of big cities, where the mood of the new social environment was generated.
,The cult of the mind, respect for thought, the aesthetic sense of body, space, beauty was taken to
the highest level Feudal seclusion collapses. The secular disposition gives way to secular feelings.
Holy Virgin looks more like a Madonna. The poets admire Beatriches, Lauras, Phiametes.” “The
poet’s love to Beatrices, Lauras, Fiamets. “With respect to the European Renaissance, such great
representatives of Georgian Prerenesans, as Rustaveli, Chakhrukhadze, Shavteli and Sargis Tmogve-
lian, leave impressive footprints and are resplendent with perfect beauty. Rustaveli’s work, with its
artistic outlook and musical orchestration, precedes the earlier Italian Renaissance. That is why, the
sound of universal ideals has not stopped throughout the history of Georgia. As for the relationship
with the Eastern Renaissance, this issue is discussed in a negative light by Capanelli — it is impossi-
ble to relate the Georgian Renaissance to the Renaissance of any Eastern country, or even to the
entire Eastern Renaissance, even if such a phenomenon exists. It is explained by the economic,
political, cultural and ideological features, with entirely different form and content, which Georgia
possessed, according to the original tradition of governance, farming, and livelihoods that never
characterized the eastern states. Although, for a long time, Despite the fact that Georgian people
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had endured the Muslim environment they never shared their views, traditions and customs of
theneighbouring states. To illustrate this, he cites the Haram rule of Muslim family coexistence,
which in the beginning was regarded as a degraded form of attitude to the women and opposed
the worship of women, which Rustaveli’s genius elevated to the heaven.

In the view of Konstantine Kapareli, Rustaveli set the Georgian customs and the principles of
local mode of life above the Arabic and Persian, not because of the bias, but because he adopted
his aesthetic — moral philosophy from the depths of the Georgian mode of life and not from the
countries of Hellenes, Indians or Iran-Palestine or other countries.

Finally, it can be said that Konstantine Kapaneli holds one of the most significant and import-
ant places in Georgian philosophical literature, which brought to light many other interesting and
relevant philosophical problems, has been studied in depth and consistent with the purpose of
comparative historical analysis and methodological research of philological criticism, discussed is-
sues that persuasively represent the socio-philosophical, moral-ethical, aesthetic ideas and beliefs
of the Renaissance.
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Mamuka Dolidze

SUBJECTIVITY OF ARTISTIC SENSE, ORGANOTROPISM AND
PHENOMENOLOGICAL TENDENCY IN MODERN FICTION

Concept of “Organotropism” By Konstantin Kapanelli appeared to be the outstanding aesthet-
ical theory in the rich heritage of XX century Georgian philosophy.

Kapanelli was under the strong influence of Friedrich Nietzsche and developed the motives of
life philosophy in the field of artistic creation; but to our mind, his great achievement seemed to be
the transformation of phenomenology by Edmund Husserl in the sphere of aesthetics.

In the presented article we try to draw some analogy between Kapanelli and Husserl. Like the
pure consciousness, which according to Husserl presented the intentionality toward the object.
Kapanelli argued that artistic emotion, as the subjective form of creative activity had an intention-
ality toward the matter of life.

Husserl used the special method of phenomenological reduction to articulate the purposeful-
ness of pure consciousness toward the object.

Kapanelli offered the theory of Organotropism to highlight the hidden link between intention-
al-subjective feeling and organic factors of life; such as bio-physical points of character, psychology
of person, human social activity and communication of self with the other one.

All these factors were derived from the state of individual, conditions of society, cultural code
of nation, even from the geographic-physical appearance of homeland in which the person unfold-
ed his creative life.

We think that the phenomenological link between subjectivity of artistic creativity and Or-
ganotropic points of personal life, which implied the state of society and other social factors, was
possible on the basis of national language. From the linguistic point of view we would like to pres-
ent the phenomenological interpretation of Kapanelli’s aesthetical theory.

Especially, we have in mind the artistic-poetic language of modern prose — the “ stream of
consciousness “ literature. This phenomenological tendency of XX century fiction, offers us the new
form of communication between author and reader.

Unlike the traditional classical novel, the author does not present the omniscient subject, who
completely develops his text according to some idea.

Author needs the collaboration with reader. They are two poles of one creative process. With-
in the text, author unconsciously or by purpose makes some absurd situation, some unclear play
on words, some indefinite state of characters, so that the reader can complete and make clear the
story by his own fantasy.

Modern communication between the author and reader helps us to reveal the hidden link
between the subjectivity of creative emotion and social state of artistic life. This hidden connection
presents the cornerstone of social aesthetics by Konstantin Kapanelli.

Finally we would like to emphasize that Kapanelli, thanks to his aesthetical theory, made great
contribution to the advancement of some phenomenological attitude, for arising the “stream of
consciousness” literature in the sphere of Georgian intellectual fiction .

Our phenomenological approach, especially from the hermeneutic point of view, opens an
opportunity and offers new perspective for modern interpretation of “Organotropism”, in the style
of intentionality of language, on the basis of the phenomenological philosophy by Edmund Husserl.
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Irakli Brachuli

THREE OUTLINES OF PHILOSOPHY!

The present essay is a brief analytical overview of modern Georgian philosophical tradition
and its roots. It addresses three Georgian philosophical landscapes, designed by Georgian philos-
ophers:

1. Shavla Nutsubidze , the author of theory of aleteolygical realism;
2. Savle Tsereteli, the author of the theory of infinite conclusion and dialectical logic;
3. Konstantine Kapaneli, the author and creater of original Theory of Organotropism.

1 Publication is prepared in the frame of Shota Rustaveli National Science Foundation of Georgia gran-

ted project #FR-19-7625 “Anthim the Iberian —A part of European Space of Thinking”
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CRISTIAN THEOLOGY

Maxim Marian Vlad

THE NATURE OF THEOLOGICAL LANGUAGE

Abstract: Over time, there has been a historical relationship between philosophy and theology all
over the world. In our days, the rise of analytical philosophy, which is best illustrated in the school
of logical positivism, has created a close preoccupation with the meaning of language. This devel-
opment in philosophy inevitably calls for a critical re-examination of the nature of theological lan-
guage. The problem is the meaning of words applied to God and to creatures. If our words mean ex-
actly the same thing when applied to God and to creatures, then God'’s transcendence is eliminated:
God ceases to be God in order to be a creature or vice versa. On the other hand, if our words bear
an altogether different meaning when applied to God, then God’s immanence is obscured: man is
no longer in a position to know God. We must emphasize from the outset that the theme is very
difficult, because theology and language are living realities, following a dynamic path, unsupported
by methods. Moreover, we cannot elaborate methods, isolated from life, which we then apply to
life. It does not always yield results to apply the methods related to a certain spiritual activity to
another of this kind.

Keywords: philosophy of language, theological language, conventional language, adequate inter-
pretation, religious experience.

Introduction

Nowadays, the theme of “theology-language” relation is situated at the heart of the
problems. The latest profound classifications in theology and even more in philosophy and
linguistics have developed new ways of approaching the theme and have offered some new
methods, unexplored until now.

Mainly, existentialism, structuralism and analytic philosophy (linguistic philosophy) have
become an inexhaustible source from which theologians extract the method and the means
for explaining the current state of theology. And all of these happen in the hope that they will
succeed to define the manner of practicing theology nowadays.

From the very beginning, we have to emphasize the fact that the theme is a very complex
one, since theology and language are vivid realities, following a dynamic path that is not sub-
ject to certain methods. One cannot elaborate methods isolated from life, that can afterwards
be applied to what life represents.

One of the greatest challenges addressed to the contemporary theology emanated
from linguistic philosophy, especially from the philosophy of Ludwig Wittgenstein and of the
Neo-positivism of Vienna Circle, represented by Carnap and Reichenbach. These two consid-
ered that the essence of philosophy does not consist in metaphysics or gnosiology, but in
the logical analysis of the word meaning. According to this view, the thoughts expressed by
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Wittgenstein can be considered as basis of a programme consisting in a reconsideration of the
nature and philosophy’s objectives:

Most of the propositions and questions to be found in philosophical works are not
false but nonsensical. Consequently we cannot give any answer to questions of this
kind, but can only point out that they are nonsensical. Most of the propositions
and questions of philosophers arise from our failure to understand the logic of our
language. And it is not surprising that the deepest problems are in fact not prob-
lems at all (Wittgenstein, Tractatus logico-philosophicus 95-96).

Therefore, “all philosophy is a critique of language” (Wittgenstein, Tractatus logico-philo-
sophicus 96). For Wittgenstein, philosophy does not represent science or doctrine, but mainly
the activity through which the logic classification of thoughts is pursued, namely of proposi-
tions. The influence of his Tractus Logico-Philosophicus work amongst the members of Vienna
Circle was significant, but they interpreted it in a neo-positivist manner, using the anti- meta-
physics conception, the theory of tautology of logic assertions and the theory of propositions,
but setting aside ethics and its mystic. However, Wittgenstein was not a neo-positivist, even
though he identified the method of philosophy with “to say nothing except what can be said,
i.e. propositions of natural science” (Wittgenstein, Tractatus logico-philosophicus 159) and
gave his readers the following advice “what we cannot speak about (ethics and mystic) we
must pass over in silence” (Wittgenstein Wittgenstein, Tractatus logico-philosophicus 159).

Wittgenstein believed in a God hidden in transcendence who cannot be described in hu-
man language. He explained this impotence of the language by the fact that religious, ethical
and aesthetic values have to be necessary and immutable. However, the world, being made
up of the totality of the contingent acts, may only have a meaning and a value outside itself
(Wittgenstein, Tractatus logico-philosophicus 156) and language cannot describe them, for its
limits are our world’s limits. However, according to this, “god does not reveal Himself in the
world” (Wittgenstein, Tractatus logico-philosophicus 158).

Therefore, we can notice a difference between neo-positivism and Wittgenstein’s think-
ing: while for neo-positivists only what can be said matters, namely what can be verified, for
Wittgenstein what cannot be said has a greater value, whereas “even if all possible scientific
guestions have been answered, the problems of life have still not been touched upon at all”
(Wittgenstein, Tractatus logico-philosophicus 159).

The exegetes of Wittgenstein’s work have easily spotted a change that happened in his
thinking in time: if in his first period he pursued to create a logical, ideal language, in order to
solve the problems, in his second period he looked at the common language, seeking an ade-
quate therapy for it in Philosophical Investigations.

This is the moment when Wittgenstein introduced the concept of the “language game”
(Wittgenstein, Cercetdri filozofice 104): any language encompasses, in fact, a language game
and therefore, religious assertions make some sense within their own language game. In other
words, human being can have other experiences than the ones that can be expressed through
logical-positivist language: “the honest religious thinker resembles the man dancing on wire.
It seems as he is walking almost solely on air. The spot where he walks is the narrowest of the
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ones that we can envision. And still, he can really and truly walk on it” (Wittgenstein, insem-
ndri postume 140).

Wittgenstein thereby reopened the door to metaphysical and religious queries, showing
that he was willing to admit their logical meaning in well determined conditions. In doing so,
he had distanced himself from the neo-positivist circle. We have to point out the fact that his
position rather carried theology and metaphysics in an area of silence. Reducing his philosoph-
ical method to depiction, Wittgenstein also limited the object of philosophy to what can be
depicted.

Religion, with its supernatural contents, remains indefinable by itself and only the exter-
nal and therefore secondary dimensions can be conceptualized. Therefore, Wittgenstein does
not deny reality and the possibility of religious experiences, but considered religious language
impossible, namely their expression.

A.J Ayer was even more radical when he denied the possibility of religious language by
the absolute application of the empiric verifiability principle and Paul van Buren who was re-
nowned for semantic atheism (Normann 316-318). Certainly, all these attempts of clarifying
the nature of language have a great importance. If Greek philosophy considered language to
be an instrument of thinking and set definite rules to control it, contemporary philosophy has
sought to analyse the language within itself, bringing to light the fact that it is more than a
sonorous expression of a concept.

Theologians cannot continue to be impassable spectators of this process because the-
ology is, as well, utterance about God and about the world from the perspective of divine
revelation. Theological language involves and claims a general theory of language, however,
in reality such a unitary theory does not exist. The sine qua non condition of the possibility
of the religious language and, particularly, of theological language, is the personal and prior
experimentation of God as a living and personal existence.

If, despite the progress of the biblical studies and of their proliferation in vast layers of
Christian population, we are bound to confess a certain sterility of the Word today, this hap-
pens precisely because we are getting closer to it intellectually rather than sapientially, specu-
latively rather than cognitively, meditatively rather than entreatingly. In our proximity to God’s
word we do not have to actually seek the manifestation of a certain idea or a knowledge
growth, but rather a commitment between us and God, between the One who speaks to us
and us who listen to; therefore we have to draw close to Him in order to conclude an alliance
or a covenant.

God’s word is a word of life, namely a means of life in God. Without Him we will never
become bearers of Christ’s life within us, we will never live the divine life of the Trinity itself.
The etymologic signification of “word” (dabar, in Hebrew) indicates the depth of things, what
remains hidden within them. To speak means to express what is found within things, to make
visible what transpires behind them as their dynamic and most profound reality, as their call-
ing. When God speaks, He creates things, makes them arise; when God gives a name to things
(cf. Genesis 1,5.8), He contains them outspreading His power on them, He carries them to the
achievement of their own calling, because His Word works and does not turn back without
producing an effect. (Isaiah 55: 10-11 and Genesis 1: 1-31).
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In this Hebrew vision, so different from our ordinary conception of Greek cultural origin,
the word is always effective, powerful and does not oppose action, on the contrary, it encom-
passes the action itself as a constituent of its own.

Here is what we find in the Scripture: not a treaty about life, about man and its history,
but the profound reality of all of them, the sovereign power of God exercised and found in this
reality. The Word of God is not a book or a collection of writings, but a seed (Matthew 13.19),
something that contains life in itself (Deuteronomy 32.47) and develops this life in order to
make the great tree of the kingdom grow. It therefore germinates in history as well as in the
personal life of every man, grows by filling the reality with a new presence, sanctifies because
it gives food to those who receive it, and shines (Psalm 119.105), because it reveals the secret
of things, giving wisdom to those unlearned (Psalm 119.130) and leading things to their own
ultimate perfection (Bianchi 23-24) (cf John 17.17; Acts 19.20; Hebrews 4.12; | Peter 1.23; Luke
8.11; Mark 4.13-20, 26-32).

Therefore, before we ask what the value and meaning of the theological language are, we
must investigate the possibility of the religious experience. It is confirmed even by the univer-
sality of the religious phenomenon and implies both the divine revelation and the man’s ability
to receive it. Once a religious experience has been experienced, the main way of expressing
it and communicating it to others is language. What are the possibilities and boundaries of
language in expressing a religious experience? To what extent can finite concepts articulated
in language be applied to the infinite God? How can we be sure that theologising does not
make a linguistic idol, an idol made up not of stone, wood or gold, but of our own words? It is
therefore necessary for the theologian to ponder the nature of theological language in order
to establish its foundations, dynamics, value and boundaries (Evdokimov 26).

The characteristics of theological language

The Book of the Genesis explains the existence of man by the power of the Word of God,
which created him in his image and likeness: “Let us make man in our image and likeness.” The
Word of God not only designates the human being in this case, but also fulfils what this signi-
fies, by giving existence. If the purpose of words is generally communication, transmitting in-
formation, establishing interpersonal relationships, from Genesis we understand that God, by
saying the word man, creates the human being, communicating all his/her specific elements
among which the ability to know and love.

That is why man can be nothing but an open being, seeking fulfilment through communi-
cation. Since the Word of God is the basis of his genesis, the human person cannot be confined
to interpersonal relations with his peers and to the relations with the universe surrounding
him, but he has an ontological need for communication with his creator. This is fulfilled by
virtue of the divine revelation, culminated and perfected in Jesus Christ, the Son of the living
God.

The language is thus presented as the main way in which man expresses his feelings, ex-
periences, and experience, between which the religious ones occupy a central place, because
they give meaning to the entire human existence. Depending on what it expresses, language

53



Philosophical-Theological Review, N9, 2019

can be religious, artistic, philosophical, technical-scientific etc. Clarifying and specifying the
terms of language is particularly important precisely because it helps to clarify concepts and
leads to a fairer understanding of different types of experiences.

Another aspect, which should be stressed, regards the report of the language, articulated
by the letters of a language in words, with the truth of reality. Man expresses reality through
language, depicts it from different perspectives, but he neither captures it nor deplete it, he
cannot close it in words. In this respect, St. John Damascus clearly distinguishes the process of
knowledge from its way of expressing it:

The knowable is something and the explainable is something else, as the speech is
something and the knowledge is something else. For this, there cannot be clearly
expressed many of those that are understood about God in an obscure manner,
but we are forced to express the things that are above us in our human way of
speaking as we say that God sleeps, that he is angry (Sf. loan Damaschin 16).

The language uses concepts whereby the intellect approaches reality and knows it, the
concepts consisting of a resemblance to reality —the analogue language. For this reason, no
human language is the exclusive holder of truth, and many language formulas can be conver-
gent and complementary in expressing the profound truth of the human being or the universe.

Any attempt to fully identify the language with the truth of reality or with reality itself is
exaggerated and mythologizes the language. In reality, something else happens: the experi-
ence of reality is much richer than expressing it through language.

Every man, in his own way, has faced at least once, with the inability to fully express the
depth and complexity of some experiences. If this is the case with human language in general,
the situation is all the more verified for religious language, because “no one has ever seen
God”. And yet, religious language/theological language is possible before all by the power of
God.

The condition of the possibility of theological language is articulating in two moments
tightly united by the Godly iconomy: the creation of man as an ontological being open to God
and the effective realization of the divine Revelation. The Abyss between God and Man is over-
come by God Himself who spoke to man about Himself through creation, and then, in a more
personal way, through the embodiment of His Son. The humanity he assumed was the first re-
cipient of the Godly revelation and a unique religious experience (Coman 134-143). That is why
the words of Jesus Christ, even if rendered by the intercession of God-inspired hagiographs,
are of unique importance because they constitute a religious language chosen by God himself.
Therefore “this original language, constituted by the unity of the words and gestures of Jesus,
but also by the language that intercedes it, is the primary and normative source of any succes-
sive theological language” (Fisichella 641). Jesus Christ is the divine Logos, the Father’s logos,
and thus the words He speaks in.

His human existences are the words of God, that is, the language of Revelation. However,
it would be wrong to think that the words of the Redeemer would express the full richness of
his religious experience produced by the divine Revelation. The Truth, being Jesus Christ Him-
self (In. 14.16), cannot be imprisoned even in the language He Himself chose. The concepts
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with which he composed the language of Revelation were borrowed from the language of
the people in which he was crowned, and subsequently, through the divine inspiration of the
hagiographers, they received the garment of the Greek language. This does not mean, how-
ever, that the truth of Revelation would simply be revealed by the correct syntax of the New
Testament phrases.

a) The language does not include and does not exhaust the Truth

As long as experience means life and dynamic reality, it does not fit into linguistic forms
and structures, which are relative.

As far as this subject is concerned, Saint Gregory the Theologian is explicit; his opinion is
contrary to the one professed by Plato, who stated in Timaeus that when one gets to know
God, it is completely impossible to express Him. This seemed strange to St. Gregory the Theo-
logian, for whom the difficulty resided in knowing the truth itself. He thought that if there were
knowledge (communion or experience) of the truth, then surely a word/ formulation would be
found, in order to express such knowledge. However, this word/ formulation would be a weak
expression (not well clarified, but somewhat obscured) of the experience (Sf. Grigorie de Na-
zianz 24). Truth cannot be explained in the proper sense. The exact meaning is not expressed,
when we use, for example, the terms “birth” or “procession”. We arrive at these formulations
based on what happens to people, i.e. by analogy, as stated above by St. John of Damascus.

Under no circumstances does the word-formulation itself encompass reality. Moreover,
we should bear in mind that the truth, the lived reality is uncreated and the word-formulation
is an invention of the created man. There is no similarity between the created and the uncre-
ated. Therefore, the form, the image or the word, which may be like the truth and which may
render it, at least partially, cannot be found (Papadopoulou34). The word is conventional.

What we want to express and the expression form are quite different, completely differ-
ent from one another. Under certain circumstances, the man — who is a creature — knows the
truth, knows God, acquires His experience, His life. Only at that moment, he feels supported
and experiences a state of peace with the truth, within the truth. This is a habitual state pre-
ferred by all those who have experienced communion — an intense experience of the truth.
This situation usually remains surrounded by silence. It remains unexpressed, unformulated; it
does not become a word, i.e. theology. Then, there are no problems, i.e. neither the problem
raised by the way of expression, nor the problem triggered by the authentic expression of the
experience of truth.

However, the communion-experience of the truth is often required because of wrong
teachings. This experience must necessarily be shared and expressed. Nevertheless, what
word, what “coat” will be chosen for this purpose? Since there is no analogy between the
means of expression and the truth, the one who underwent this experience will necessarily
use an expression form known at the respective time, i.e. a language, a term, a structure.
However, we should emphasize that any theological formulation should be tightly connected,
first, to whatever the Church believes in and, second, to the spiritual climate of the time. The
linguistic formulation of the authentic experience of the truth is always confessed by — it never
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contradicts — what constitutes the Church Tradition. Any new element clearly springs as a con-
sequence and as a continuation of those that have been already formulated.

In terms of form, the linguistic formulation depends on the linguistic forms known in each
era, on the means whereby people have learned to reason and wherewith they interact from a
philosophical, cosmological, moral perspective. The use of such linguistic forms is self-evident,
not because a contact point with the people of the time has to be found, but, in any case,
because this language, these forms are known and available to the person formulating the
experience.

It has a genuine connection to the truth — hence its experience — but it is also part of the
time and culture of the respective country. In addition, the form of theological expression will
be acknowledged as authentic by those who have acquired or who will acquire the experience
of the theologian who used that expression form. Therefore, truth can be received by other
persons mainly by the identity of the experience (not by the identity of the expression form).

Any means of expression/ words never refer to the divine nature, which is and remains
undefined. If, of course, the language whereby truth is expressed had been a revelation, then
we would surely have looked for the identity between language and truth, or at least for the
analogy between theology and language.

Some contemporary philosophers proceed in the same way, identifying what they mean
by what is meant, the existence of things with the language used in order to express them.
However, by limiting the existence to language measures for theology, they impoverish this
existence and absolutize the language. God’s existence is not contained in words, nor is it
identified, of course, with them.

By its origin, knowledge — given by dogmas as rational and logical definitions of divine
truths —is divine, secret, hidden; the revealed item does not have a specific meaning for every-
body, it participates in the inability to comprise its origin, which is God. Hence, the inability to
be understood by all, and — ipso facto — the need to formulate it into concepts or notions that
facilitate the knowledge of Truth (Chitescu 99).

However, by faith, one can understand it (Is 6, 10); after understanding it, one can pro-
ceed to its experimentation and thorough study, by continuously acquiring knowledge (1 Cor
13:12), which begins on earth and perfects in heaven (Eph 4:13; Flp 3, 12-15), when we will see
everything face to face (1 Cor 13:12; 2 Cor 5: 7).

Dogma is knowledge; however, it is not any kind of knowledge, but antinomian knowl-
edge, over-knowledge. It formulates the truth revealed by reason, but its truths are suprana-
tional and supra-logical (A Person in two natures, a Being in three hypostases, etc.).

Apparently, this can be understood only by reason; however, in reality, we find that it can
be understood only by reason illuminated by faith and heated by love: this is the nature of
dogmatic knowledge. Due to some of its aspects, it seems identical to human knowledge; in
other terms, it is essentially different from this knowledge.

Orthodox theologians have specified this antinomy of dogmatic knowledge, showing that
the content of dogmas is divine, and their formulation is also achieved through human means,
i.e. through language use.
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b) Theological language is not revealed, it is man’s work

The first element that we must emphasize when speaking about the act of theologizing —
i.e. about formulating the teaching of faith —is that existence, truth does not identify with the
linguistic form used in order to express it. Truth is uncreated, while language is created. Truth
is offered, i.e. it is revealed by God — experimentally — to man, while language, which expresses
the experience of truth, is invented and chosen by man. The first theological problematization
of St. Basil the Great and St. Gregory of Nyssa was precisely focused on showing that the theo-
logical language (“designations”) is the theologians’ creation and choice. God is the “Creator of
things”, the One who shows the truth; He is not the Creator of “high words”, which are created
by man and for the man, because God does not need them.

The theological language, which is a human creation, remains independent from the lim-
itations that pertain to what is typical of or to what relates to a particular human race. The
truth does not have an exclusive language. The language of truth can belong to any people and
to any age. Hebrew — the first written linguistic form of expression of the truth — should not be
regarded by itself as God’s language. It was Moses’ language, whereby he expressed himself; it
was the language of his cultural and spiritual environment; he was educated in this language.
The same is true for all languages. They all can become means used in order to express the
truth and none can become the “exclusive” language of truth (Papadopoulou 38).

The only limitation of the theological language is that we are forced to express things,
which are above us, in our human way of speaking. The language must borrow words, forms,
images, patterns and schemes that pertain to the human field of knowledge and structures
to which it is addressed. The Scripture does exactly the same thing; it does not use a “super-
natural” and heavenly language, but unites and harmonizes its words with seen and sensitive
things. Since he knows “God’s will”, the biblical writer expresses it as much as he can and as
much as his readers can follow; he does this by using words “known” and “common” to the
people of his time.

Thus, the language is used and understood wherever there is truly a wide experience of
the truth. However, we cannot state the opposite, i.e. we cannot say that we have a wider
experience wherever an intelligible language is used.

c) Language shows the existence, not the nature of Truth

The characterizations and words we use for God (the truth) refer to His existence, not to
His nature. They refer to what we know about God, not to what we do not know. His nature
remains unapproached and therefore unnamed, inexpressible. The man’s inability to know
it fully triggers his total inability to name it in words that would characterize it. We cannot
characterize what we do not know “because divinity is incomprehensible, it will be unmis-
takably nameless. Therefore, because we do not know its nature, let us not seek the name of
its nature, for the name indicates things” (Sf. loan Damaschin 36). Language thus shows the
existence and not the nature of truth.

d) Theological language is semantic and indicative

Theological language, as a testimony of man’s encounter with the Trinity God, cannot be
univocal, because it cannot express the complexity of this spiritual experience as any other
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human experience would express. In everyday or scientific interpersonal communication, we
prefer the univocal language, and we believe that we can convey through it a certain piece of
knowledge, in a clear and precise manner: the objective knowledge. However, although the
human being has the possibility to thematize, to objectify the reality based on reason, deter-
mining the characteristics and elements related to its nature, there are situations where the
univocal language is inappropriate:

A univocal statement about creature and God would place them on equal footing.
Either the Creator must be seen through the prism of finite conceptualizations (i.e.
purely anthropomorphic) or the creature must be viewed through the prism of
infinite concepts. The first version involves skepticism, the second one entails con-
ceptual deification (Gesler 260).

The profound dimension of human reality and experiences, in particular the experience
of God’s presence in one’s personal life, is not confined to a unique concept, but prefers other
types of language: analogical, allegorical, symbolic, expressive, dialogical or doxological.

The wise man does not discover, but neither does he hide the truth. What he does is
to show, to signal, to underline the fact that, through divine hypostasis, one can find out His
qualities or the qualities of other Persons of the Holy Trinity. This does not mean that the gap
between theological words, as a created reality, and the divine existence, as an uncreated re-
ality, is raised or covered. Divine existence does not dwell in the words that express it. Words
do not encompass existence, they do not identify with it. If they were to encompass it, it would
mean that anyone who invented and used a characterization of the divine existence would
automatically become its equal, which is impossible to achieve; moreover, this is blasphemy.

No word, no image is sufficient; no word, no image is “enough for the truth”. Of course,
the theologian is moved by the Holy Spirit, insofar as he is the bearer of the Church life and
has the experience of truth; he becomes His fulfilling rational body. The Holy Spirit moves the
theologian’s mind, as he expresses logically and indicatively his experience-communion with
the truth. However, the words chosen by the theologian as logical expressions of experience
are only “significant” or “declarative” or “semiotic” of the truth. In theology, words only signify
or express the truth; they do not encompass it, they do not identify with it, partially or inte-
grally. The words and the images of our sensitive reality can only signal, declare, underline a
fact, which represents the experience of truth.

e) Theological language is conventional, it is not symbolic and absolute

The choice of theological terms, which are necessarily semantic and indicative, or declar-
ative of the truth and not at all comprehensive, is made in a logical order. These words are
loaded with a content of ideas and images of the natural reality, used to express the uncreated
truth, without departing from their initial meaning (Papadopoulou47).

Linguistic images and terms never render the truth in the proper sense. However, the
powerlessness and poverty of the language do not betray the truth. It goes without saying
that the poverty of the language should not be seen as absolute, but it should be understood
in a godly way because the language cannot comprehend the measure of truth (Sf Chiril al
Alexandriei93).
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The acknowledgement that any characterization of God and of His work is semantic-in-
dicative, and therefore that the language of theology, in general, is semantic and indicative,
easily leads to the rejection of the dominant view that theology — like language — is symbolic.

Symbolism implies the analogy, to a less or greater extent, between a symbol and what
it symbolizes. Thus, in all non-Christian religions, the symbol acquires holiness, i.e. it is itself
a bearer of divine power, or it is sometimes identified, partially or totally, with the divine.
Therefore, in this case, the symbol remains unchanged. Nevertheless, in the theological lan-
guage of the Church there is no analogy between truth and language. Language, by itself, does
not become a holy symbol, a bearer of divine power, and therefore worthy to be honored by
itself. If language were to serve as a symbol — bearer of divine power — it would represent by
itself the salvation and the source of divine grace. However, this is not the case. The words of
the Gospel only show the truth, for which the Holy Spirit enlightens the believer, so that he
could to live and believe it. God’s words have no power in themselves. They are not magical.
Thus, God’s words in the Gospel are not those that He had spoken; they are the Evangelists’
translation from Aramaic-Galilean. The same is valid for the word-terms “Symbol of faith” (of
the “Creed”) and for the definitions of the Ecumenical Councils. The symbols have undergone
numerous linguistic developments (i.e. changes), to which the holy men were led by the illu-
mination of the Holy Spirit.

CONCLUSIONS:

All the issues presented so far about language and about its connection with truth natu-
rally lead to the following findings:

1) The experience of truth precedes theology, i.e. it precedes the expression or the revela-
tion of truth;

2) The theological language is a relative factor, while truth is an absolute factor;

3) As a relative factor, language depends on the place, culture, education and time that
framed its development;

4) Alllanguages (at least the relatively cultivated ones) can become “indicative” of the truth,
i.e. able to express God’s will or the experience of truth;

5) Neither the Hebrew language, wherewith God first revealed the Old Testament, nor the
Aramaic language, spoken by Jesus Christ, was sanctified. These two languages were used
for conjectural reasons;

6) Language and theological words are “semantic” and “indicative” of the truth, which they
do not encompass; they do not delimit it. Language plays an “indicative” and “semiotic”
role, it has no analogy with the existence of truth;

7) The philosophical forms of the partial or total identification of the elements defined by
the terms “signifier” and “signified” have no applicability in theology, as long as there is
no analogy between truth and language, as long as the two categories are distinct, i.e. the
uncreated truth and the created language;

8) The choice of language and words, in theology (in expressing the truth) is man’s exclusive
responsibility;

9) The same truth can be expressed by different words of the same language (e.g. Greek);
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10) The words used by God, the Apostles, the Church Fathers and the contemporary preach-
ers in order to preach do not lead to faith and truth, unless the one who listens to them is
enlightened by the Holy Spirit and appropriates them.

The above findings, which of course are not the only ones, facilitate the deeper clarifi-
cation of the role and nature of the theological language. Thus, the conventionality of the
language emerges, as a basic feature and as a working procedure. The language of theology is
conventional, i.e. it is the result of agreement and understanding.

As long as there is no analogy or opposition between truth and language, which may “a
priori” require the use of one word or another, seen as a correspondent to a certain truth, then
those who have an experience or connection with the truth, who believe something, agree,
after much debate, to manifest it in a certain linguistic form. The agreement of those who ex-
perienced and knew the same truth, using the same linguistic form, came into the Church life
after intense debate and unrest. Due to the conventionality of the theological language, two
or more ways of expressing the divine truth are appropriated in a certain era.

Looking briefly at the background where today’s theological language and discourse
evolve, as well as at the forms that attempt to caricaturize it, we notice the need to dwell on
this subject and grant it a wider and more well-founded range in the future.
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Antonio Dominguez Rey

THE POETIC OPENING OF BEING IN THE WORLD

Abstract In the ontological difference (being-entity) of Heidegger, the poetic Logos is revealed
as the transcendence of the abyss that cleaves the Being as an entity. Ontopoiesis synthesizes and
responds to this mystery by questioning the finitude of Dasein and clarifying the fate of his perma-
nent restlessness. The Logos is also poetic. We analyze the implications, on the one hand, of the
Heideggerian concepts of being, truth, entity and statement (language), and on the other, its poetic
foundation. And we contrast them with homologous, but differentiated, reflections by Eduard von
Hartmann, Mark Richir, Gabriel Marcel, Emmanuel Levinas and Paul Claudel, highlighting in these
authors the “identity implosion”, the overabundance and exceeding of the Being when manifesting
itself as an entity. In all of them the concept of word has a special function as both native origin
and existential vibration of being. In the articulation of the word the challenge of death is already
announced, but at the same time, the question that, from existence and life, places us in the rhyth-
mic interval of a transcendent background resonance (ontopoiesis): the permanent reality being of
everything that exists.

Being, entity, truth, thought, abyss, mystery, language, poetry, revelation, Dasein, History, Er-
eignis, God.

Introduction

The sway of prolations and remissions makes explicit the ontic concretion of beings or en-
tities between the open or ontological realm of being. This area is ideal for Von Hartmann and
a super-project (iberwurf) for Heidegger, but with similar or equal ergative function. The po-
sition of Dasein before the objective reality that surrounds it and to which it belongs projects
an original image on its opening (Heidegger 1976, 158). Such a project settles “on itself” and
thepronominal substantiated “self” the ontic ground from which it emerges. It is an unsettled
settlement or “being oneself.” The spontaneous attitude, action and projective function make
the integration of Dasein into the world revealed there: the intussusception of the experi-
ence, the integrated knowledge. The being vibrates by essence (west), substantiating: a flavor
emerges that is knowledge of the feeling or existence, that from which the erect or integrated
(the being-thrown-there of Heidegger) is PRO, its ontopoetic rear projection. The apophantic
function of logical judgment reveals its latent poetry. In the oneselffold the resonance I or ac-
tive pronoun of the energeia occurs. This special energy underlies latent in the simultaneous
polarity of presence and absence of every word.

Poetics of existence

We confirm then a double effect. Being increases—it rises, it ascends, they are the words
of Heidegger. It acquires intensity, more being, by entering the cave of the still unknown. This
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growth is not something measurable. It occurs mainly backwards (Zuriick). It happens when
the essence of being is revealed (¢Anveia) (Heidegger 1988, 79). It is known in crescendo
thanks to the halo of configuration and appropriation (Ereignis) that the ontological opening
allows. It is irradiation of the unveiling of being, its truth understood as its possible always
open. That is why Heidegger (1976, 198-199) defines the word as “the assured articulation of
the truth of the entity as a whole.”

The possibility thus described recalls, in more than one aspect, the classic intelligibility
of knowledge or radiance of the mentis form when being generated and agreed (come-with
syncretic) really with an object in the common ontic medium: the being of every entity.
Heidegger reverses this glow on the phantom of the noumenon or Kantian factor X always
present in each concrete objectification. The determination of things is a reflection in the
distance or listens in silence of the near-distant, of the remoteness that subtends the entity.
In this distance, virtual and real at the same time, the temporalization of time occurs: “Only
the power-hearing in the distance gives Dasein itself (Selbst) the awakening of the response
of being-whith (Mit-Dasein) [...] to gain itself as authentic self-sacrificing its selfhood (/chheit)
(Heidegger 1976, 175). This is what transcendence consists of: capturing the rhythm of the
alternative but simultaneous blinking coming and goingof being as an entity, or vice versa.
And this is also to oscillate between the world project and the super-project that configures
it. The rhythm is the recurrence and resonance of the presence in all present. There is a high
apex in it— Von Hartmann’sOrgelpunkt—of enter-time or interval of presence-absence that per-
meates the “over-self” of the “being-oneself” being sustained, knowing. The interval vibrates
and magnetizes, we could say. They are integrative vibrations, recurring frequencies that imply
an overlapping projection always attached an apex beyond themselves. The “oneself” or res-
onant self of the “over-self” back-projecting itself acquires density of existence. The German
root dicht means at the same time density and poetic composition.

The rhythmic sway also characterizes existence as income in the world (Welteingang).
Not as the entrance of something of his own into something foreign, but as that which “with”
the entity “happens”, existence, and, therefore, also happensto the being who assists him by
introducing non-essence into essence (Heidegger 1976, 159). It is something different and
deeper than if it were the atomic contrast of particles, matter and antimatter. Existing is the
flickering vibration of being: that what is being in each case of its presence. Now, entering the
world is a rhythmic way of happening. You enter where somehow you were. Upon entering the
world, we acquire substantial form: substantiating. A form that retro-projects its background
revealing and remaking itself in it continuously: the poetry of existence, its entitative, ontopo-
etic becoming.

Heidegger assumes the weight of thinking about the experience of being from his own
state of being. It is a new Proteo of thought. The elevation of the entity decays in abandon-
ment and impotence when intuiting the totality of the entity and experiencing its limit. This
abysses in its unknown depth. The clarity provided by the concealment (aAn¥<ia) of the entity
“obscures the light of being,” says Heidegger (1977, 337), in a neo-baroque tone. Dasein lives
the drama of that whichis absolute and contingent within the unity of being continually frag-
mented, transformed. The dash interspersed in the expression being-oneself indicates the in-
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terstice of sustained integration, the vibrated and resonant intimacy of existence is indicated.
Proteus are joined by Sisyphus and Prometheus, the Greek myth, the scoop of the Logos. The
restlessness generated by abandonment corrodes the desire for the intuited and, believing
the Dasein in the direction of the light and vision of the photonic source, falls to the ground,
but “with a duty to seek” in the oppressive embrace of reality — “avec un devoir a chercher,
et la réalitérugueuse a etreindre!” —, like the fallen angel of Rimbaud at the end of the poem
entitled“Une saisonenenfer”(1972, 116).

Heidegger’s thought investigates the background of theperceptiblephantasma (Aristot-
le, Saint Thomas, Sudrez, Husserl’s passive synthesis) and Kantian noumenon of active un-
derstanding—nous poietikds of Aristotle, agent understanding of scholastic philosophy—in the
course of becoming and concept’s becoming. The intuitive unity of the multiple, the One,
reflects and backsides the desire—impetus, instinct, longing— that opens and does not saturate
the intuited (Descartes, Spinoza, Husserl), but sees everything when it is seen, like Leibniz’s
panoptic eye. Heidegger senses an ontic breath in the equation of logical judgment and a poet-
ic vibration in the bowels of its apophantic manifestation. That is why a move or jump (Sprung)
is imposed in the abyss there incurred, but only silence is heard when floating suspended in
the bottomless and enter-timeopened as a possibility of hooking, holding, something held out
(Vorhande): fleeting moment of vision in the light flickering or ontic patent of being. And this
visibility illuminates in the passive synthesis of mood (Stimmung), with Husserl’s reminiscence.

Conformityofbeing, thinking and saying

The latent vibration of the poiesis in the manifestation or apophansis of the logical judg-
ment is revealed in the articulation at the same time simple and complex of the word, where
the entity, the underlying being and the statement (language) are interrelated with fusion
and fission mutual from the mood, which is the experiential tone of Dasein. The cohesion and
coherence of being, entity and statement, never full, augur even “the assured articulation of
the truth of the entity as a whole”, its present participle value: being. And since this participle
encrypts the openness of knowledge, the relationship of the ontological difference being-en-
tity is its vibrating string. The reference of the opening originated there—being: Da-sein, das
Seiende—"is put into vibration as behavior” and according to “the patent as such.” And this
implies that “the re-presenting statement [...] is subject to the order to say the entity as it is”
(Heidegger 1976, 184).

Let us note that Heidegger (1976, 116, 119, 121, 185, 189) infers in the scope and act of
disclosure of the entity a measure (Mass) or pattern (Richtmass) of its given presence—it is
a previous gift (Vorhabe)—in that happening and as your dowry (Mitgift). This dowry “is the
intrinsic indication for the adequacy between the representative and the respective entity”
(Heidegger 1977, 191). It also instructs and governs the saying of the statement (1976, 184).
The presence of the entity indicates and compromises the behavior of Dasein by letting it go
unveiling in freedom. This commitment also acquires the necessary rank (Heidegger 1977, 190).

The iteration indicated by the prefix re- of the re-presenting act also refers to the erg func-
tion present in the prefix of the concept ofenergeia. The phonemic liquid value of the conso-
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nant r and the fricative of the German v (Vorstellen) are valid here: opening of a flowing phonic
scope. It is semiotic-somatic resonance (Leib or Husserl’s sentient flesh) of what happens. The
enunciative vibration of the body. It is true to say the same thing about the Latin preposition
preof the concept of presenting the presence. We still move in the pre-predicative scope, but
at the apex in which “the entity itself becomes representable in the re-presenting statement”
(Heidegger 1976, 184).

Heidegger notes the representability of the entity, homologous to its intelligible character
in Aristotle and the scholastic tradition, but does not say how to become representable, the
turn of the turn. He finds it only in the special background of self-absorption or ontic synthesis
of self-being, feeling. It is pure resonance of the entity upon itself becoming aware, the act of
being the entity “purposely high and protected in its concealment.” Here the History really be-
gins, in the place and time of the concealment of “being in its totality” (Heidegger 1976, 190).
History (Geschichte) also has anontologicalbackground.

Without these implications of the “cellular” tissue of the enunciation, specifically that of
Heidegger, and that of its possible reader, the peak of the constitutive, substantiated moment
is not understood. We are its part. The current act of thinking, saying and understanding be-
longs to the action involved in what was thought, said and understood. We resonate in it with
background vibration. It is the unthinkable assumption of articulated representation. Thinking,
saying and understanding are flickering of the ontological unveiling already sensed ontically.
The representation subsumes and substantiates the time involved. And the wordsubstantiate
is to be understood as that flavor of the ontic, existentially resonant knowledge of mood (Stim-
mung). The act of saying says its entitative priority anticipated immemorially in the Da (There)
implicit existential relationship of the Dasein. It reveals the principle and foundation of any
comparison or modality as (wie) of existing and knowledge. The saying act says that priority as
PRO project or trend of name and knowledge.

The adaptation of the intellect and the thing—classical formulation of the truth— processes
a comparison whose notional assumption is the area in which intellect and thing are co-be-
longing in the world thus configured. Such scope does not precede either one or the other.
It occurs, it happens in the encounter or existential vibration whose frequency, amplitude,
tension and relaxation resonate as mood and way of being of the entity there and thus—as it
is—presented. That is why Heidegger conceives the truth as an articulation of this vibratory
convenience (coming-with) or let-be-in-freedom to the entity that manifests itself by overcom-
ing itself as existing. This mode of presentation is always the same despite the difference in
content. Both the mode and the content patent the proper vibration of the intellect and the
thing. The patent is the way of happening. It has the virtue of staying open, like the operative
and poetic formof Von Hartmann, in the resonance that constitutes it, enabling the energeia
of its formation.

Theindicatedadequacythenbecomes mutual con-formation. From the assembly of vibra-
tions, intimations, glimpses, qualities and attributes of the perceived thing as it is presented,
it is the existing reality as we live and understand it. Theworldisthatconformedform.This form
occurs in the prior objectification or is the process of the event that takes place passing and
remaining: keeping (Ereignis). It is the word fraction of the product being-thinking-saying.
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The word against death

If we compile the notes attributed to Dasein’s behavior in the concordant scope of being
and entity, which does not imply that they coincide or identify, we observe that this way of
thinking is also being verified in word mode. The word is a vibrated and vibrant form, ac-
tive and potential, dynamism, ergon and energeia (Humboldt), act and potentia: the opening
of the emerging possibility. The same thinking is possible because it conforms verbally. This
conformity means essence (essence: Wesen; to essence: west) of the thought in the act of
thinking. Heidegger frames the word in the freedom to leave-to the possible emergent: “The
liberation of Dasein—which bases history—for the existence, comes to the word in the thought
of being” (Heidegger 1976, 198).

The word also blinks. It has eyes, cracks. It breathes. It retains what is formed in continu-
ous training. It is the breath of Dasein. It contains, appropriates (Ereignis) and expands. Heide-
gger pauses and even delights thinking about it. His philosophy is the words he articulates.
It is not understood without the implication of the verbal act that articulates and enunciates
it. Thought is verbalized form. The underlying problem is posed by the vibrational resonance
contained in the word. It expands the meeting environment. It radiates it. It includes even the
silence in which the form vibrates and allows time for super-projecting and idealizing energeia
that radiates stressing the present as a promise, expectation, confidence and augury that the
emergency does not cease, or vice versa, because the experience of the same develops—we
can say—an ontological faith. Permutation and even iterative metamorphosis of concept, idea
and word resemble an ontologically quantum phenomenon. And autogenous, because we
don’t really attend the birth of the word, although we talk about it, as Serge Boulgakov (1991)
warns. We verify, we experience it, but already done. Only the poem lives that birth from words
already constituted, ut born again in its original formation. There is an emerging background
constant or dissociated form of the bio-atomic compound according to the way in which the
entities appear in the diffraction Being of existence. The ontological background subtends the
biotic and physical-atomic, but its articulation are concepts, words: the verbalized concept.

On the other hand, for Dasein, the energeia does cease. It apparently concludes with
death. It would be impossible, however, to conceive a totally finite word while there is exis-
tence. From its resonance, death acquires, requests another meaning, at least another ques-
tion in the sphere of ontopoetic encounter. A question from the constant and temporary death
of life. It still belongs to existence as an inquiry, surprise at the being of the entity, and a deep
entrance into its enigma and mystery. In fact, Heidegger thinks of death from an ontological
position to investigate and discover the truth of being, of Dasein. Death is not the denial of
Being, but its highest and external testimony (1994, 284).

Heidegger presupposes an ideal emanation of being in the entity, as well as a principle
of transcendent immanence. Every man is a blink of it even without knowing it. Also, a short
breath. Thought is word breathed. Since it is formalized, the turn back (Kehre) or the jump
(Spring) in the void are new transcendent conformations of the being that essences (west)
itself. The word challenges death. The mood echoing in the ever opened. Another opening of
Dasein? Unanswered. The ontological difference is pure mirage, an epiphenomenon. If death
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falls within the field of the encounter as a horizon of the limit, of the finitude of Dasein, it re-
mains, transcending in some way. The present body is also a mode of presence if the horizon
perspective is projected back to the beginning and entry blink in existence. It is the same desti-
ny of the word between presence and absence of breathing in and breathing out of articulated
air, the brief but intense relationship between being and entity, being and not-being. Finitude
is the integrated property of man. It is that which really asks for a leap into infinity or makes all
differences, unity and transcendence absurd. This includes, for example, the existential absur-
dity of man, or of existence itself. The question for being, the truth and its foundation would
be pure epiphenomenon.

Now, finitude does not exhaust the encounter in the realm of being. The opened does not
stop. It continues to diffract. The “over-self” of being ceases in a way of over-being itself by
resonating like the silence that leaves behind a symphony or the background resonance in the
universe. It resonates in some range still unknown, but latent. Another call or requirement of
the enigma and mystery of Being? We are not aware that being, once revealed, is affected by
the Dasein’s limit. This overlap is what precisely underliesas a whole theentity’s super-project,
the a priori of departure. It is up to the destiny of man as its part (Moira) to find an answer—
the search for an existential “duty” for Rimbaud—in the limit of the circumscribing entity, or
the own death of the man requested by Rilke (1998, 293) to God as something singular of
each one: “O HERR, giebjedemseineneignenTod.” The question is already here answer. There
is no other. Why would nothing be imposed on the entity if the being absorbs and abducts
the not-being in simultaneous unity of understanding and existence, prior to the principle of
contradiction or orienting it? The finitude of the entity comprises being such an entity in the
immensity being of the Being that transcends it. Another assumption would be to renounce
the a priori pre-predicative of departure: the entity is only accessible “if its evidence is already
enlightened and guided by an understanding of the entity’s being” (Heidegger 1976, 131).
Death implies the bankruptcy of the experience as an absolute presupposition of all sensation
and perceptual method. A request for principle regarding its mode of precedence and epis-
temological procedure. Experience is surprised that something questions it and yet it tends
tentacles in transcendence from its own emerging possibility. Who guarantees this emergen-
cy? Is ititself guarantor of infinity, division and synthesis, like the Greek @mneipov? Heidegger
speaks in one of his poems—"Der Ring des Seyns”—of a memory far from experience, where the
appropriated (Ereignis) splits itself (Heidegger 2007, 68). It is said in passing, that his poems
are the heart of the thought developed in books and papers or thinking poetized as poetry of
the poem of being: “Dichtung am Gedicht des Seyns”, he writes in another poem, “Der Friihe
des Seyns,” (2007, 69).

The light glimpsed in the manifestation of the entity is hidden in some recess of the ontic
environment, transcending the death of each moment abyssed in the difference of being. It
resurfaces in the same word death when referring to the “sphere of relationship” or opening
of the representation (Heidegger 1976, 184), and giving a twist to the thought of the German
philosopher, with only the pole being rotating immeasurable (Unmessbar) on itself with ontic
priority in the emptiness of the entity. Rotation or wandering bases the question for nothing in
life with no possible answer. Where there is nothing, it goes without saying anything. The man
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is projected rather to be, to live and to die questioning, than to the silent and orphan speech-
lessness. One nothing, on the other hand, and interpreting “the being for death” (“das Sein
zumTode”) of Heidegger (1986, 235-267), interstice, not even preamble, prelude or premo-
nition arising from Being. Being happens being. A jump in the vacuum? According to Husserl
(1984, 670), the being can only arise when “we are placed before the eyes, real or imagined,
some being.” Heidegger conceals in the uncovering and the jump a revelation, or at least a
substitute of its. It induces in man a thought “that has thought in advance the being” and only
that makes it possible “to think as i6€a the presence of the present”, the “emerged in the light
in the concealment.” It is revealed “coming out of itself, it is brought forward, that is, it produc-
es itself. It arises, to the extent that it is brought here or produced by man” (Heidegger 1977,
370). In turn, “The relationship with the present that reigns in the very essence of presence is
unique [...] Itis a part of the uniqueness of one’s being” (Heidegger 1977, 366). And so should
beits word, unique—Heidegger adds—, that is, singular, unequivocal. The other words would
be granulations of peduncles, its appendices. That relationship “remains unthinkable”, mired
in oblivion (Heidegger 1977, 364), but leaves traces, signsthat dwell in language. They are the
word. In the relation of presence to the present, the word “as this relation” comes to presence
(Heidegger 1977, 365).

This ontological epiphrasis is, on the one hand, a metaphysical and theological substitute
or Ersatz of divine creation and its inspirational act in man; on the other, it remembers in sev-
eral aspects the scientific background of atomic physics. Dasein conceives and understands for
amoment the operational relationship, in Thomistic connotation, of beings with each other by
virtue of the Being that subtends them ex nihilo. Although Heidegger dispenses with the intrin-
sic attribution analogy, the main analogued as an ontological difference persists in his thinking.
And the ontological difference only shows its forgetfulness, although we think its trace, but it
does not remain “as that as”, as in the analogy. In this case, it would go through the mold of the
entity and, on the other hand, the being withdraws with its essence. It is retractable.

Heidegger’s being never shows up. Peeks and hides. The homologated is diffracted and
differentiated, like the energy of the “being of the entity” (“Das Sein des seiendenist die
€vépyela”, says Heidegger (1977, 371) with Humboldt’s echo. It is the hidden god of knowl-
edge and negative theology, at least from Plotinus and Nicholas of Cusa, but also the subatom-
ic background resonance.

” (ll

Poetic opening of thought

Thus, and in conclusion, Dasein’s life remains in a state of historical interrogation. Once
the Dasein is coming into the energy flow of being or permanence of that which is being, its
finitude is already History. Each entity reveals something of being and, man, by excellence.
Its destiny is to discover the manifestation of the truth of being and, in it, its own. Heideg-
ger (1977, 373) asks: “But what happens if the being uses in its essence the essence of man
(Mensch)?” And he replies: “Then, thinking will have to speak poetically from the enigma of
being. Thinking brings the dawn of thought to the proximity of what remains to be thought.”
The connotation of this proximity with the poetic form of Von Hartmann and its context is
evident.
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Heidegger turns man into the original word of being. And this means that thought dia-
logues with its own dynamism and surroundings from the core of its foundation, which is the
truth of being, its telling opening. “Thought tells the dictation of the truth of being” (Heide-
gger 1977, 328). On the other hand, “the thought of being is the original way of poetry.” And
poetry is revealed, in turn, as the true saying of being and its grounding: “the poetic essence of
thought retains the rule of the truth of being” (Heidegger 1977, 329). Thus, the dawn of being
that says and leaves the free gift of itself that is also a measure and pattern of dawn, is being
the guide (das Walten) of its truth. This nascent glow is the open pattern, therefore, of the
freedom of the entity in its manifestation, ubiquitous and coeval of disclosure that announces
and proclaims it.

Now, Heidegger speaks of the “leap of thought” (“Der Sprung des Denkens”) and his
translation into word. The jump implies a version or transfer, a realization or being done in
the course of thinking as saying. And this is his poetic scoop, prior to all poetry: “Das den-
kenist die Urdichtung, die allerPoesievoraufgeht” (1977, 328) ‘Thought is the original poetry
that precedes all poetics.” In thinking, then, there is a translational poetic process. It is that
same thinking. The thought, a poem. The original word transduces the dialogue of thought
beyond thought. It is that dialogue. It opensits horizon. Each word “speaks from the opening of
whole being” (Heidegger 2001, 113). Such an opening is also his voice, says Daniel Sibony com-
menting on Psalm 29 and in line with the biblical echo that this author traces in Heidegger’s
thought: “La voix de I'étreestl’ouverture qui fait étre la parole” (Sibony 2015, 265). Perhaps
that is why Heidegger (1977, 328) also states that thinking is the original dictate: “Denkenist
das urspriinlichedictare.” Being, truth and poetry form equation. They are finally equatorial
concepts. Poetry induces and displays the truth of being or being in its truth. It clarifies the
knowledge operated in the transit of being towards the ground of its truth. Therefore, the
jump of being translated into word must be understood rather as a leap of thought made
word. And jump is also the phrase in German: Satz. The thought jumps displaying the energy
of its dynamism as language.

The poetic thought transpires the remaining and resonant halo of the beingin the thought,
that is,sucks in the luminous and flashing spring of the being or opening of “its initial essence.”
And this happens only sometimes. It also predisposes us “towards mystery” and “on the way
to error as such”, where “the question about the being of the entity” arises (Heidegger 1976,
198). Anotherenigma of the mystery. We recognize in some way the error and horror in which
the errancy sinks us. Will death be the result of this wandering error? It delves into its enigma
and mystery.

The poetic dawn of thought traces the conclusion or scrapes, digs, pierces the interstices
of the substantial form of the entity, of the work, of life itself or is simply that original giving,the
reign (Walten) of the being in the meditated intangibility of the original word (Heidegger 1998,
170). There “the ground of the entanglement of the essence of truth with the truth of essence
is discovered” (Heidegger, 1976, 198). These actions, acts, are the use or manipulation that
the being makes of the entity, the sub-sumption of its entity. We would say rather: such use
is the entity’sbecoming in its constitution. Better yet: “what is present in the presentation of
the present, that is, the relationship so obscurely expressed in the genitive” (Heidegger 1977,
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337). And here we refer to the functional and semantic valuesfrom the Latin preposition de
(of).

The differentiated value of the presence presenting itself muffled in the entities includes
the germination is in turn diffracted in prepositions, adverbs, conjunctions, the environment
and relational context (the adverb Da of the Dasein or being-there), as also happens with
the poetic theory of Von Hartmann. The adverb Da is an opening and fertile ground of being.
Related to this adverb, the Latin genitive case or Spanish preposition de, Greek €k, German
von(of) enters the germinal phenomenon of time or makes essentialthe temporalization of
being. Heidegger highlights the genitive essence by introducing a deeper function in it than
the conjunctive, juxtaposed or inductive, if not abductive, of the phenomenological associa-
tion. The integration of being in the world is not its own inherent or truly intrinsic relationship
of being in the entity, even if the experiences lived accumulate in the self (I) “inherently and
intentively”, as Husserl says when analyzing the Erlebnisreflexion (1976, 198). And this despite
that dowry of the entity to be presented in the field of being as “intrinsic indication for the ad-
equacy” of the representative intellect and the represented entity (Heidegger 1977, 191). The
difference abyss. But to think or say the difference presupposes being immersed in its assump-
tion, the relationship involved being-entity. The word is that inherent: the poetry of thought.
Heidegger (2001, 117) overlaps the common translation of the Greek verb motéw —to make—
the fact of letting go forward (Hervorgehenlassen). It is evident, however, that this output also
becomes a language act. The presence of the entity compromises thought by implicating it in
the realm of being. The act of re-pre-sitting is no stranger to the entity that represents. There
is an inherentness that overflows and transcends it. It is intrinsic. The question reveals for itself
an active character (instdndig) that concerns the one who asks as something proper of Dasein
(Heidegger 1998, 167).

To the equative phrase according to which the essence of the truth is the truth of the
essence (“das Wesen der Wahrheitist die Wahrheit des Wesens”) (Heidegger 1976, 201), the
genitive value of the grammatical case or preposition of must also be applied. The verbal form
ispresids over and subtends the genesis of the essence,beingat all times its own truth, the true
subjected in it. The subject of the equation proposition mentioned above, adds Heidegger
(1976, 201), is “the truth of the essence” (SVF, 82). Then, theprepositionofacquiresverboid-
value.

Wild words

In the genitive equation of truth and essence, death is answered as the historical destiny
of Dasein. Finitude also happens as dying in the being (¢0v) of being. The entrance into this
enigma and mystery alters the words, concepts, works, with vibration and special resonance.
The mystery of its presence disrupts its position and value in the order of use. Words and
thoughts become wild. We refer to the interpretation that Marc Richir makes of Husserl’s phe-
nomenal imagination and the original dawn of Heidegger. The sound elation of breath explains
the transpassibility—concept of Henri Maldiney glossed by Richir as a transcript of the associa-
tive convection of elements and phenomena—both longitudinal and transversal of overlapping
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associations and levels. Elation adds to this, however, the volume of existence, its vibrational
intensity. This volume is interpreted in phenomenological exegesis as empty, but it is resonant
and expansive dimension. Reinterpretative syntheses and dilations resonate, when not glossy,
of the imaginative and architectural, structural levels of wild essences, language and langue,
according to Richir (1992). The dysfunctional separation of language and langue through the
sign considered as separation—écart—, but within a correlative adaptation of asymmetric har-
mony, is an epistemological effect of poetic and elastic background resonance. The sound
elation of language—silence included— maintains the fundamental resonance as a vibrational
signifier of what Richir (1992, 304) calls the “principle of identity implosion” or the jump, from
phenomenological signs to language signs.

These differences are more propaedeutic than essential. The internal separation of el-
ements, planes and components of the sign figures slots, filters, pores, vents of the still un-
determined. The signs are also phenomena of the world that adhere and in which they are
formed by establishing inherent and intrusive, pre-lative identity and intususception, which is
remade permanently assimilating, integrating the “wild” as a way of life’s world or Lebenswelt.
Elation is irradiated by articulating knowledge, each entity with impulse—élan—proper to a dif-
ferentiated encounter in the hidden or revealed presence of being thus discovered. This dis-
covery is the essential factor of hominization. The glow of being, although fleeting, precarious
and flickering, shines on the nullifying denial of the sign (Richir1992, 310) interviewed in its
internal differential according to the plurality of entities, without totalizing it. It is an integrat-
ed part of the Humboldtian, phenomenological and anthropological Weltansicht (world view).

The glow of the dawn of being reveals the authentic background that constitutes the
words in the opening of thought. It is a unique revelation in every man. It asks for a unique
answer in each one. The singularity belongs to it constitutively. When dying, the authenticity
of each entity continues in relation to the own of the other entities. However, this relationship
is also lost in oblivion, according to Heidegger, if History does not protect or rescue it. Not
so, however, if the being really transcends the entities once revealed, thenit would be the
real foundation of history. That is why thinking is also “the poetic talk of the truth of being in
the historical dialogue of those who think” (Heidegger 1977, 372). This dialogue indicates the
course of thinking through the ontic encounter of the being-in-the-world, where it is revealed,
and the loophole of revelation is the mood(Stimmung), the dispositions of voice and the tone,
the vibratory modulations (Heidegger 1986, 162). Theintimidated as existentialresonance. A
wild forest

Therefore, each entity and word, also an ontic relationship, are historical beings. They
contain life, essential existence. They treasure, they encircle truth. However, “the historical
dialogue” thus exposed depends on the history of the Logos, its meaning, that is, the mean-
ing of History. All this presupposes, in turn, that there is and has, if not proper sense, but an
orientation, vital tendency, a field of understanding. To that dialogue also belong the uneasi-
ness, anguish and fear of dying beyond the silence that surrounds it. If finitude exhausts the
dialogue, man, world, sense, being and silence have disappeared, since this is only perceived
in relation to some sound. We would develop only a tautology or live a continuous metamor-
phosis of energy transformation from the first undulation and imperceptible membrane of
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energy. Energeia would be another name of the energy atomic principle, but meaningless to
the human mind. An existential absurdity. The mystification of cosmic silence and the auto-
genesis of energy presupposes a quantum of action, a perennial presence or deusabsconditus
no matter how much its name metamorphoses throughout history. It offers, therefore has the
substance and basis of an implicit comparison.

Once the being is revealed, it belongs to the destiny (Moira) of Dasein to seek an answer
to the precarious and contingent restlessness of its existence and of everything that surrounds
it. We are, therefore, entities that investigate the foundation of their being. And this means
being open even in the interstice of the Latin preposition ex and the verbal noun *sistentia
(Latin form sistens: setting up), a present participle. Past and present fused in life with fission
of space, time, cause, matter and according to a reference point (relation), semantic values, all
of them, of the Latin preposition ex. The fusion of space and time is fission of the future in the
expectation of Dasein. It opens gaps always unpublished.

Death condenses life. Life-death: blink flicker of death opened in existence. The retro-pro-
jection of the poetic form is superimposed on the linearity of language. It is the formative
form. In it, the word acquires new power and it vivifies, as a poem, the death of the language
itself, because the words of use live on the entropy that encircles them. But the poetic vision
of ontological death does not cover the factual and ontic of man. Does it rise and ascends,
therefore, the being coming to word— the word Dasein—, as Heidegger proposes?

To resume this part, we would say, stirring the poetic background of the Heideggerian
intuitions, that, if the question for the essence of truth responds in its original scope to the
human problem of non-truth (Heidegger 1977, 191), and if the essence of the truth “in itself”
reigns beyond man, as Heidegger (1976, 187) seems to admit, but with another twist than that
of metaphysics based on this, then death would still depend, like a loophole, and paradoxically,
of an ascent that dilates the place of existence. The poetic effect of being continues to reso-
nate in the mysterious and enigmatic rhythm of its unveiling. Once the rhythm of existence
has been revealed, the finitude of the development may disappear. The energy that makes it
possible and transcends persists. The mystery remains enigmaand vice versa.

Ontopoetictranscendence

Death is the fall into the abyss of the segregated entity of being. This is how Sibony in-
terprets the Hebrew resonance of the word abyss in Heidegger. In Hebrew, “The abyss is not
nothing, it is something more concrete, it is there (“c’estla”) where one falls when one is re-
duced to oneself, when splitting (“coupé”) of being” (Sibony 2015, 265). And Heidegger (1994,
416) recognizes that, when the entity of the truth of being is torn apart, it falls into the abyss
of indefinite time.

To the unfathomable strip of the veiled and unveiled belongs the temporal or reverse in-
definition of the being in free decline as the other of itself, the autrementqu’étreou au-deld de
I'essence de Levinas (1986), another form of mysterious enigma. It would be an open dimen-
sion beyond the objective conformation, of what was said, or of the “thinking thought,” which
would also be, according to Gabriel Marcel (1940, 21; 1935, 43, 265), a separation, rather a cut
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or disengagement of the being and the link of the “thinking thought,” in whose recollection
and participation the being surpasses itself mysteriously.

For both Levinas and Marcel, the donation of being exceeds, with different implications
in each of them, the content of consciousness that registers it. The thought affected by the
incontinence of the intuited or of the content breaks the conceptual molds and discovers an
immemorial signifier that does not fit in the thematic significance. It reveals the insufficiency
of the essence in the intrigue of the infinite that it parades in an errancy of traces (traces)
whose significance is the continuous tension of another—autrui(Levinas 1986, 13, 16). It opens
to an exteriority or outside—dehors —of his subjective being—Hors subjet (Levinas 1987) also
set to a height—hauteur—or dialectical rise of hope for Marcel (1933, 279, 292). We are already
in the Enigma, outside the phenomenon (Levinas 1949, 209, 213, 216), and in the mystery,
which undermines its own data, placing itself, without its own place, but beyond the ontolog-
ical problem (Marcel 1933, 267, 271). Now, the separation (écart) of the Good from the Being
is for Levinas as for Heidegger the relation of the entity in the Being, unfathomable, abysmal,
infinite. However, Marcel (1933, 271, 274, 291) considers that the relationship given in the
encounter with the being—presence—includes the entity that experiences it as its own “inner
principle,” on which it depends, and that it carries with it even dissociating him of its own life.
Marcel (1933, 292) refers to a relationship that is not of inherent, immanence or exteriority,
but the creative fidelity of being-with existential or “authentic co-being” given in “a blind but
effective underlying intuition” and secretly magnetic.

We have referred to this subtly existential experience with the word flavor. Both the co-be-
ing of Marcel and the co-birth of Paul Claudel (1967, 171, 173, 174), whose Art poetiquethe
philosopher quotes, are tangencies or vibrations of being. For Claudel (1967, 140, 153), to be is
to create and to know is to be, creation also, therefore. We would not, however, experience its
creative magnetism outside the field of vibration, that is, without an inherent, distant, close or
intimate relationship. “The essential creative act is the emission of a wave”, whose expansive
effect informs the area that determines between other simultaneous, previous or later vibra-
tions, superimposed (Claudel 1967, 163: cf. 165). The existential being-with and being born-
with imply an in-esse or reality being of every entity. Therefore, the entity in its whole referred
to by Heidegger is—the redundancy is valid—the being of the entity.

The onto-ontological cut of Heidegger (1986, 266) deepens the Da or There of Dasein as
“ontological possibility of a ‘being able to be total’”, but without “the corresponding ‘being
able to be’ based on the ‘same Dasein.”” In the light of this contrast we must to understand the
depth of the Da of Dasein as an adverb that deepens the existence’sthere—it’s environment and
root—in relation to death considered as existential reality. Heidegger(1986, 247) affirms in this
sense that “the being-there ‘never ends.”” The fact of “ceasing to live” it is “empirically true”,
but “does not decide the certainty of death” as it “is” (Heidegger 1986, 257). In the existential
finitude of Dasein, then, there exists the irreferential, certain, but indeterminate, unsurpassed
possibility of death (Heidegger 1986, 258-259). These qualifiers are possible attributes of their
reality. All this indicates as if the mere fact of considering this extreme reality of life wanted to
deepen the existence and persistin its provider character even if it were dying, because death
affects life as existential or its mode of existence. This resistance and prolation comes from
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the poetic background of Dasein or rear-projection of the poetic form of thought instigated by
intimidation. As such, the Being transcends the entity where it reveals itself beyond its finitude
but starting from it. The scope of the Being remains open as a mysterious possibility of the
impossibility of giving oneself totally, as announced by revealing itself.

The possibility of death is still, as existential, to be relatively to it as it presents itself-
precursoring. It patents and does not exhaust, at least, the relative, rather relational beingof
entity. In this sense, the ontological persistence of being concerns the ontic background of
the knowledge of the entity. The knowledge advances in the depth of the unknown instigat-
ed by the various ways of presenting the reality to which it belongs, including that of death,
perceived, glimpsed or factual. Between the ontic and the ontological dimension, the poetic
Logos is revealed as a common beat. Its transcendence already opens and belongs to the im-
plicit and dilated horizon of ontopoiesis.

The mood (Stimmung, Gestimmtheit) that characterizes existence makes one feel the ki-
nesis (kivnotg) of the dynamism (éuvauic) of Dasein noted in the impulse (Regung) and emo-
tion (Rihrung) as energeia whose drive is potentially or effectively updated. There is an in-
timacy (/nnigkeit) deeper than the affect objectified in active synthesis. In the fondness, the
origin of the being resonates with vibrations that transcend the internal space-time as man
experiences reality feeling and recognizing himself plunged into his background, which over-
flows and pierces him. Such feeling or state of encounter in the middle of the entity and on
the rise founds the radiated basis of space and time of its own in the movement and worldly
orientation of the entity: motion, modality, elation, metaphony, immanence, transcendence,
etc. Finding oneself on the Da (There) of Dasein is the existential membrane of relevance or
appropriation (Ereignis) of the mentionedcategories. This also results according to the telos
(téAog) or orientation (évteAéyela) of the entity as itself (Selbst) in the world and each one’s
own response to the call of being. Deployment is the essential motion of being as dynamis,
kinesis, energeia and entelechy (cf. Gonzéalez 2018) of Ereignis. This is how Heidegger summa-
rizes and resolves, in our opinion, the Platonic and Aristotelian tension of being, seeking an
originating synthesis from his impulse, synthesis in turn from Heraclitus and Parmenides.

Ontopoiesis is then presented as an internal and intimidated germ, foundation and es-
sence of the truth of being. It is the becoming (Werden) prelative and ante-predicative of
objectivity: the latent or current presence of the present, its entitative relationship. The un-
veiled presence of being functions as a priori of the entity as Dasein. It is the essential Being
(Seyn). That is why even the analogical concept of God, derived from an ontological attributive
relationship, internal or external, results in objectified reduction of being. The idea and the es-
sence (ovuaia) on which it is based are already a delay (Heidegger 2007, 71). The origin remains
abyss. It is revealed as a language in the midst (Zwischen) of ontological difference.

Imprint of light on the membrane of the entity. That is ontopoiesis. Heidegger’s interro-
gation about the essence of the entity and the germ of appropriation (Ereignis) finally looms
over the shadow of the gods through the interstices opened in and by language as its calls that
are internal cracks. Salvation of the abyss in the mountain and between the burning crackles
and chinks of language, perhaps recalling of Abrahm’s vision before the Being or abysmal Ni-
etzsche’s supreme feat, between the humanization and dehumanization of language, its law
orrule (grammar) and the struggle of world and earth (Heidegger 1994, 510).

74



Antonio Dominguez Rey — The Poetic Opening of Being in the World

Origin creative force

The decisiveissue is then the final question of why (Warung) of the Ereignis. Open ques-
tion that, if it does not think beyond the thought and the possible answer in advance, thinks
short (Heidegger 1994, 349). Opening to the Being that disrupts, makes jump. The leap of light
in the blackness of nothingness still opaque? A light in which everything becomes intelligi-
ble, dominant (beherrschbar). Light more original than the “truth of the difference of being”
(Heidegger 2007, 69). And if the essence of the truth is the luminous and at the same time
emboldened (lichtend-verbergend) concealment of being (1994, 348), and this same the one’s
own (Ereignis), then—we conclude—man carries a candle inside, even if insecure, exposed to
the winds of oblivion. This light is original jump (Ursprung). A kind of fiat lux?

Heidegger recalls, in short, the creative force of the origin of the light, however dim may
be its flickering, to turn it over, like Saint Augustine and Rilke, to the hope of a last god, or of
a final parousia, and direct it to his start. The last god is no end, says Heidegger as glossing
the eschatology of the Christian tradition, but that to which the primitive force and resonant
vibration (das Insichinschwingen) tends to rise as the future.And this is also biblical origin. It
is God—-thisword takes a capital letter, but we do not know if the word Gott, capitalized like all
German nouns, refers to the biblical God— who expects the ground of the truth of being and
of man in Dasein, and not backwards (Heidegger 1994, 416). In the beginning was the Verb,
we read in the St. John Gospel (1, 1). And Heidegger (1994, 500) states that the essence of
language is determined in the naming of its origin (Ursprung), and the original language is the
language of poetry (Heidegger 1998, 170). The connotation is evident, although the ecphrase
removes, perhaps for that reason, the historical background of the Philosophy.

The strength of the unveiled origin removes questions about the immanent transcen-
dence of the gods highlighting the pronominal value of prepositions and adverbs when as-
sembling lexical roots of nouns and verbs. The answers are not definitive. They promote even
more unknowns. The being is for Heidegger emerging production that, manifested, reveals an
already inevitable demand and existential commitment, as its own destiny. And the unveiled
emergency, at the same time creative by what it reveals, moves the being to a meeting of itself
in advance, always surpassing itself in the meantime ascending and higher — “alsgleichwohl-
Hoheren” — (Heidegger 1994, 508). It is also necessary production (Not-schaft) of a god inter-
viewed almost as intermittency and unfathomable foundation of the abyss (Heidegger 1994,
508). Its upward thrust recalls the divine forces of the classical Greek and Hindu world. The last
word is, as in a theological cosmology, the vibration resonating in silence, the internal listening
exposed to the opening of the being in the interstice or between (Zwischen) of a latent back-
ground gravitation. And this prolation also exists in the biblical scripture when speaking of Be-
ing through Dasein, as Sibony recalls (2015, 26-28). The traditional concept of Summum ens is
now chasm of Being in the dialogue between God and Man. In this between-two (entre-deux)
is the law, the previous gift, the pattern, guide, the existential commitment to understand and
say — poetry — what is being and how it is.

In the essential question Heidegger synthesizes the ontological, anthropological, theolog-
ical and poetic core of the thought and destiny of Man. The forgetfulness of the nucleus is the
Nothing, the death of the Self. The poetic thought responds essentially to the background of
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this question. It is the true topology or reason of Being: “Aber das denkendeDichtenist in der
Wahrheit / die Topologie des Seyns.// Sie sagtdiesem die Ortschaft seines Wesens” (Heideg-
ger 1983, 84). It, the topologie, tells him—the Being—the place of his essence. That place is the
Poem. Not anyone, of course. One who vibrates existence or is the resonated Being: the latent
actuality that is always being. The being is revealed in the foundation being of existence.

The Logos is then glimpsed as a word of thought that reasons it and is opened by it.

We refer to the act of permanent reality revealed in man as dense and acute intuition of
a background that exceeds and integrates it as a vibration of a multiple resonance. The ele-
ments of reality claim and correlate each other in accordance with the creative consciousness
of man. They even impose their claim on us, notes Levinas (1948, 774) commenting on the
affection of the poetic order of rhythm, stronger than an “internal law”, an indication that goes
beyond, and in parallel, the imperative saying of the donation or pattern original, which would
still be, for Heidegger, the destination part (Moira) that corresponds to each entity, especially
Dasein. This rhythm responds to an ontopoetic intuition. It exceeds the commitment of exis-
tence by empowering it beyond the ontological correlation by the fact that man is a vibrating
string of reality resonating in himself with himself. The vibration confirms the existence of
oneself and others, thinks Claudel (1967, 163, 165), who also defines knowledge as the vib-
rational and rhythmic relationship of things with each other. The ontopoetic intuition never
saturates the abyss of difference but guesses and predicts the rhythmic vortex that bases it,
drives and transcends. And so also death. Dying is the maximum experience of the individual,
his confirmation, for nothing, not anyone—or nothing itself-can replace ones own death nor
live it as it is. lis presence confirms the inalienable fortitude of life. Death and life are intervals
of existence exceeding itself as a reality that is always new. Such an interval goes beyond the
established present. It powers the rhythmic signifier by opening the meanings and possible
sense of existence to the still unknown: something strangely internal, exotic, however, inher-
ent. The being is always. What exists, can never cease to be, writes Claudel in his Art Poétique
(1967, 139). That’s why there is Poem.

In conclusion

The man intuits and discovers in his intimate existence a presence—hopeful or fearful,
tragic—that overwhelms him without specific determination, but that overflows every interval
of his moment assuming any concrete position in a flattened and runaway opening, including
the tragic gesture of the Death, its fading. It is the ontopoetic transcendence. The overflow of
the concretions, meanings, concepts, categories, is reflected by the exotic, wild names, magic,
mystery, the ontological rise of Heidegger, the “ascending dialectic of hope” that springs up
in Marcel’s self-conscious recollection (1933, 279). It is also the atomic fusion and the gravita-
tional plasma of the significant energy by diluting the meanings in the metaphor, as Ortega y
Gasset(2006, 674, 675) explains and defines it: “the mental atomic bomb” (2009, 839). That
feeling-growing overflowing with itself acting, working, reflecting, being, it has been expe-
rienced by other thinkers, poets, philosophers, scientists, as internal growth (Wachstum) of
existence. There are even unique cultures, such as the Torajan one, of the Island of Celebes
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(Sulawesi), that celebrate fertility rites walking their dead with those who live, for months and
even years. Magical is, mysteriously, being himself, for its concept, reality? Resists the exhaus-
tive analysis of experience (Marcel 1933, 262). Being is involved in all that which intends it. It
is its own a priori. In the latent mystery of exotic words, the energetic significance or rhythm
of existence reverberates. The entity one day entered, inscribed—birth—in the world, leaves
itself-dies—meaning the being that inhabits and transcends it.

This transcendence is the opening of the word. And so the Logos discovers its poetic tran-

scendence. It is the supreme opening of being in the world.
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Irakli Batiashvili

"DE MONARCHIA” OF DANTE ALIGHIERI

The article discusses Dante Alighieri’s political-philosophical concept, which is represented in
his work — “De Monarchia”. In 1329 the Roman-Catholic Church condemned this work and then in
1554 put it on the list of the prohibited books. Thus Dante’s political-philosophical thinking turned
out fully unacceptable for the church.

The goal of this treatise is to prove the following items: 1. Monarchy is the best form of a rule;
2. Only the roman people have full right to be the bearer of the world empire; 3. The power of a
monarch originates from the God and not from a pontiff. We must take into account, that these
issues had the real significance and political actuality in Dante’s epoch. In our analysis we accent
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the first and the third issues.

Developing his logical judgments and relying upon the fundamental christian-religous prin-
ciples, Dante step by step argues, that a monarchy at most insures the main divine purpose for the
mankind, namely the realization of a human potency. Therefore, we can duly conclude the superi-
ority of this form of a political rule. At the same time in these judgments he affirms, that the true
notion of a monarchy is identical with the notion of the world empire=the Holy Roman Empire. And
accordingly a true monarch may be only an emperor of the Holy Roman Empire.

Dante analyses the problem regarding the genesis of the monarch’s power. Indeed, this
problem reflected the importance and the agitating character of the relations between the institu-
tes of a pontiff and an emperor for the western consciousness in those Late Middle Ages. Constant-
ly referring to the Bible, Dante destroyes the main arguments of his ideological opponents and tries
to logically bring us to the central idea of his treatise: the emperor’s secular power equally derives
directly from the God, as the pontiff’s mere clerical power. So the areas of their rules are absolutely
divided; correspondingly a state and a church are equally indepedent institutes of each other.

“De Monarchia” must be very notable and interesting phenomenon for us, because it reveals
the following paradoxical circumstance: Dante, whose philosophical thinking is pervaded by reli-
gious intentionality, simultaneously appears for us as the distant ideological pioneer and the herald
of the separation of a state from a church and then the process of a secularization: namely this
historical event partially datermined the very vague fate of the western civilization.
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Janis Melnikovs

METAPHYSICAL POLITICS AS POST LIBERAL FUTURE

Abstract: Metaphysical politics as post liberal future is an attempt to look at one of the possibilities
for the future. Liberalism has exhausted itself and has become unsustainable for radical transfor-
mation. However, to achieve that point, it needs to re-evaluate its founding principles, concepts,
and assumptions and hence resolve internal contradictions that are a main problematic question.
There is a common agreement about liberalism’s characteristics but not about its roots. | propose
to look at the issues through the perspective of John Milbank, a British theologian and political cri-
tique who suggests that theology can be a useful tool to see the reality of the current state of the
world. Moreover, it is pointed out that corrupt Christian theology is a cause of liberal development
and yet suggesting that it needs to be fixed and employed to move further. There is a suggestion
that theology as a metaphysical perspective can provide future after liberalism without denying
its achievements. It interjects missing dimension to liberalism, the one that metaphysics acquires
through the explanation of the world’s fundamental structures. Metaphysical politics is based upon
sometimes indistinguishable mutuality of theology and metaphysics proposing return to Christian
theology prior to Duns Scotus which was a breaking point in the theology that aggravated liberal
development. The basic metaphysical assumptions in the metaphysical politics should be positive
anthropology, as it is in the classical culture, and relationship or sociality which is characterised by
the Christian virtue of reciprocity, common good, and transpolitical community directed towards
larger existence suggested in the Christian theology.

Keywords: metaphysical politics, post-liberalism, critique of liberalism, theology, John Milbank.

What is the future of the world’s politics after liberalism? There are many different guess-
es and suggestions. Two of them are in stark opposition. On the one hand, there are those that
insist on even broader liberalisation, as F. Hayek, in order to fix the problems that liberalism
faces as if lack of the liberal role was the problem. On the other hand, there are those pro-
posing not a political model but what should be done to improve and restore the lost trust in
existing political state of affairs. There are amongst people that are keen to see ethical, virtue
and religious dimension to be restored as a valid player in the state of affair.! | suggest envi-
sioning the future after liberalism by constructing metaphysical politics that consults Chris-
tian theological perspective. Because of my proposition | will consider John Milbank my main
theoretical perspective and present it as a valid perspective for politics after liberalism. This
metaphysical politics is not a substitute for liberalism but rather as an improvement and/or
transformation of existing arrangement into a more sustainable order.

In this essay | suggest metaphysical politics as the future for post-liberal state. The meta-
physical foundation of the politics is drawn from the Christian theological perspective devel-

1 Milbank and Pabst, The Politics of Virtue, 2016.; MacIntyre, After Virtue. 2007.; Deneen, Why Liber-
alism Failed, 2019.; Taylor, A Secular Age, 2007.
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oped by John Milbank. In order to develop my suggestion, | will define metaphysics in the
context of politics first. Secondly, | will outline liberalism and its failure. Thirdly, | will brief-
ly introduce J. Milbank’s ideas as the main theoretical perspective employed in search for a
post-liberal future. Fourthly, | will outline metaphysical and theological perspective proposed
by J. Milbank. Finally, this is a initial draft in attempt to rethink liberal future by sketching the
metaphysical politics approach.

The place of metaphysics in politics: defining metaphysics

| will define metaphysics in relation to politics and suggest theology as complimentary to
the construction of metaphysical politics.

Political science studies things that can be quantified, measured and compared, for exam-
ple, political regimes, human beings, international organisations. Political philosophy looks at
things that are not empirically observable such as ideas of justice, human nature, moral code.
Metaphysics helps political philosophy to determine and outline what are a political issues in
attempt to explain and envision possibilities. Consequently, metaphysics is the method that
enables us to transcend reality of a political situation while referring to it and finding ways to
work on it.

There have been heated polemics regarding metaphysics and politics. Euro-American
history of philosophy has experienced various attempts to resolve the issue. Due to meta-
physical convictions, especially acceptation or rejection of God as the fundament of reality,
tensions have been constantly present. Post-metaphysics evades metaphysical doctrines in
political realm and to base all on shared cultural resources suggests J. Habermas. However, in
this essay | am going to suggest that there is no politics without metaphysics and that the best
metaphysical stance is the one that consults theological perspective. The only thing that we
can do is to search for ways to bring together diverse metaphysical stances.

There are several approaches to metaphysics. Transcendental metaphysics believes that
deepest reality of things is not found in physical realm. Immanent metaphysics presumes that
there is one reality but not fully graspable. Postmetsaphysics insists political theory must focus
on real world issues without pondering possible other worlds. It rejects perception of meta-
physics as a relic of the past and develops its own scientific perspective of metaphysics as “the
science of being, the invisible backdrop to physical things”.! The theory of J. Habermas on the
post-metaphysical is a critical tool as a means to critique present day practices that deforms
lifeworld. He describes post-metaphysical approach as reliance upon “universal pragmatic pre-
suppositions of communicative action”. Post-metaphysical perspective is a far cry from the
basic “classical” definition of metaphysics that it is “science of that which lies beyond physical
things”.2 However, | would look at metaphysics as a methodological approach that draws from
rather contemporary understanding of metaphysics defined by T. Sider that claims that task of

1 Gibbons, Michael T. 2015. The Encyclopedia of Political Thought. Volume V. John Wiley & Sons, Tampo,
Nicholas. Metaphysics and Postmetaphysics Ltd. UK: Wiley Blackwell. Pp.2358.

2 ibid 2351.
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metaphysics is to “explain the world” in its fundamental structures.! By structure Sider means
uncovering patterns and categories that describes the world at its joints. He says metaphysics
can provide a view on a deeper, more fundamental level of reality and without it the reality
simply not sufficient.

Without developing a metaphysical discussion, | suggest Milbanks’ (a short introduction
will follow below) addition to Siders position by drawing upon Milbank’s theoretical perspec-
tive. Milbank primarily works in the field of political theology, aiming to formulate a method-
ology that would give a “new understanding of the relationship among theology, society, and
action that would render theology an effective force for historical change without falling into
ideology”.? Milbank’s aliens with political theology in attempt to “formulate the eschatological
message of Christianity in the conditions of present-day society”.? Milbank suggests theology
based on a metaphysical approach. | will explain his position in greater detail further on. It
suffices here to delineate relationship between theology and metaphysics as it gives a space
for my proposition to construct metaphysical politics’ fundament on the Milbank’s theological
outlook.

The relationship between metaphysics and theology can be and is, as Paul Tillich suggests,
complementary. Firstly, metaphysics looks at the being, its categories and structures while the-
ology explores symbolic expressions of the divine self-manifestation. Both use something from
each other. Theology employs metaphysical terminology to interpret symbols of the divine
self-manifestation, but metaphysics borrows ultimate purposefulness or “existential roots”
which is theological domain. Secondly, the attitudes of the two are different. Metaphysical
attitudes are that of methodological doubt while theology approaches things from the per-
spective of faith meaning statements without evidence. However, if one is redefining theology
not as a belief in unsubstantiated truth but as “the state of being ultimately concerned” with
symbols as its expression and with ontological implication, then there is a space for a “de-
tached consideration”. In this case the difference between these two attitudes is eliminated.*
Therefore, theology and metaphysics though different still rely on each other for their substan-
tiation. Both incorporate opposite elements in their own approach yet not allow to impede
on each other’s approaches. Subsequently, metaphysics maintains the experiential basis and
logical structures, but the direction and the scope of questions asked are directed by the ulti-
mate concern or existential conditions provided by theology. While theology uses metaphysics
in interpreting the symbols of revelatory experience of the ultimate concern.

Consequently, my suggestion to use Milbank’s theological perspective as metaphysical
politics is justified by this mutual relationship between theology and metaphysics. Moreover,

1 ibid.; Sider, Theodore. 2011. Writing the Book of the World. Oxford; Clarendon Press.
Scott, Peter Manley, Cavanaugh, William T., 2006. The Blackwell Companion to Political Theology.
Malden, Wiley-Blackwell. Pp. 457
% Scott, Peter Manley, Cavanaugh, William T., 2006. The Blackwell Companion to Political Theology.
Malden, Wiley-Blackwell. Pp. 458
4 Tillich, Paul. 1956. ‘Relation of Metaphysics and Theology” The Review of Metaphysics. 10 (1):
57-63.
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it is a proposal to uncover politics fundamental structures and its ultimate perspective that
can be achieved with this double approach that Milbank uses. Eventually envisioning the post
liberal future as metaphysical politics.

The problems of current liberal conditions: defining liberalism

The liberalism opposes the metaphysical perspective that | present. | will define liberalism
mainly focusing on Milbank’s critique of liberalism. Before defining liberalism, | will shortly
contextualise liberal critique showing that Milbank takes part in much broader trend and yet
proposes a specific approach.

The discussion about liberalism is quite extensive and varied. There are attempts to distin-
guish the positive or the negative liberalism, the classical or the new liberalism. There are at-
tempts to grasp how the comprehensiveness of the liberalism. There are debates about what
is more fundamental individualism or collectivism. Therefore, there are quite often heated
debates among those who stand on the extremes of these spectrums. However, the majority
agrees that there is a presumption of liberty or a fundamental liberal principle and all other
principles and values emanate from there. Liberalism grows out of proto liberalism that stood
against the tyranny and absolutism of kings and gods. In the 17t century the theories about
natural rights, the social contract and the emphasis on the voluntarism followed. Eventually
liberalism became the doctrine with a focus on the emancipation of individual. However, there
is a constant critique of liberalism. It does not reject liberalism as such but contests different
elements or characteristics of liberalism or attempt to reconcile tension between the individ-
ual and the social in addition to property rights and the market. These discussions rely on the
great names of liberalism such as Hobhouse, Hobson, Mill, Dewey, Lock, Hobs etc. The circum-
stances after the WWII posed new threats to liberalism and needed to defend liberalism from
totalitarian ideologies by claiming metaphysical assumption about liberalism above politics
because of human flourishing as the universal truth. At the same time realising that its own
ideological presuppositions are not reconcilable with lived experience. The last challenge and
transformation for liberals is caused by the new Europe whose social life is multi-cultural and
multi-religious. This is yet to be resolved.

Internal problematic of liberalism is at the core of setback. For instance, Isaiah Berlin dis-
cussing liberty in Two Concepts of Liberty' emphasises multitude of values as essentially liberal
position. Though Leo Straus challenges this position on the grounds of moral absolutism stat-
ing that the crisis of liberalism consists in the fact that it gives up on establishing liberalism in
absolutes. In other words, liberalism rejects the need for liberalism to be founded in eternally
valid principles because it is against notion of multiplicity and incompatibility of human ends.?
However, this position puts liberalism in the predicament that characterises the liberalism in
general and pushes it to move beyond its own limitations and that causes internal contradic-

1 Berlin, Isaiah. Ed. Hard, Henry. 2000.The Proper Study of Mankind: An Anthology of Essays. New York;
Farrar, Strauss and Girou

Myers, Ella. 2010. ‘From Pluralism to Liberalism: Reading Isaiah Berlin’ The Review of Politics 72 (4):
599-625.
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tion. This is just an example of a critique and is the approach | have chosen: essentially empha-
sise these internal contradictions and the inability to overcome them if not rejecting its own
dogmatic assumptions.

Recently we hear a strong call for a post-liberal future. And this term is as vague as liber-
alism itself. Liberalism is questioned on multiple positions for example authority and tradition
versus the supposed liberal deficiency of it, more radical socialism versus welfare state, impe-
rialistic domination. There are also more ideological critiques based upon the anthropological
assumption and the conceptual commitments for instance. It considers liberalism as exclusion-
ary catering for rich and neglecting poor, or addressing special cultural needs as male, white,
middle class. The question of universal versus particular is the central tension that challenges
liberalism and the solutions is yet to be found. It is recognised that liberalism is a cluster of
multiple concepts such as liberty, individuality, progress, rationality, constraint of power, and
they interact with each other and propose a certain worldview.!

However, this critique is part of a larger process confronting liberalism. Strong critique
comes either conservatively or religiously affiliated. Fundamentalists are not a single group
and yet they are intellectually powerfully addressing the questions of liberalism, therefore it
is worthwhile to consider their position. The author | have chosen belongs to the list of the
Catholic fundamentalists of the hard line insisting on a substantial presence of religion and
theology in the political and social sphere.

Now | will try to define liberalism and it is not an easy task. Liberalism has become a me-
ta-category of the Western political discourse and an all-purpose term trying to encompass all
of the contradictory traits.> However, most of those who write about liberalism would point
out a couple of characteristics that would be found in most types of liberalism and these would
be: individualism and market-based relationship. Milbank describes these characteristics and
their roots in great detail. According to Milbank, liberalism is an ideology and “modus vivendi”.
It is a metaphysical reality that is centred on individualism.3 As an addition comes the assertion
that progress and good life as the driving force for that. Modernity’s creed of rationality found-
ed upon utilitarian belief accompanies individualism that is proclaimed central to liberalism.
Milbank analyses the liberalism and claims that liberal development is founded on a theolog-
ical misinterpretation originating from the 16™ century Duns Scotus’ theology (I will briefly
outline Scotus position below). In short, liberalism is a project of modernity as a metaphysical
category. Not only political but the whole social, cultural, and economic world is built on this
presumption.

Liberalism with its individualist and technocratic perspective is not able to support the
liberal ideal of human development and progress. Liberalism redefined understanding and
relationship of “human nature as fundamentally individual existence abstracted from social

1 Freeden, Michael. Sarget, Lyman Tower. Stern, Marc. 2015. The Oxford Handbook of Political
Ideologies. Oxford, Oxford University Press.
2 Bell, Duncan. 2014. ‘What Is Liberalism?’ Political Theory 42 (6) pp. 683
3 Milbank, John, and Adrian Pabst. 2016. The Politics of Virtue: Post-Liberalism and the Human Future.
Lanham, Maryland: Rowman & Littlefield International. pp. 3
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embeddedness, so too liberal practice has replaced the quest for reciprocal recognition and
mutual flourishing with the pursuit of wealth, power, and pleasure”.! Theological perspective
emphasising meta-crisis of liberalism claims that it is produced by abstraction from reality
and reduction of all to materialism. In this way it is going against a much older tradition that
is Christianity. The gap between human will and artificial law or, to put it differently, individual
and social, requires coercive state control and market competition. Here Milbank suggests
that the whole liberal development has provoked the shift from the positive understanding of
reality and human nature to a violent ontology and a pessimistic anthropology.

Moreover, negative liberalism which is defined as “unfettered personal choice and free-
dom from constrains except the law and private conscience”? has forged a force that prioritis-
es economics and politics over society. Commodification of life, centralisation of power, and
wealth in the hands of few results as a consequence to that.

Furthermore, Milbank and Pabst emphasise that liberalism is anchored on legal and for-
mal foundation. On the one hand, it is “procedural, formalistic conception of justice” and on
the other hand “instrumental notion of reason”.> Consequently, subjective truth is replaced
with “procedural fairness”.

Is this fair description of liberalism? One might object that it is obscured by religious per-
suasion and therefore inaccurate. Milbank certainly is making pervasive liberal critique ad-
dressing different layers and characteristics of liberalism whether it is property rights, social
contract relations, market economy, neo-liberalism, individuals’ emancipation and freedom
to construct one’s own progress and development and so on. However, most of the critiques
of liberalism would agree at least to some degree about the characteristics or features point-
ed out as the defects of liberalism and subsequent breakdown of liberalism. There might be
a variation to what is perceived as a problematic depending on interpretation of liberalism.
Though, rather higher is the polemic over its origins or what is a culprit of the breakdown of
liberalism.

Theological change

My suggestion is that liberalism’s predicament is theologically religious issue as it is pro-
posed by John Milbank. | will outline the theological shift that subsequently lead to a meta-
physical change and enabled liberalism as we know it now.

The basic theological transformation has happened in the late medieval ages and ear-
ly modern times. Understanding of virtue as a grace that is given from Divine and virtue as
a human achievement. Traditionally, the grace was closely linked to human actions and life
to complete the humanity making subtle synergy between human nature and divine grace.*

1 Ibid. pp. 2

2 |bid. pp. 15

3 Milbank, John, and Adrian Pabst. 2016. The Politics of Virtue: Post-Liberalism and the Human
Future. Lanham, Maryland: Rowman & Littlefield International. Pp. 18

4 Milbank, John, and Adrian Pabst. 2016. The Politics of Virtue: Post-Liberalism and the Human
Future. Lanham, Maryland: Rowman & Littlefield International. Pp. 21
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However, new outlook produced by Protestants and some Catholic theologians presented the
human and the divine in opposition and competition. Consequently, the human action was
looked upon with suspicion and the true value was possible only through divine interven-
tion. This separation produced a double effect. On the one hand human life was organised by
self-management and with no moral value to it. On the other hand, the Christian values were
rejected in favour of independent virtues without the divine. Milbank defines this new situa-
tion as “modern pessimism” or “modern apparent optimism”. Subsequently, the outlook on
humanity became doomed with a presumption of natural selfishness and violence as well as a
celebration of pride and self-assertion. So, Milbank’s proposition is that the individualistic lib-
eralism is not an outcome of a neutral humanistic, secular, and optimistic foundation. Rather
itis a theological change which dismisses human virtue. Eventually, these subtle and profound
theological changes enabled founding fathers of liberalism: John Locke, Thomas Hobbes, and
Hugo Grotius, to make a shift from the inherent virtue and to talk about “self-possessed” indi-
viduals which are bound together by a mutual contract and artificially defend and promote a
sense of naturalness of self-possession.

Alain de Benoist in the work Critique of Liberal Ideology' vehemently objected to this
perspective. Although the consequences of liberalism are perceived similarly individualism
as detrimental to humanity the causes of it is diagnosed differently. De Benoist claims that it
is because of the wrong anthropology formed by the Christianity’s theology of individual and
personal God, consequently excluding social dimension. Milbank agrees that the source of the
liberal problem was Christianity. However, exact theological misinterpretation at the base is
different. If for Milbank it is Catholic theology misinterpretation of the language that was used
to talk about God and grace, then for De Benoist it is about the new understanding of relation-
ship between human being and God enabling more private relations that inevitably caused in-
dividualism. Christianity brought God closer to people. He was not a distant and terrible ruler
anymore but rather a loving friend. However, it does not necessarily imply individualism. That
is a wrong assumption because the whole teaching of the Bible and the Church is about social
relationship and how to live properly these relationships. For example, Trinitarian theology is
an example of the way the social relations are perceived and constructed. | disagree with De
Benoist claims because it is a misleading interpretation of the relationship by picking certain
theological beliefs and overlooking a larger context.

To sum up, metaphysical presupposition which grounds the theology 15-16%" century is
violence and selfishness as opposed the virtue. Moreover, presumptuous neutrality cannot be
dismissed. It is a rather significant element in the liberal metaphysical construction. Milbank’s
analyse shows that the alteration of ideas impacts human beings and social relations on a
much deeper level, that of the metaphysical meaning. It affects how we understand, interpret,
and live our lives.

Introducing John Milbank and his theoretical perspective

A short introduction to John Milbank on whose works | rely greatly when talking about
metaphysical politics as postliberal future. J. Milbank is a British theologian. He worked as a

1 Benoist, Alain de. 2006. 'Reply to Milbank’ Telos. Critical Theory of the Contemporary (136):22-33.
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professor of theology, politics, and ethics at the university of Nottingham until 2018. He is one
of the most influential theologians nowadays. Achieved worldwide recognition by 1990 when
published the book “Theology and Social Theory: Beyond Secular reason.” The work appeared
at the time when theology was struggling on the brink of irrelevance to modern world and sci-
ence. Milbank’s work is considered the inspiration for the movement of Radical Orthodoxy. RO
is described as “theological sensitivity”!
teriality and spirit. It is an attempt to restore theology back into the field of science as a valid
science that can analyse overall of human life and deeds. RO tries to give an alternative version
of modernity while criticising liberalism and secularism. A prominent Milbank’s commentator
Smith describes RO as “a call to look again at things one has too often assumed. As such, it is
not a system, method, or formula but “a hermeneutic disposition and a style of metaphysical
vision”2. By employing genealogy and deconstructionist methodology Milbank is exposing the
prejudice of modernity and liberalism and proposing different perspective which somewhere
scales metaphysical.

Milbank opposes secular power of social sciences as the only way to interpret society. He
proposes a restoration of theology back to metanarrative positions and desires to give it back
the right of an overall explanation of humanity. Milbank supposes that by doing so the societ-
ies might be able to find the way out of current crises of liberalism.

that rejects duality between nature and grace or ma-

Metaphysical/ Theological turn in politics

| will present the theological/ metaphysical turn in politics based on Milbank’s theory.
Here | do not separate metaphysics form theology because | rely on Milbank’s approach that
expresses my views. This can be a problematic approach and a yet valid one. Now | will de-
scribe it by exposing the essential metaphysical standing.

All individual and social structures are based on concrete knowledge and beliefs. There-
fore, one needs to recognise the basic metaphysical stance of individuals and societies that is
needed for an all-embracing worldview, according to Milbank. There is no neutral position but
the one chosen regardless secular or religious accordingly. Let’s take for example the issue of
secularism, brought in as a part and partial to development of liberalism. Milbank asserts that
it is a myth to perceive secularism as clean of all the metaphysical categories. It stands against
religion and strips itself of the religious but that does not mean that this attitude is based on a
merely material worldview. Secular is a metaphysical category itself and Milbank goes further
insinuating that it is a religious category in disguise of neutrality and naturalness. According to
modern philosophies, metaphysic has become an irrelevant discipline of the past. But by look-
ing at the current issues whether religious resurgence or political commotions it is compelling
one to question what is happening? And there is a sense of underlying metaphysical systems
that are guiding these processes.

1 Smith, James K. A. 2004. Introducing Radical Orthodoxy: Mapping a Post-Secular Theology.

Grand Rapids, Mich: Baker Academic. Pp. 11
2 |bid. pp. 65
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Milbank points out that modern drive of anti-metaphysical approach with phenomeno-
logical discourse, fideism and analytic philosophy, relegates religion to the subjective, private
sphere and denies the social, cosmic, and ethical all together. Modern politics fights against
theological and religious politics and yet not recognize that the foundation of its argumen-
tation is religiously motivated and hence metaphysical. Which means that solutions to the
problems can be at the same place, be it religious or metaphysical. By rejecting the place of
metaphysics and religion in current discussions one avoids addressing the issues.

Religion gives reference to the primary reality and goes beyond theoretical reflection to-
wards ideal, normative and paradigmatic instantiation of practices. There is a suggestion that
the religious is the most fundamental human experience that is conceptualised in theology.
Milbank insists that there was no distinction between philosophy and theology until quite late
when Aquinas separated the rational theology and the revealed theology of sacra doctrina.!
In addition, theologians have never considered the issue of God as a metaphysical category.
Considering the older tradition of philosophy, theology and metaphysics | would like to point
out the place of metaphysics as a part to any worldview.

Milbank describes theology as a method and an interpretative tool of reality that can
give comprehensive social, political and economic vision. It is a science that goes beyond the
visible but not disposes of it, providing the content of the visible which otherwise is emptied
by liberal prospective. Moreover, it helps to see political issues and endeavour to imagine and
describe possibilities. Milbank considers Cristian theology to be metaphysical politics in a way
of no other metaphysical doctrine because of its universal all-embracing theoretical and prac-
tical consideration of the reality.’

Admittedly one of the most sensitive aspects of Milbank’s critique that he does not make
a clear delineation between various approaches to the reality be it metaphysics, theology,
religion or ontology. It is a blunder on the part of Milbank indeed, yet it would be unfitting to
make hard separation between these sciences because all of them draw upon each other to
substantiate themselves. | pointed this out writing about P. Tillich’s interpretation of the rela-
tionship between metaphysics and theology. The need for more comprehensive worldview is
something that can be given by this integrated approach.

Metaphysical perspective for post-liberal future

| suggest adopting Milbank’s metaphysical perspective where post-liberalism is a notion
that enables the revision of the liberalism and reinterpretation of abstract norms as freedom
and social justice, providing substance. The metaphysical perspective for post-liberal future
contains two elements. First, return to classical interpretation of the term liberalism, stressing
individual’s freedom as the consequence of trait of character or virtue of personality. Secondly,

1 Milbank, John, and Adrian Pabst. 2016. The Politics of Virtue: Post-Liberalism and the Human
Future. Lanham, Maryland: Rowman & Littlefield International. Pp. 22

2 Milbank, John, and Adrian Pabst. 2016. The Politics of Virtue: Post-Liberalism and the Human
Future. Lanham, Maryland: Rowman & Littlefield International. Pp. 13
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virtues politic that is based on social reciprocity and “trans political community” in the sense
of larger existence. However, | will consider the metaphysical structure of the future after or
post-liberalism without going into detail.

The development of liberalism can challenge assumptions about it. For example, protec-
tion of individual rights and interests is a result of Anglo-American fear of 20*" century wars
and totalitarianism. Going back in history, the term “liberals” was destined to civic-minded
citizens who appreciated people’s mutual connections, being virtuous, and considered the
common good as the paramount social category.! A continuous moral reform was central to
liberalism and that is the fundament of religious concern in liberal discourse. That was the
reason of religious controversies in liberal and not the absence of religion as desired state.
However, now it is considered the reason for abolishing religion from public sphere.

Origins of liberalism: first element

Liberalism as a term can be found in writings of Marcus Tullius Cicero (106-43 BC). Liber-
alism comes from the Latin word liber — free and generous. In ancient Rome being free meant
to be a citizen and not a slave. Subsequently, a free person was without any arbitrary other
will or domination. This model was possible only under the rule of law and the republican con-
stitution. Moreover, political and legal arrangements were set in place in order to ensure the
government is prioritising common good and, in these circumstances, people can be truly free.

Additionally, to the constitution for ancient’s freedom meant practice of liberalitas, gen-
erous and honourable way to treating other citizens. In other words, the liberal attitude was
a moral attitude. This position was in opposition to the selfishness of slave attitudes that fo-
cused on one’s own profit and pleasures. Furthermore, liberalism, mutual helpfulness, accord-
ing to Cicero, was the bonding element of human society. Engagement in mutual relationship
of giving and receiving was essential to the principle of common good.

However, liberalism is not an easy task. It requires a self-discipline and command, moral
fortitude and correct reasoning with aristocratic ethos. In other words, liberalism was con-
ceived by free people and for free people and was considered a praiseworthy characteristic
for leaders or the society. This was an attitude instilled in people via liberal arts education,
humanities. It shaped people for active and virtuous membership in the society. It was not a
way to acquire wealth and power.

Consequently, the metaphysical category of freedom in liberalisms should be grounded in
even deeper category of virtue that is acquired through upbringing, education and intentional
presence in the social relations.

Politics of virtue: second element

The proposed alternative is a post-liberal politics of virtue with social reciprocity at its
core as the guiding force for political and economic realities. This alternative reject impersonal
commercial contract between a person and the bureaucratic machinery. The new reciprocal
model of social relationships is organised on the concept’s mutuality and association.

! Rosenblatt, Helena. 2018. The Lost History of Liberalism: From Ancient Rome to the Twenty-First
Century. Princeton University Press. Pp. 8
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Common good is strongly suggested as a post-liberal dimension in political and economic
relations. The understanding of common good is characterized with several essential compo-
nents: “(a) a culture of honor; (b) community as the combination of virtue with gift; (c) true
socialism; (d) political pluralism; (e) genuine corporatism”.!

Moreover, a politics of virtue in a sense enhances existing polity by “transpolitical com-
munity”.? Meaning, the community that is oriented towards a larger existence, eternity and
idealism that exceeds mere community and still guides it. In ancient times religions were strict-
ly civil with supplement of philosophers and mystics. Christianity and Islam draw on a different
principle where communities of spirit were made to live in coexistence with political commu-
nity. The political community is subordinated to spiritual community in a way of infusing polit-
ical standards with” spiritual virtues and ascetic sub-corporation”. Therefore, universal ideals
are made concrete and exceeds the bounds of a state. In the case of Christianity, the symbiosis
of political and ideal transcends the secular legal domain.

So, Milbank considers that politics was founded on quadruple anthropology linked to a
symbolically realist metaphysics. The anthropology Milbank talks about has four principles:
animal rational, social, cultural and historical animal, and Pascal’s Béte-Ange notion of people’s
natural orientation towards supernatural.? Furthermore, Milbank calls this person integral hy-
brid. Human being individually and socially is fully human only in alliance with all dimensions
as rational, social, “making being” as well as, being that transcends oneself. Modern politics is
dismantling this integral human “trans-organism” and creates duality of reason vs. animality,
culture and nature, facts and fiction, politics and ecclesia. Eventually, human integral hybrid is
dismantled into single totality without integration and rational.

Conclusion

The proposed metaphysics is a Christian theology which gives the comprehensive under-
standing of reality with the blend of practical and theoretical considerations. | analysed the
Milbank’s perspective in order to find a way out of the dead end in which liberalism has ended.
In at first Milbank uncovers implicit metaphysical underpinnings of the liberalism and then
proposes new turn, that of theology providing explicit metaphysical position. This suggestion
is in opposition to liberal metaphysics which is constructed upon ontology of violence, accord-
ing Milbank. There is a rejection of opinion that we can live in a metaphysically empty space,
insisting that regardless of our conviction, it is built upon metaphysical foundation. Hence,
we should choose a foundation that can drive us out from liberal predicament. Although Mil-
bank’s position is critiqued as flawed, | consider it as currently the only viable.

1 Milbank, John, and Adrian Pabst. 2016. The Politics of Virtue: Post-Liberalism and the Human
Future. Lanham, Maryland: Rowman & Littlefield International. Pp. 72
2 ibid:30
Milbank, John. 2014. Beyond Secular Order: The Representation of Being and the Representation
of the People. 1 edition. Hoboken, NY: Wiley-Blackwell. Pp. 135
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3539M3sLob Boemmbmezns, 3gagmosby®o gogmgbom, bomdmowagbl 33536 mmangab,
3oz bobamg 05339000 Mg3L Logdzmom Moz0mbacn® ©abn@abl. 3sdg6m-
3oLl ogm@aol dobggom, go6Lbbgzgdnm HMYmbabash, dsbobyma LGN G NMgda
3goMns s 3m36035(300b 3Mn(39L30 Babo LodysMg 3093 YBRO™ EILE NS, M3
bogsm bgggmmb mgan@ndsznnlb badobbl dommes bg3L. 356963sLob mgmEnnb dobgo-
300, ambgdMngn ogMsmdos dubgdMogns 5 GFommbmxrgmbgdlh g30bMgdsm Ladsm-
0 056mdol Dmaswn dobabyyMo bGMNIENMgdol babsbbomn gsbbabmaMs. s3wgbac,
Geremdo dgbndbagl, MHmd Labmgsmgdal dsbabyGo bLGMNIENMgdo 30d9M3obmsb
398980 D0gnMo oMol ©axgdbgdamo, Mo Imaze3b Gommbmgonm, ImEomu® ©s
Mgmogoncm dbggmmdgdl, bmmm badsMomnsbmdal mgm&nsda dsbaby&a LG G-
&6950L LogsMo-3mmo@ozgmo gsbbomggdal dgmgasm ae@sbEy@gds 3mbgx(so-
ol 3mmo@ 039 gobbadbmgmsl dMNbzgmymal.

e dob bggsdo mMo 36G0b3039man dgbadadmdss; Fgddemn@gdolb sdbmey-
&M 360d369mmmdals 3063000, Mo LabYolb 3mbaz0sd0 BabobBamn 3ysmn sfg«-
396 gd0b sMombgdmbdomsb g53m8nbsmgmdl, by@magamo s43b, Rsdmaoysmodml gsbl-
b3o39dmmms obgon gmabbdgds, HmIgmag Moznmbsomuma adymagdoo 0dbgds xb-
639mymazomo. 564, Mmmmbo (30mmdb 068 gmbydagdEnEmdal abgmn nboggm-
bom@o mgmonlb Rsdmysmndgdsol, Lows 0boogowo bbgswabbgs Fgddamo@gdsl
dmE0b mo30b8mo© ,o3Ma3L* s Lodsmommnsbmdals mgm&aals 3obsbL, «bEHN6-
39mymb 06ngonb LG sdomyma asbgomamgds dyoma LyydbEeb309d0L sMombgdmdals
353m, 396 QbOMb39mymBL. 3039MBobL LML, LEMG g gb dmbomgsbgds gogeb@mb
e bob mgmEosdn, Bmgs 300603693L dsbobyyMo gmgdgb@qdol 30dmmg@ o
316980L bo3emm36985Dg2 3039MBobo mgmEnal 3mbLEMMamadol obygdsdwy bo-
bobBom 4860L 3yt LayMabgdl, Mol asdmy mgan@&odsz00b 3GMmi3gbo WRG™ bBs-
dogrm@om d030bsMgmdl s 3mdybogson®o mgmMonm aobbodmgmnmoa 3mbb@o-
B EoM-bsdsmmmgdmngo Lob@gds YBM™ Fyomns, oMy HmMMmDab LodsGmmoas-

1 Rawls J. (1995), “Political Liberalism: Reply to Habermas”, The Journal of Philosophy, Vol. 92, No. 3
(Mar., 1995), pp. 132-180 /www.jstor.org/stable/2940843, a3.142-157.

Habermas J. (1995), “Reconciliation Through the Public Use of Reason: Remarks on John Rawls
Political Liberalism”, The Journal of Philosophy, Vol. 92, No. 3 (Mar., 1995), pp. 109-131. https://www.
jstor.org/ stable/2940842
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bmdolb mgmEoolb dgdmbggzedn. smbodbymo dLxgmmdom dgmEg dgnbodsdmdal
356badM3M8g dogngoMm, Mo(g bLabyolb 3mba(30530 B0Bbgdal s dm(39690L oM-
335Mm9d9m a5bbdbmgMmadn gmabrgds. 53m(396980L s J0D6gdal 39M & 03530 Mmy)-
o saomb 9 33mob 30Mzgmb s JgmEal saomdg 9y9693L, Mo mgmonb dodscom
36080356 DAoL, Hrmmbal sHa 3968 o(300L bobobssm3mgame, ©sds@gdom ybos
300603dbmb 0bo(s, H™3, Jobgsze mgmmonl ,ogom 3dsmmdab® Eobsdeyogdal 3(3009-
mmdobs, 053398900 8 35M3gb0 g&ox0bognMos s 630bos 3mmo@ogymal ggem-
0036 goMgom goab, o9y 88 3g8mbggzedaz HmMmbal Gommm LuyMzamlb o6 gozom-
35mabB0bgdm, gogoMommzmalb 3mmn@nzn®ob bggmm s dma3sb 398 0x0dogndo,
Am@amM0 s Mgemogo®o bygmgdo.

&) pro tanto > modus VIVendl 3mmagogn® 3mbigangdde

3539M35L0b 3M0@o0z0b dgdgan Ladobby LadsMmmNsbmdal mgmEnsda 3mbLgb-
Lybob 0Egal OLdYMgds s Mmgan@ndsznal 3GM(39L0L dMbmgabgdss. 3869Mads-
Lol 8BDFom, Heebolb d(309mmmdgdal Jobgrsgs®, 3mmodn nco madgMamaoddol
®gmE0s 3396 396 s3mal $9ddam0@gdabs s 30mmM36950L Gommbmgano 3mb-
(39809d0L 356356 9dob!, 3808m3 (300mmdL 3mMBLYbLALAL s Mg ndnEmdal
Logoobdg 9943968 0Mgd0m, GEMMEDBIs sbmgdnMom Imobrobml mgmmMasdy Mggemy-
JLos. 3089M3sbo b3gadb 3ombgal, oy Mo Bb (500 og3L Ladstmmasbmdol mmgmMoals
©3LdNMgdabob gmbogmmmo 3mbLgblybolb Lagmggmmam agsel? o3l oy o6 dome
3060990l @obodnmgdado 3mbLgbbnbolb ngsl, oy dbmmme bmosmym LGsdo-
ML DO NB39mymzLb? 3mbLgbbnbol ngs Mmymbal cmmgo 39©-b@& MG nc-
o Bo@hmb ghom-gfma dobaby@n gmgdgb@ns, oy dbmemmm 3Mm(390MYmo ©sb-
0dbmgds 543L7 3ombz9ddg 3sLyybo s 3o3d0MgdMmos 3569 3sbol dgdwga Jombzgsl-
@56 — Mol 60dbagl gmbog@mma??

»3M0G0 396 Lobmasmgdada 3mma@ oMo 3mb39g300L Logsmm @obodyog-
35 ambog®em ymgzgmabdmd(33gm mMd@mnbgddgs ©sdmzamgdmo, gb obsdnmgds
60300300 bgds. 569 93 MJEM06gd0l mas JobssmbLL sMebsnta bm@mIs@nmma
o 06 5gd3b bogemm obodmmgdsedn™, s8gbsm, 358gM3abol 3ombzadg 3abyba
— o) ML 6036536 gmbagEmmo, bmd o6 50bndbagl ngo dmGomua 3bggmmdgdals
9935608 qdsL o9y dg3bybomgdmmdolb ngolb gesbMmgdamo bgwgss! — Moy bdermabo-

' 0d3g, a3 131.
2 Habermas J. (1995), “Reconciliation Through the Public Use of Reason: Remarks on John Rawls Politi-

cal Liberalism”, The Journal of Philosophy, Vol. 92, No. 3 (Mar., 1995), pp. 109-131. https://www.jstor.
org/stable/2940842
Gomdo K., »3M@0G03YM0 modgFomaddn”, moMald. Du@sd dosdgModgaen, Copyrlght
Columbla UnlVlrslty Press. ogmosb bobgmmdal ¢60396bodg@0b 308m3(398mmds, md., 2018,
a3. 523.
Habermas J. (1995), “Reconciliation Through the Public Use of Reason: Remarks on John Rawls Politi-
cal Liberalism”, The Journal of Philosophy, Vol. 92, No. 3 (Mar., 1995), pp. 109-131. https://www.jstor.
org/stable/2940842
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30b 3obybo (30mbobss, dobomgal gmbog@mmmds dgdbybomgdmmdal ngals gosdg-
35 g@ems, Mmzs babyal 3mbo(3nsdn dymazn 3batggda 5(36mdogMgdab s smnsmgdgb
a0bbbgo390mm bmymadbgrggmmdoo dmMomu® s Mgmogonm bgwzqgdl, gootg
Mm3gmndg 93 bggom gobbabdmgMma gqgddsmo@gds. Mmammz Dgdmom 930bndbgm
3569M3sbo bmznsmy®o bGsdomyMmdolb s LadsMmmgdmog-3mbb@odyonto M-
7030l mgan@0dsznobogol gosdbyzg@ 360d3bgmmdbal sbaggdlb dyscn 398 ox0bo 34u-
0 bayMmgbgdalb dg486sL, MHmIgmoz 3mmo@ngn@ol asGgmas ©s 3m3nbagsonm
Ldogd@gol dgstn dm3gdnmmdal Loboom sgdgzo domgdyma. 3sdgMdabobmgal dmeo-
G030 3Mmb(398(300 3560LdbM3Mgds, Mmame 3 modus VIVendl, basz dmgomadggdo
%39 BJON0 56056 Babsbbofn obadmmgdal dsbabgdal dabgogom, Moz LobEgdal
LEOBENEMISL s Mga0@dYOHMIsl NDONB3gmymab. 3mbLBLYLO oGl maand-
035(300b dMdngn 3Mm3gLbo, BmEs babdmasmgdab 6936 gdn babsbboma bLggdgdol
dobggzom s@abBMgdgb Labmasmgdal dobabyma gemgdgb@gdol Labmmdsb.

3589635b0basb asbbbgeggdom, Mmymba Lagmggmmam 3mbLybLyYLOL s mg-
3080353006 0gol Lobyobo 3mbozoob Bogboo ©398L ¢339 JoMas® (36Mdama
mma0390-3mbbEOdonmo Rs@RmL g0dmygbgdom g0 nMa©, Mms dmas-
©0 093 gd0©sb (300mmdL 3gHdm Bs6s3dmzgdol @obedmmgdal. ngo nygbgdl bad-
bogggby@nsbo @obodmmgdol dgomeb, Lowsi 3ofMzgmo Laggbamo 63obos dmemn-
80396 bggmmdo 00939856 gundbgds, bmem ymzgmo 8mBwg3bm — Babol bLobogbl.
30639 9&93dg Gmambdo (300mmdL 3MmbLgbLyLEL ngol dmmodoznGo 3mbigx-
(3000 pro tanto (3gbs@ygobom) abadymagdsl. Igmmg g@e3dy pro tanto-b 0b@gaMotg-
6oL 0bogngdal aobbbzozgdnm dbmemdbgozgmmdbom, ImGomYG s Mgmogomd
dgbgmmgdgdmab, Mobsi ambogMmoa 3myMamaddob §gMmdnbgdom asdmbsdsegl,
393y 9&°3Dy 30, Loz bagmggmomsm 3mbLgbbnbal absdygmgdom mgan@ndszool
36m(39b0 3030bsG ML, BomImawaqgbl 3ofMgzgmo s gmMg 9@ o30b LabmgdL, Mm(se
Abggmmdals GzoMmom s ambgdol bagstm gsdmygbgdom 3mblgblbnbol ngel sab-
&egdbL.

30639 9&o3dg Lagsmm ambgdada 3mbLgbLyLaL owgal ©sdz9ds dmmo@n-
3960b byzgMmEsb begds.gl 60dbsgl, mm3, o) dmbrs 65653dmzMgdol gddsmn@gdols
©30aq6s, 35d0b 05939853 F9ddoMnBos s, 3gbs®, dMmemnBoznGn 3Mb39R(309(3
bLEmm. obo Babsbos, bLogmggmomom 3mbLYbLYLom s ™mgan@ndsznal 3Mmzgboo
3@ 0gnmo F938sM0d0 GoMmmmdommds Lagmzgmmam FgddamoGgdom ©oowa-
0bmb, ®obo 39d39mbdomss Fommbmgon®, Mgmogon® ©s dmMamae dbggmmdgdl
LoyMabl godmszemab. oyd(zo boymggmmom 3mblgbbnbol dgmeg g@o30 Jdbol dab
gm&00dn Bobossmdgamdsl, Ma@ash 3mmo@nznmo omd@mabgdo 0boozooysme-
M0 ©3LdNMgdal B3l goosb, Msdars, Y30Mzgmabae, RsMmmmos s@sdnsbol
398980D0gnM0 30dmamgds. 5¢b0dbyym 983Dy 39@oxnbognMo s 3mmod034-
0 by gmmdgdn ambaogfmmmmdbol gofmamgddo mogbrgdnsb. 83 3Mmzgbolb ombab-
9600 BmmbL d98modzb Moznmbommdal o gmbogmmmmdol 4568568 gds, od 3o
»o3b 396 00bg3L 03 Bobssmdmgamdal, Hm3mal dobggnom nbngowa 3mmoad 0z
3M6(398300L ymgzgmabdm3d(zzgmo ©mJ&M0bgdol dndbg aobobomogl. Loymggmmam
3MbLgbLYLL 3gmeg 9893dg dmdomagg dmmodogn® 3mbigyasl ymgmobdmd s-
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3900 ©MJ&M0bolb abgogom smoaqdl (36mdogmgdsdn, Moz ambolb LagsMm godmy-
96980L5L Bbgagrmdalb Ggommolb bodystgl YdONB3gmymab. bogemm @obsdnmgds
5 3mbbgbbyybob 8gLsdy g@o3n 0dwabamgmdl 35danb, Mmzs 3oM3zgmo mMa g s30b
bobogDamgds brgds. Bonbgoogem BMbosdgbdmmn go6bbgsaggdgdabs, dgmmg 98 e3dg
300 3ol ymazmobdmd(339m ©mMg@Mmnbgdmsb ,dgbymds” Mbmymbggmymeyl dg-
Lodg 993Dy Yyzgmob BngM LageMmm sMNdMgdsb. mgan@nds3olb Gudbz0ss Lognmeng
36m(39b0b LabmMmdal dgdgbs s ofs dobaby@o gmgdgb@gdobawdo bmdol gsodm-
bo®go.!

e bob 3mmo@ognco 3mb(395300 M30m33scmmdals dgbsmhRnbadol dobbom
sgbomBs@mEns. Bbggmmdalb 80bobos o&s Lobyabo sd358980L Fgddamn@gdal ©a-
3960b sgbomgdmmds, Mobs(y 3ndogsem badb Mbgsdl 3sdgMdabn, sedge bsgymommos
36m39L0L LabEMMAAL obLsdymgds. Loymggmomom 3mbLgbLybol dgmeg 983y
o@bgdmo aoagdmmdal ghmeagmomo dobdgbo dgadmgds ogmb Gmmbol comgo-
396-LEOYJOENONE Romhmdn Jbmymdbgrggmmdoma, ImGsmuMo s MgmogoMo
bg39d0b gMbgns. ymgmabdmad(zzgmo ©mJEMmabgdol dMogomeygMmgbgds Mmy-
mBobmzal bLodmomgdss, 3dmbogl ©8d393930b 3MozomBgMmM36gds, MmMBgema(s, Ko8-
do, LaoMNMNIEMAL MgMEMNSL gosdommmgdl. god@mdMmngaw, Logmggmmam 3mb-
LyBLYLO s Mga0@Nds30s, Mmamt B30bos dmmodo3nMo Gommbmagoal nbbcv-
396@0, HMmbmsb bigdo@nMow sbg mogmgds: pro tanto bomdmaagbl dobobyyma
LEOYJGNEL mmaozgMo 3mddggdal Rehmb, dMsgomagmmaebo gmbosdgbyma
©md@®nbgdo admgazs 65653dmgMgdals s0Rg3560L Jgbodmgdmmdsl, bmemm bagmgge-
®om 3mbLgbLyboo brgds 65653dmzMgdal 398mb3gds s 3oMommanl godsmmmads.?

3) Bmdmal egmMns, Amame3 IbAymgdgmo madgmasmeaMo
gommbmgaal 3Gmgd§o

Dol 3H0@03mbgdo, dom dmeab, 30d9Mdsbo, 3003530 50bndbogl, Mmd
e bol badoMmm0sbmdol mgmEos madgMomumo gommbmgool dobssmbmdmog
Bobol oyomndgdl s 3Gm 39N asbbmm30gmgdsda dbomgabgdgdo dgobad-
69d5°. mgmEns M8gb0dg 30dsmmmgdoo o3cmgbl LobEgdnMmdol gRaE0EL ©s
9L 896gdM0g0(309, ) MMl mmgo3N©-bEONYJGNENE RsGRML gsbznbomago.
doodgdnmgds 0g36gds, Gm3 3mbzgyaab Lsdgbogmm LogMzgdo gedmbgbals
30639 98937 93&™Eal d0Dsbo ngm 3Mmgd@nl dabss@bmdmngn godsfmmmgds o

1 Rawls J. (1995), “Political Liberalism: Reply to Habermas“, The Journal of Philosophy Vol. 92, No. 3
(Mar., 1995), pp. 132-180 /www.jstor.org/stable/2940843
Gmmbo %. (2018), ,3mmo@ogndo modgFmemnddn®, maMadb. bnmed dnsdgmedzaean, Copy-
right Columbia Univirsity Press, omools Lobgmmdal 1bnggfbogg@olb asdmd(393mmds, od.,
2018. g3. 528
Habermas J.(1995), “Reconciliation Through the Public Use of Reason: Remarks on John Rawls Politi-
cal Liberalism”, The Journal of Philosophy, Vol. 92, No. 3 (Mar., 1995), pp. 109-131. https://www.jstor.
org/stable/2940842
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mma03960 bGOYJGMHL EsbzgBsL IbmmmE 30 030b dgdmga (30m™AL aby, Hm3
36mgd@ob doMomom DML o6 gowombzomb. mgm@aal d¢bomgzebgds asdmbzgnmos
36080306 3Mm39L30 B5653dmzMgdol IMwdngn gooxsbgdoc o6 360d3bgmmdal
dg(33em0m abg, H™3 doomswo Jobobo dgbsmAmbrgl.

35896350l 3Mn@ogolb dgbedg dgdogsdgdgmoa Bobomn yzgmoedy bommowp go-
3mg33gob bgdmo ao3bomemgdym dbggmmdab. dsDobyGa megobngmgdgdol gobb-
omgobal modg@aomao gommbmannl 36Gmgd@nb gmegdgb@mmmds Rsbl. 35d9M3abo
(3000mdL, d3bobyFo Moz30bEmgdgdal B0doMmmgds @osanbmb 86@0 M6 s dme-
9B 530L41BmM7dgdmsb dodsMmngdom 0d goggdom, MmMA oy MmMngg maegobyagmy-
3oL bagMom doto o43L, o6 dgodmads oo 3gmbogo asbbbgeggdmmo gmbdzngdo.
o) 65603dm3Mgda bagoms, 35306 bom3mymagbgmoas asbbbgsggdmmao ©ab3gbgdals
dogds. HmmDab ;mgmEosdo sb@oznmo megzobagmgdgdol mdbEHMEigmymasl ,q6-
06935" 3mEgMbymo magobyymgdgda, Gmzs 3oMggmo aobobomgds 396Mdm bggmmb
dgdoanbgm bsbomom, dgmeg 30 — 3mmodoggmo bEGYIG ML 0bLEGGMEMbs-
N6 BmMIsE. 9Momn md30bmxmgdol JgmEgmo dgbmnwgs HmMmDalb mmgognmo
LEONJGPOL babosmoEsb godmIabsmgmdl. o dsbabyMo Mmaz0bEmgdgda Babs-
3dmgMgdns, GmM3gmds(y 3oM 3390 3gGomeda LadsMmommnabmdals gobbmzngmagdals
30bsbl bgmo dgmdaems, 35306 domn Rsbs(z3emgds dgbodmagdgma gobragds Lbgs meg-
obBmgdgdoo. 3s39M3obol 3meo@ogn®o 3mb3gx53309, bowsg dababy®a gmgdgb-
900 398980D03NMO®, 35 b sl gobbodmgmumo, 533356 Rsbao(3gmgdsl 3sd-
mMo3boglh s 3g@bogmgdae 0g35MgdL madgMamuMo gdm Mmsdnobomgol adsbab-
00098 o gdab mgmgdgdabs ©8 gomEgdmmgdgdal dgbobgd. dsbaby&o megabyy-
Bmgdgd0b Rsbs(33tmgdal dgbadmgdmmds g53m3@nbamgmdl Mmembalb dmbasbdMgdom
bodmdomosgm 8d@&n3mdall 03Mbdosb Memdady dmmo@ozncn 3m@neol gmmdom
ao@sbgmob ndgooom.

3539M3sLo 300hbggl, Hm3 Labyol 3mbo(305d0, MmamG (3 30 BYbEIgbGNE bo-
300bgddg LyzgMgbyemn Imgomsadgadolb dgmsebbdgds Imbrgds, ,LodsMommasbo 3mbL-
B0@E00b bLEmmoo Mgomadgds 396 byMbogds“!. 3 goggdom Ladmdsmasdm od@o-
30030 3Nsd oLbENmMadgmo s gobbabmM(s0gmgdgmo 3Mmgd@os. MmYmbmb
bodmdomagm og@&n30b30 Lodsfmmmansb B9bgddy dgosbbdgdom ©Mmgdoon Bywgds,
500356 bm300YH @S M0G0 N6 LEGYJGNMEdo bLadsMommansbo bmMm3gdab a-
3965 3@ o036 0bLE0GNEIdDY gos©al, 93gbo dmdsmadggdol 3mmo@ oMo
53&™bm3ns 08mseg0m3g dgdrmmmmo dgadmgds 5mdmhbrgl, Hmse gobbadmammas
LmdLE B3P0 Boboba. gb BomIMBMAL Mobgb, Gm3 dmdsmsdggdo ,39meM goomznszg-
396 Labyabo 3mba(znal @gdmgMs@om bs339MRbamb domn Lodmaswmgdol Ladm-
Jomogdm (3bmgmgdado, Mowasb dmdomadggda 3mbLE0G ML 396 swodgedgh 3Gm-
9d®°w, 5308 m3 3mbgdals bogstm godmygbgdol o 593b 3memn@ogyco s38mbmdoals
#6305 ©d ab sMsdsmomdmogn aboo dmmodoznco LEsdomnAmbal dgbsmhe-

b Gemmbo x. (2018), ,3mmod0i060 modgiomoddn”, ceadb. bymed doodgsedzoman, Copy-
right Columbia Univirsity Press, omabol Lobgemmdol ¢1bagg@bog@ ol ao3m3(393mmds, 0d.,
2018, a3. 536.
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6ol gbBomgds™l. 3089Mmdsbn yzgmady 8d30Ma o9 go8mba@esl dob dgdgmmgdal,
(3 39dmb3ggmmos MHmmmbalb mgmEosda Lndb@ebomma sDEMal Babsbbam gobbab-
m3com. 30096M35Lmdb 3MbLE G (30 Mdzombamy@a ambabmgal ©oybEmnmadyg-
o 36Mmg980d, OMMmbMS6 30, oM (3MEbal LednFmzgmob® sbdsmgdom, Jbomggdo
(3000mdgb, Gm3 a56Lbgs3989d0L Fogbgoegem, dgmsebbdgdsls Lobyal g@e3bggg do-
>mBomb, Ma(3 993am3 badmdsmsgm o9& 03mdal 3men@nnMo gommbmgnnl cgom-
LaDAOLOM SBOL M 30Ma53L. Bmdomadob ymggmo dgdamaa og@nzmds dodstmmmos
3o@mbal 3mmo@n3nco gommbmgnal dbaszboe babsbbomasbbsbmaMmmoa nwgol
a06b03@ 3o390mo. ,oMEMEboL LadnMzgmon® Imdomsdggdo bym Mydm dg8ow©
9939800905693056 LobEB g3l 3G0b(30398L s domo mgmEaymo Rsthm 0dwgbow nb-
LEOBYEOMbOMNBgdNMOs bmz0omYH S 3mmo@ 0 NG bLGONIGNHYddn, H™MI dmds-
mogggdab megobygam 69dsb 0393gdomgdgb®. s30@m3 bomdmawagbl gMomn dsbo-
byGo YBmgdal BgmMoo Rsbs(33mmgds 3Mmdmgdal, Hm3gmacs gdbabymgds badmemm
30bbob godomamgdsl s 83gbsw 360d3bgmmzgsebas 388gMH3abob 3@ 03e Mmumbob
3096 0530L98m 73980l gMon gogqgdal 3gmMg a53935L056 N3G LMl Bnboggdal
aodm.

03®9bow, 3603369mmgabns, Lodommmnsbmdal mgmMoas o6 hongzg@mb dmmo@o-
396 LgygMmdo s 36 3obral 030033060, MoEasb 3 dgdmbgzgzeda madgFmaomyma
gommbmgoal 3Gmgddo @ombEnmgdgmo MRgds, MGmIgmog Lodmgomadm wog-
3mORmadmmdal  3mbLGn@m(300L IMdngn asbsbmadol dm@ogno bLBAL. dmds-
magdgb dgmdmons dg33oemmb, o9 LadsMommnabmds @onfmmgs dsbabnE YBmgdgdmsb
303560 gd0m, M3 3539M3oLmsb BabollbamgabbabmgMymon s dgsmns. gobbbgseggdom
03 bggobasb, Gmumbo g30030DmdL Ladmmmm dobbal godsmmmgdol dm@ngom
35baby® 9 g396@gdLb sanmo s 3MomModg@nmmds dggommoa. ,gbss dmds-
madgos 3gMmb3gd@n3zs, HmAmgda(s oJ&onMom 30056 Rsddyma Mgmgdsms bob@gdal
(95m0Dgd530 s LMm, goEsmabmb bmnsmuM BmMIgdbs s Mgommmdal Immal
ododmmmds.?
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Giorgi Grigolashvili

THEORY OF JUSTICE AS THE UNFINISHED PROJECT OF POLITICAL LIBERALISM

(According to discussion of Jurgen Habermas and John Rawls
on the key aspects of Theory of Justice)

John Rawils’s Theory of Justice plays significant role in modern era in terms of reversing Prac-
tical Philosophy. In particular, it provided returning of moral issues in Practical Philosophy agenda
and managed to set consequential objectives.

At the end of 20" century the major ideas of Jon Rawls’s theory were incorporated into Bill
Clinton’s (the US) and Tony Blair’s (the UK) governmental strategies and action plans. Before the
fact there was an intellectual discussion of Jurgen Habermas and John Rawls conducted about the
key aspects of Theory of Justice. The very first Habermas’s article named “Reconciliation Through
the Public Use of Reason: Remarks on John Rawls Political Liberalism” was published in March,
1995 in The Jurnal Of Philosphy, which was followed by John Rawls’s acknowledgements in public
speaking and in later editions of The Jurnal Of Philosphy. (Rawls J. (1995) — Political Liberalism:
Reply to Habermas. The Journal of Philosophy Vol. 92, No. 3 (Mar., 1995)

The article briefly reviews the major issues of John Rawls and Jurgen Habermas’s discussion
and analyzes the fundamental aspects of Rawls’s Theory of Justice. We aim to provide the readers
with systemic analysis of the basic elements of Theory of Justice, moreover, their interdependence
and connection to the aim of the article.

Habermas’s criticism is crucially important considering two facts: firstly, he attempts to estab-
lish Rawl’s theory maintained by a whole view that is lacking most in the Theory of Justice. Second-
ly, Habermans attempts to emphasize the vagueness of the following ideas given in Rawls’s theory:
“original position”, “the concept of the person”, “justice as fairness”.

The paper comprises 3 sections. The first section focuses on the differences between Haber-
mans and Rawls’s philosophical viewpoints that are mainly demonstrated by the metaphysical basis
of Habermans’s theory, on the contrary of Rowls’s attempt, to establish his theory in Politics and
to make it “self-sustaining”. The second distinction between the fundamental elements of two
scholars is indicated by the fact that Habermans manifests the ideas through using discourse theory
while Rawls considers them as “original positions”.

Taking the philosophical viewpoints into consideration we would argue that the basic ele-
ments of Habermans’s theory are metaphysically defined, whereas Rawls does not attempt to de-
fine the basic elements logically and instead he uses consistent probabilities, which, according to
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Habermas, cause the vagueness and obscurity of his theory. The second section outlines construc-
tion of political ideas in the process of their representation and legislation.

The differences largely cover the gap between pro tanto and modus vivendi concepts. Haber-
mans emphasizes the circumstance under which in behalf of its logical structure, legislation pro-
cess, instead of fundamental elements, embeds the process that accordingly sets restriction for
defining the theory by political context. The third section analyzes ancient and modern characteris-
tics in relation to the idea of basic freedom that is eventually linked to the idea of civil activism. As
a result of Rawls’s prior definition of substantial idea, in philosophy the unfinished project of civil
activism is at risk.

Summarizing the critical perspectives presented in the article enables us outline, on the one
hand, the vague features of the theory and, on the other hand, remodel the theory from fragmen-
tation into sequential discussion. The present paper also summarizes the fundamental elements of
Theory of Justice and the correspondence between them and the theory. At last, the article reviews
the major directions needed to be considered for complete comprehension of Rawls’s theory.

e  Whether the Author sets relevant goals dictated by daily agenda

e  What the Author’s philosophical viewpoint is

e  What the relation between the elements and aim of the theory is

e  What the Author’s obscure aim is

e  How the link between philosophy, moral and politics is presented in an article
o  Whether Rawls’s liberal philosophy is the project of civil activism

Above mentioned questions provide us with new opportunities for further discussion and
conveyance of future studies.
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Valters Zarins

“RIDING THE TIGER” AT THE TIME OF THE DECLINE OF THE WEST

Abstract: There are also various ways of dealing or positioning oneself against the decline of the
West — fighting against, submitting, patiently waiting and rising above and others. One of the most
interesting ways of dealing is proposed by the 20th century Italian thinker — Julius Evola, who offers
his views on modernity, tradition and decline by arguing that one must “ride the tiger”, in order to
not be destroyed by it. Fundamentally pessimistic outlook which is one of the unifying features of
thought of the so-called Philosophers of Crisis, thinkers like Friedrich Nietzsche, Giambattista Vico,
José Ortega y Gasset, is a fundamentally pessimistic outlook, which finds its most notable expres-
sion in Spengler. After reading him Evola was convinced that Western civilization in it’s current state
was doomed to failure. The commodification and devaluation of everything to economic terms is
one of the most important issues in Evola’s criticism of the state of Western civilization and it ties in
with Spengler’s work, most prominently in the difference between the deed and the work, i.e. what
has occurred in the recent millennia is that the religious concept of the deed has been supplanted by
the irreligious concept of work. Evola is a complex thinker, because of his position as a traditionalist
and a proponent of true right, he often comes into conflict with other currents of the right side of
the political spectrum. Nonetheless, his thoughts have a quality of timelessness and apply as well
in the present time as in his own.

Key words: Decline, the West, Oswald Spengler, Julius Evola, traditionalism.

Among the many political, social and economic circumstances and ideas permeating the
modern world, there is one that has been starting to stand out in the latter decade — the no-
tion(s) on decline. Most of the previous century was spent in a progressive modality of think-
ing and acting. Not only the technological improvement, but subsequently also the econom-
ic, social and political progress was prevalent through most of the modern world. Nowadays
though, with a seeming swing of the political pendulum from left and center-left wing politics
to further and further right wing, there seems to be more and more a sense of decline. The
notions are varied, but most often it deals with the decline of tradition, of the social bonds that
have kept the society and been harnessed through the forces of tradition. These bonds and
these traditions stand progressively more in conflict with the evolving (post)modernity. Not
only thinkers, but even more the regular people are growing disenchanted with the modern
world, and its progressive forces and ideas. Notions of decline, however, aren’t a new phe-
nomenon, characteristic to this day and age. One might argue that it, just like tradition and
modernity, is timeless. There are also various ways of dealing or positioning oneself against
the decline — fighting against, submitting, patiently waiting and rising above and others. One
of the most interesting ways of dealing is proposed by the 20th century Italian thinker — Julius
Evola, who offers his views on modernity, tradition and decline by arguing that one must “ride
the tiger”, in order to not be destroyed by it.
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Timeless or not, notions of decline have been a recurring feature and pattern of thought
throughout Western philosophy. One of the most prominent proponents of this notion is Os-
wald Spengler! — who delves in great detail about it in one of his main works — Der Untergang
des Abendlandes or the TheDecline of the West.

Spengler’s ideas of history (the book being of philosophy of history) aren’t very complex,
but they differ from what is usually taught at school or heard in the media. Spengler rejects the
traditional, eurocentric view of history and the linear, progressive movement of history from
ancient through medieval and on to modern times or epochs. His view on history is more time-
less — he aims to construe a view, or a theory that would (drawing an analogy from the natural
or exact sciences, for example, Newtonian physics) work and apply everywhere, anytime, and
on any civilization. Consequently, this leads to a cyclical instead of a linear view of history —
Spengler puts it in seasonal terms: spring, summer, fall and winter. In this cyclical view cultures
evolve as organisms throughout these seasons.

He recognizes eight high cultures or civilizations — Babylonian, Egyptian, Chinese, Indian,
Mesoamerican (Mayan/Aztec), Classical (Greek/Roman), Arabian, and Western or European.
For Spengler, cultures evolve and revolve around values important to them, blooming into
civilizations. For example, he calls the Western civilization Faustian, referring to its emphasis
on the Ego conquering and mastering the world — the story of Doctor Faust’s selling his soul to
the devil to gain worldly knowledge.

One might argue, as indeed some folklorists do, that this myth of the smith and the devil
dates back to the Bronze Age. Similarly he hails gunpowder and printing press as very Western
inventions. Of course, gunpowder was invented in China and the early woodblock printing
also dates back to the 8th century Tang Dynasty in China. The reason why he calls them very
Western is because Western civilization did very different things with these raw materials —
Chinese used gunpowder for fireworks, while the West made it into cannons, being obsessed
with doing things across a distance, the same goes for printing press.

This fundamentally pessimistic outlook which is one of the unifying features of thought of
the so-called Philosophers of Crisis, thinkers like Friedrich Nietzsche, Giambattista Vico, José
Ortega y Gasset, is a fundamentally pessimistic outlook, which finds its most notable expres-
sion in Spengler. After reading him “Evola was convinced that Western civilization in it’s current
state was doomed to failure”?. Important in this is Spengler’s view that it is a sure sign of dec-
adence when the economy wins the upper hand in a culture. The commodification and deval-
uation of everything to economic terms is one of the most important issues in Evola’s criticism

As Irma Bagrationi points out in the paper “Konstantine Kapaneli and Wilhem Dilthey about philoso-
phycal-aesthetic principles of artistic creativity”, Oswald Spengler is one of the influences to Kapaneli’s
thought, “there being many parallels between Kapanelian conception of conception of culture and
Spenglerian doctrine of historical relativism”

Bagrationi, |. “Konstantine Kapaneli and Wilhem Dilthey about philosophical-aesthetic principles
of artistic creativity” Philosophical-Theological Review, Nr. 9, Thilisi, 2019, P.154
Hansen, D.T. “Julius Evola’s political endeavors” in Evola, J. Men Among the Ruins, Rochester, Vermont,
Inner Traditions International, 2002, P.15
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of the state of Western civilization and it ties in with Spengler’s work, most prominently in the
difference between the deed and the work, i.e. what has occurred in the recent millennia is
that the religious concept of the deed has been supplanted by the irreligious concept of work.?

Julius Evola was also the one who translated Spengler’s “Decline of the West” in Italian,
and was significantly influenced by his thought, although Evola also criticised Spengler for the
lack of transcendent and traditional reference points and the failure to recognize the meta-
physical nature of the cyclical laws.

While the positions from which the critique is carried out may differ, a unifying and com-
mon theme is the focus on liberalism as either the root, the symptom or the consequence of
the decline. To Evola, liberalism is both a symptom and consequence of the malaise of the
age. In his case the root is quite clear, even if he does not necessarily speak of it as such, and
it can even be pinpointed to a specific year — the year of 1789, the beginning of the French
Revolution, the point of genesis of basically all the Western modern political thought. In the
turmoil of the revolution the strains of liberalism, socialism and nationalism are born. Those
are accompanied by the ideas of individualism, egalitarianism, democracy, calls for increasing
suffrage and reconstruction of the political, social and economical dimensions of existence.
Usually the aforementioned concepts and their evolution are viewed as a sign of progress or
evolution, but for Evola they represent the ongoing decline of the Western civilization. It is not
evolution or upward development, but downward disintegration, the idea of involution that
characterizes Evolas picture of history.

We, as a civilization, are not engaged in climbing, but in sliding. For Evola all of human
history for the last two and a half millennia can be read as the process of involution, extremely
slow at the beginning and then increasingly accelerated, culminating in modernity. The West-
ern civilization is currently in the highest stage of involution so far. The term can be related to
the medical definition of the term,which has to do with the decline of physiological function
as a result of ageing. Here though it’s applied to culture and civilization instead of an organism.

The French revolution, however, is not the beginning of the end. The aforementioned pin-
pointing only pertains in discussing the malaises of the modern world. The decline has been
going on for far longer, importance lies in the fact that at it becomes much more accelerated

1 “And there is the same relation between the ethical passion of the great Baroque masters —

Shakespeare, Bach, Kant, Goethe — the manly will to inward mastery of natural things that are felt to
be far below oneself, and modern Europe’s will to outwardly clear them out of the way (in the form of
state-provisions, humanitarian ideals, world peace, happiness of the majority) because one perceives
one-self to be on the same level as they. (..) The Faustian universal feeling of the deed, which ... had
been active in every great man, was reduced to a philosophy of work. Whether such a philosophy
attacks or defends work does not affect its inward value. The cultural concept of the deed and the
civilized concept of work stand in similar relation as Aeschylus’s Prometheus to Diogenes. The one
suffers and endures, the other is lazy. Galileo, Kepler, and Newton performed deeds of science; the
modern physicist carries out scientific work. And in spite of all the great words from Schopenhauer
to Shaw, it is the plebeian morals of everyday life and “sound human reason” that are the basis for all
perceptions and discussions of life.” Spengler, O. The Decline of the West, New York, 1934, p. 355.
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and pronounced in the past few centuries, due to technological and industrial advancements
and their subsequent consequences on ideas and people carrying out those ideas. Evola fol-
lows Spengler in viewing history as a cycle, but he does not necessarily view it in the seasonal
sense of Spengler’s — for Spengler the evolution of culture to a civilization was characterized
by the four seasons from spring to winter and usually lasted around thousand to two thousand
years. Evola’s case is more complex and the cycles are influenced by a variety of forces.

For Evola the start of the decline, can be traced back to the Roman empire and from here
also stems his critique of Christianity as one of the driving factors of the ongoing decline. Rome
deserves a great praise in Evola’s thought, Rome was one of the prime examples of a power
or a state that has successfully “made different people one nation”, the fabled “pax romana,
seemed to stretch as far as the limits of the known world. It was as if Tradition were destined
to rise again in the forms proper to a “heroic cycle” (..)”. Roman impact and lingering presence,
“feeling was so strong that later on it reaffirmed itself and turned Rome into a superhistorical
symbol”?

Christianity was one the force that contributed greatly to the dissolution and subsequent
fall of the Roman empire. Before the adoption of Christianity as the official state religion,
Rome was the embodiment of the ideal of Empire to which Evola aspires — it was highly plural-
istic and polyteistic. One of the keys of Roman success was their lenient and tolerant attitude
to conquered or annexed territories — apart from setting a few examples of those who choose
to oppose Rome, it was quite a sweet deal. The only thing the Romans demanded as a sign of
obedience and loyalty was that the subjected territories pay taxes and honour the emperor as
a divine figure, an “act consisting of a ritual and sacrificial offering made before the imperial
symbol”. In the pagan polytheistic world that wasn’t much of an issue in terms of religion, the
fact that a particular territory adhered to a specific god or gods, did not mean that other gods
couldn’t exist and be acknowledged as such. Roman pantheon was very flexible and embodied
the imperial, universalistic principle — “to exercise a higher unifying and organizing function
over and above any particular cult, which it did not need to deny or to oppose”?

However, Judaism and subsequently Christianity as its offshoot poised a problem for
Rome. What started as revolts and crackdowns in Judea, continued on as the persecution of
Christians, resulted in the adoption of it by the masses in the end led to the adoption of Christi-
anity as the state religion. Rome did not fall because of its enemies, Rome fell because Romans
forgot what it is to be like the Romans, they lost their connection to the tradition, their “heroic
cycle” was “exhausted” and “the imperial symbol” was “contaminated and reduced to merely
surviving in a world of ruins”.?

Christianity has its role further on as well — Christianity keeps on further accelerating the
downfall by enabling the currents of individualism and egalitarianism. Throughout the history

Evola, J. Revolt Against the Modern World, Rochester, Vermont, Inner Traditions International,
P. 277.

Evola, J. Revolt Against the Modern World, Rochester, Vermont, Inner Traditions International,
1995, P. 285.

3 Ibid, P. 286.
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of Europe, Christianity can be seen as the force that disassembles the social bonds of the com-
munal, since the only significant relation is that of the individual and God. For Evola that may
not be a problem in itself, since he attributes very little importance to the social and the social
bonds of the regular people, but in shifting the focus to the relation to the divine, Christianity
also often devalues the relation of the people versus the regal rulers and aristocracy, while at
the same time laying basis for the later ideas of egalitarianism, of everyone being equal in the
eyes of God. There’s a certain ambiguity though, because often the power of the ruler stems
from the concept of sacred kingship and in this function Christianity, particularly Catholicism
works for the current of tradition, not against it. For example, the medieval empire of the Ho-
henstaufen with its asceticism, knighthood and the strict feudal division of society, could be
seen as a last grandiose gesture against the decline and sliding downward.

Evolas notions of tradition and traditionalism is quite strongly connected to René Guénon’s
central idea of Tradition — Evola was introduced to it by Arturo Reghini, follower of the esoteric
Italian Tradition. Guenon doesn’t understand tradition just as the taking over a set of rules or
behaviours as traditions of the past, but instead holds it to be a metaphysical reality standing
above time: “a totality of principles and transcendental and therefore eternal, unchanging val-
ues that are completely anchored in Being, i.e. transcendence and which appear in the histori-
cal world in a more or less materialized form. This tradition forms forms an organic whole that
is hierarchically structured which strives to overcome nature bound element to form a higher
metaphysical principle”®. For Evola, these higher metaphysical, or as Evola puts it “super-tem-
poral” principles are one of the things characterizing a “civilization of being”, among other
features such as “stability, form and adherence” to the aforementioned principles. This is put
in contrast to the “civilizations of becoming (characterized by change, flux and contingency)”.2

For Evola, in a way modernity is as old as tradition, they both are timeless and absolute,
since modernity cannot exist on it’s own, without tradition to be opposed to. One can even

|M

find these in antiquity ,according to Evola, republics of antiquity were not greater than aris-
tocracies and oligarchies, because these forms of thought come below, because they are a
product of modernity, of the driving, involuting force that causes it. The notion of fall is prev-
alent throughout history, but for Evola history is a fall that accelerates the further it gets, like
an avalanche, that starts with a few rocks and ends with the mountain tumbling down. Thus
from liberalism to Bolshevism there is only a degree of difference — “Liberalism, then democ-
racy, then subsequently socialism, radicalism and finally, Communism and Bolshevism appear
in history as no more than degrees of the same evil, stages in which each prepares the next
in the totality of the process of downfall”®. One might think that being so critical of the liberal
and social strains of thought, that Evola finds solace and hope in the 20th century ideologies
of fascism and national socialism, but his relations with these are quite complicated and more
critical than sympathetic.

Hansen, D.T. “Julius Evola’s political endeavors” in Evola, J. Men Among the Ruins, Rochester, Vermont,
Inner Traditions International, 2002, P. 33.

Evola, J. Men Among the Ruins, Rochester, Vermont, Inner Traditions International, 2002, P. 178.

3 Evola, J. Orientations, Pardés, 2011, P. 5.
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In the face of this decline and negative evolution, Evola placed his hopes in a strong and
ideal state. But since for Evola, the “lower” must always be derived from the “higher”, and not
the reverse. The state cannot proceed from an inferior, mass element. Initially, he laid some
hopes in fascism and national socialism,as possible restorators of classical values and tradi-
tions that Evola aspires to, but there are fundamental problems in them. The main problem
is that they derive from a lower phenomenon, the mass and the peoples. Evola rejects the
doctrines which see the state as an organized form of the nation, a product of the society, or a
creation of the people. The state needs to be founded on superior, spiritual and metaphysical
principles and from then on the state needs to give the form to the people and create society.

Regarding fascism and national socialism, for Evola both of them are mass ideologies,
meant to appeal to the masses and stem their power from it. Both of them are also products
modernity and inherently modern, being a descendent of the revolutionary idea of nation-
alism, even though they see themselves as a continuation of a classical or romantic vision
of the past and the actualization of those mythos. “Regardless of its myths, the substance of
modern nationalism is not an ethnos, but a demos, and its prototype always remains the ple-
beian one produced by the French Revolution”! While the state almost always has a positive
connotation for Evola, those of people and nation are almost always of a negative value, as
well as fatherland and demos; the use of ethnos is somewhat more ambiguous. He also often
uses them interchangeably. The same applies to social relations,which he often merges in the
social-economic.

In short, Evola is hostile to any form of democracy and socialism, even if it is national
in character — for Evola, as Alain de Benoist puts it in his treatise on fascism and the views
of the right — “Socialism is socialism and adding to it the adjective national is no more than
to disguise it in the form of a Trojan horse”?2. Evola sees himself as the proponent of the true
Right, and in this context Nationalism is seen as being on the Left of the political spectrum.
Nationalism is a very plastic concept, and although nowadays it’s quite strongly entrenched on
the Right side of the spectrum, it did start out as being on the Left. As mentioned before, it’s
a product of modernity and the child® of the French Revolution. During the French Revolution
and the century after it, it was a current on the revolutionary left, a means of liberation for the
various nations and ethnicities under the rules of monarchs and emperors. Even Evola’s home-
land, Italy, was forged in the revolutionary turmoil of the 19th century, liberating itself from

Evola, J. Revolt Against the Modern World, Rochester, Vermont, Inner Traditions International,
1995, P. 338.

Benoist, A. Le fascisme vu de droite. Suivi de: Notes sur le Troisiéeme Reich, Puiseaux, Pardés,
1993, P. 102.

In his critique to Napoleon, Bonapartism and Nationalism in general, he notes that even though
Napoleon “revived the imperial symbol and yearned for a Roman consecration, still remained “the
son of the Great Revolution,” the virus of which he helped to spread into the remaining states of
traditional and aristocratic Europe as a result of the upheavals brought by his victorious campaigns.”
Evola, J. Revolt Against the Modern World, Rochester, Vermont, Inner Traditions International, 1995,
P.341.
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the imperial Austrian rule. The Right in this context were those who stood for the maintaining
of the status quo, for monarchism, royalism, absolutism and tradition.

Evola is strong adherent to the model of Empire, with the Roman heathen or pagan em-
pire being the ideal. Though, we must note that he underlines that the idea of Empire has
nothing to do with modern imperialisms, which in general are only aggravated nationalisms.
He cites and agrees with James Burnham’s definition and treatise of Bonapartism — “the ex-
treme consequence, rather than the antithesis of democracy. Bonapartism represents a des-
potism based on a democratic view, which it denies de facto while fulfilling it in theory.”! The
name Bonapartism may at first give the impression that it is something confined and bound to
modernity, and the past centuries, but the force and current that is behind it is (as in the case
of modernity and tradition) timeless and one can find historical antecedents in the popular
tyrannies that of ancient Greece, tribunes of the people in ancient Rome, various princes and
leaders of mercenaries in Renaissance. The same applies to the notions of the political Right
and Left, which even though the terms stem from the specific, anecdotal circumstances of the
French Revolution, are in truth forces and currents that are also timeless and can be found in
various times and epochs of the human civilizations.

Evola is a complex thinker, because of his position as a traditionalist and a proponent of
true right, he often comes into conflict with other currents of the right side of the political
spectrum. Nonetheless, his thoughts have a quality of timelessness and apply as well in the
present time as in his own.

Of his three major works — Revolt Against the Modern World, Men among the Ruins and
Ride the Tiger, it would be best to mention the Ride the Tiger as an ending for this paper.
Written well after the war, it is a manual (subtitled as A survival guide for the Aristocrats of the
Soul) of sorts for someone aware of the decadence and the ongoing decline of the modern
world, a guide on how to endure these end of times, this end of the cycle, in Evola’s terms —
“When a cycle of civilization is reaching its end, it is difficult to achieve anything by resisting it
and by directly opposing the forces in motion. The current is too strong; one would be over-
whelmed”. This does not mean surrender or retreat however, the title of the book and the idea
of riding the tiger comes from a Far Eastern saying, “expressing the idea that if one suceeds in
riding a tiger, not only does one avoid having it leap on one, but if one can keep one’s seat and
not fall off, one may eventually get the better of it.”?

Evola ties it in and applies to the modern world, arguing that “one should not become
fixated on the present and on things at hand,but keep in view the conditions that may come
about in the future, (..) while keeping oneself firm and ready to intervene when “the tiger,
which cannot leap on the person riding it, is tired of running.” In order to survive and simul-

Evola, J. Men Among the Ruins, Rochester, Vermont, Inner Traditions International, 2002, P. 156.

2 Evola, J. Ride the Tiger. Simon and Schuster, 2018, P. 8.

“We shall now examine the principle of “riding the tiger” as applied to the external world and the

total environment. Its significance can be stated as follows: When a cycle of civilization is reaching

its end, it is difficult to achieve anything by resisting it and by directly opposing the forces in motion.

The current is too strong; one would be overwhelmed. The essential thing is not to let oneself be
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taneously strengthen oneself, one must ride the tiger, for only on its back is one safe from its
claws and teeth — and the moment when the tiger is tired of running is the time to strike and
build the world anew. Modernity and Tradition are timeless and cyclical, and the end of one,
signals the start of another.
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impressed by the omnipotence and apparent triumph of the forces of the epoch. These forces, devoid
of connection with any higher principle, are in fact on a short chain. One should not become fixated
on the present and on the things at hand, but keep in view the conditions that may come about in the
future. Thus the principle to follow could be that of letting the forces and processes of this epoch take
their own course, while keeping oneself firm and ready to intervene when “the tiger, which cannot
leap on the person riding it, is tired of running” The Christian injunction “Resist not evil” may have a
similar meaning, if taken in a very particular way. One abandons direct action and retreats to a more
internal position.” Evola, J. Ride the Tiger. Simon and Schuster, 2018, P. 10.
124



093007 3MOFZ0MO

3hMAJ6I6NS, hMdMKhL &30153NLIABCIBNL S3dN

39-20 Loy gmbal 3oMggm bobgzemdo gom@ g d9b0sdnbo BgMws, Mm3 ,3930@dm-
0b3do dgbadmygdgmos Mgmognal @obsbgzs” s Gm3 bgdalidngfao dmgmgbs, Gm3gmos
F396L 053L brgds, Bbmemme 93 3mE M6 (3o30@omnbI;Nsb) Jodstrmngdom sGbgdmdL.
3930&0m0b3n, semdam, yzgmadg 3dmsgmn Mgmogns(3ed 08 ggombom, Hm3 ol yzgmasb
5 ymzgmmmgolb sMob. 535Dy 696058060 533mMdL, HMT 06 5MLgdMBL 33060b oG (5 gPma
g, Hm3gemag yzgmobsomo Lo 3Momyma 3ma3gbycmmdalb dgdbsmaga sdMom mg-
LobBomen, 05943560L3 (3930l M30EYEGLO Moo Dgdnmmdolb My o6 ngbgdmes,
39803, 396 o6 (3 a3d0Mgds Logabagdm Emggdalb godmymas ndabsmzal, MM megn
39m@L 39dmgbom, Bzgbn ymzgmomonma bagddnsbmds LEmMgL 3 @dbabymgdss.
39605306537 HRO™ s@My, oM JomJLds 396036s, MmMA odoGomabEy® bob@gdsada
dOm™3ob 3OmEyd@&3ds obBnincn, dgamdbmdawo babosmn dgadabs s Gm3 dobo gb
30bG0gnMmds Lyymoz 96 g93mInbamgmdlL bogmbemal Lobdsmn womgdymgdowasb.
obg3g b0debmdmongns ob god@o, M3 domgbo bLogmbmolb 9@ 0dyma bobosmal
LoombGMo30m@ ,Ogmogon®o bdadgsfmmb dmbomgsb bygMmb dodommagl®. 3030-
&om0dddo Juemdo bbmGgos MmI bogmbgmos @s s@sdnsbms HMmngMomds bogom-
2 LoBMEEMYEM03 YONOGMNMBI©S 3o Jdbaemoa.!

53 33067 dmbababob dg3ga, Mmool Jobgmzoms(s, 3o30@omnbddan gdLb@Mgds-
@0 Mgemogoolb bobgmdaw dgamssbs, dgbedmgdgmos, mgommb Mgmagoymol gqbm-

! 3o 4bob obgzbgdo Lobogmbmm ¢q@80dnD3msb ©s393d0Mgdom, dgadmgds amgzsl, Hmd
3930& ool bocdmgdal Bgbabsmgol badsbomdmoaga Lod3@madns. gMmn dgbgogom,
3o JLL Ly, ogzebabzmb, oy Mo gogmgbs od3b aMgdamgdolb 8dmbg bagdmbyeb babm-
350mM7d6M03 J085Mmgdgddyg, 8ol L@l badnEmazgma sbamb 08 o @b, M3 Mo(3 5053056530
3000 dmE0b HBD0gMomdab bogombo 3gmbasm, ob bobsdwgomgdn Logmbmals MEmagEo-
303060 gdss. bmgnsma@o 30850053980 g58moba@gds Lagdmbemoal gozmoab B5Ldn, Hm3g-
oz LIBIMBmm domoms s LaBIMBmm YBDogHNMEgdomss asbdommdgdama. Gmam(s
docgbo 033mdL, Bg&ndab3al LonMdmmgds ol agm, M sFogol o6 @ns dabo sbLbs
BoM3mgdaomn MmngHomdgdnsb. bobsdmgnmgdn ssd0s65d0 Lombgmb Bbmemm s dbm-
mmE d35DoMmdy a0dmRgbnl dgdmga 969696 08 bgamdbmdom mzg0bgdgdl, HmBmgdacs, dsma
3D, bLbmMgrm 83539 Logmbmal d0bgdabash aodmdmabsmgmdl, ,Hmammz 3g@0dobon
80069Mb goM 3399 030b5358L Mo30L Bg@03L, EMIgmag Bobo dbgdowsb Lyymsig o6
30dm30bsMgmdl, sbg3g, dMems 93mbmdab@l gbdal bodmbgman, Mmam 3 atdbmdawa bo-
a0b0, Bm3gmoaz bga®dbmdow 3nmgbomgdsl gmmmdl”. dgadmgds 0mggsl, Gm3 gMo-gfmo
06@9M3M 9@ o300 babogmbmm 9@ndnDdnbs v@ed0sbyMo MMmagMomdgdal Labogmbem
an0gmndodommngdom Jgdamgss, ogdze gb sDMa o6 s3mbaMagh 9@&0dnbdab Jorgen
LoGorgmglb. 98sb goMes, 8oLl LyMes 0dab Rzgbgds, M3 BsGmdmgdal Lmznam®a
MO0gMHNMIsbo goMEongmam 0mgdlb Lbagsboms gm@mIsl s dgmdmgdgmos, gsdmabs@mb
Logbol gomgdg. Logmbmob g3mbm3nal ob Bgbo, HmMIgmocs 3o3oGomab@Gn® bomdmgdadas,
a9MEa3msem 0b393L 03 o @b, Bm3 bsJmbgmo nymb yzgmsedg 360d36gmmzgaba bmgasmno
Gmmob Mobgdo. FomdLbds omdmalabs mdogd@ o dobabn 08abs, Madgi Bg@&ndnbddns
ogndbgdamo. ,dg(3mM3s" s nmbas 8©s80sbal gmbgdadn gobagmgdam g3mbmBa gy
39898M6093L Bo63mgdals mdngd@&n® Bm@dgdowm 3oMoaddbab.

125



ognembmoynh-o1gmemanghn dndmdbnp3zgen, Nel0, 2020

dgbol gobgMzmds. xmPgm 53530960 mogol gMom-gMo gbgolb ,3MmEpsbsznal 4g-
35L“ LbmMgo bLbgbgdem Lojznmbdg LadbMmam nbygdl. ob Bg@b, Hm3 Mgmogonma o6
Log@oma@a’ Gondg bLogbal LogMorm asdmygbgdnsb asdm(zomzggzgdss, MGmImal
oM (3 3mIgMomo s oM bbgs 80bboo godmygbgdss bgdswamommo. Hgmogn-
0 36 LagMaem@o Fbmeme s Fbmmme Dgon® 30bsbl dgndmgds dngdmgbsl, ob
mdgMmol 3mmabomgdss. 0d badmomb, Mmdgmbaz LogHomm godmygbgdosb Mondals
a53mM03635 063930, 3EMRbs300L MM (3gLn 53L98L. 03533960 0yMEbE GFndg@o-
abL (308069dL, Em3gmos bg@b: ,3mmebaymn smol (369385, 0d Momaozob sebsbndbs,
mmdgemory gmor mmb bog@msemamo ob Mgemogonmo oym oo olbgg s@sdnsboms gsdmyy-
6935bs @o dgenmdgermdado odmmbros”. Logsba, MmIgmoaz bogHom gs8mygbgdes-

1

Lo gGomnEal 8603369mmdal 3900 bzmdsda dgbadmms mgoo gmEgm 58588960L Bogbals
3mdm bo gm0l 3g@bmbagal 3mdm bs gm0l (tromnba@dn ddbssacrare scbodbozb dbbgg@m3emal
@89mog3nbo@dn Jndmgbols 3mm;9bL, bremm Jobo 8mbsboemg ool sacer, Gmdgemar; scbod-
bogl  680bosl, mdgmonl  jmozbocngdolb, Gmdgemory  sdmmozbaemos  ymggenomomto
H98060056) ©absLosmMgds ©339b3oOML: ,6806ms s@sTnsba oMol ab, 3065 gobbgammons
056530l bogmdggmby. 8ol BLbggM3maw Jgbomgs bgdoommema o6 5Gnb, ab, 3003
3ol Bmgmogl, of ©aabxgds 5od0060l 333mgmmmdabscmgalb” (Agamben, G., Homo Sacer,
Stanford University Press, 1998. P. 71.), 3oa®03 o430 ,Laggm® mBg@mab Lo gnmmgdes, 853nb
Go@m3 o6 dgodmgds, MmB ob 8LbzgM3mdgbomgolb 3Mm39Lob BsBomo ngmb? ,Lszg@“-0b b
mEDMmM3go60 3603369mmds BMmnds 36ndbs, ,bagzgm” smbadbogms Mmame(3 63aboslb s
089M00b boggmmgdsab, sbgzg ebyggmomb s Lobdmasmgdabasb asbwmgzbomb. LEmM o
03 m3960b36gem 360d369mmdsl Bogbowoggds 3533960l Bog dmbImdoma  sMJsmemo
Roancs, HmIgmma(z 0@omagmo dmabmmgbabomgal byggHgbmmmdal 3sGomdbl s3mmgbL.
3mBm LoggMab 8 ggbEMgBomn® Bgmdamgmdsl nbog aobbadmgmagl, Mm3, Jombgosogew
80bo d0dggmo LomEbmabs, 8sbdn 3gmog oMol LagMoma@mmdal bodma. 3583960 by@b,
68 9o bogM 306 Jgmegdo goabzmabsl (3GmgabnmaEsb Lo 3Msmm®mda 56 3oMadom)
0hgds Bdmn, GmIgmoi 3mdm bsggHob dgdmbggzedn 3ol bmdmbomob s8mGosbagl
©d dgbodmm domommdmoga boggmomobasmagol go03g8gdl, Mol 3gdwgasi ob IgHomb
ondENbogds, 30bo JMmzbamgds abgwsz 9Mab. dgadmagds amggsl, Hm3 byggFgbmmmds
dogmo abBmMoab gobdagmmdseda bogoMmmados nbgo gogn@sb, Gmdgmoz babdmgmal Gmeb
dgobEnmgdos, HmIgmoas Bogbgosgem 0dabs, HmI 30bmbalb Bomdss, 8sbgg asbbadmgmagh.
3mBm boggmn babmgomgdabgsb gobam3gzgdymos, onds 3ol 8o0by Bngdstamgds o,
Mgxcm 3903, 0b byggEabob Jobogsbo mman 3086 35dmM3nbsMmgMdL. 3mdm bsggHo 3o6mbl
LEmAgE 080 BngdsGmgds, Gm3 ol Bobasb godmGoasbymas. sbgsg, boagmmobbdms 3mdm
Lo ggFabe s bygzgMgbol basgbgdolb bogomba. abggy, Hmam 3 3m3m bs3go o6 @onygo690s
396mbdy, samgmgy, Lygg@gboi (bygg@agbo o6l ob, 3063 Logobagdm Bgmdamgmdsby
0093l goobygg@nmadsl) (Schmitt, C., Political Theology: Four Chapters on the Concept of
Sovereignty, University of Chicago Press, 2006. P.5) 30l (3obmbal) 8ogmdss. 3538960 3mdm Lo ggmals
39635699m-b3560bsg0mE0 Sbommanl dggmyoolb sbsmobom (3LommdL, m& badysGmb
dmFab pogmazolb 360336gmmds @oggsbobgmb. dggmzo(se 96 5s30060-864(30 Lobsdz0mgdn
356-00@)05, 5 3Mdomyma, sdmEin3brmo oMo, ssdnsba s (3bmgzgmo, Eyg s Joemsga, bmmm
0@530560-3bg(30 (53Mdomeman) gognEs, Hmdgeog godmMasbyymos Jomsgnwsb. v3533960
Bgeb, M3 0@a80560-8bg(30 93 gMm LRgEML o6 g3mm360L ©s, 38s3RMMMMmow, MM0zqlb
80g3s6mgds, ab Momag Bogbos, drgstn, oymayalb dgogase sMbgdgmoa ggmo. s3533960
03obomgal, Gm3 s3@dommm goan@obs ©d byggMmgbl dmEolb 3033060 ©og3060b3mb
96905, 3mo@mbol ,Lobgm3bogmb®, GmIgmdaig smbyMammas byyggHgbol ,e3(339m0wsb
&0fM3bo3wg" 0o(3980L 3Mm(3gbo s 93 dg8mbggzeda Gafsebo dgagzadmoas LbmEMgo ssdnsb-
3bg3L dg30@aMmm, MmBgmo(s 5o BomImaagbl 6m3mbl. 53 oM brgds, MM oymas s
80b dgmgas bomdmddbama Lobmgstn, Bogbs bygzgMabammdolb (396@MomuEa sEgomans
©5 6m8mbo LBEmAgo aboo gobabsdmgmgds.

126



253n01 3505d3nen — 3hmysbsisns, hmamhis 350153nb303090nL Sjyn

do odMNbos gobdoMmzgmmos ymggmagzsto GMmob3960gb@nmn LabMmabobogsb wo
00356 Mgmngns bgd0bdngFa bogbobs @ MM MMa6nBI0L gMmn bogM(30sb 8gmey
LogM (3930 godESbss, dgagzadmons, 3odzom, MmA 3odn@Gomnddo LbmMgosg Mm3 ay-
mgob g4bEMmgdsmao dgmdsmgmdss, Mmgmdos bgdabdngFa Mendg bagMom asd-
™Yg69300056 sImMo(3bymos.

ROOKM 53538960 0gemol, Gm3 (36985 Mgmogonab 9@ 0dmmmans o6 g5dm3nb-
36 9mMdL mamobyyMo D3bnsb religio (religare)-s6, Gm3geo(s 3056Mabs s mgmo-
@0l 309Mm056985L 50bndbogl, sMedgm Mgmognm@al (36908 IMInbomgmdl bIbs
rellgere-@ob, H©m3gmo(3 ,b3PO3 MM DYAM0bS ©s YMomgdal 03 3mbab o(3bowgdl,
53 @39MHNgdmab NMN0gMcmdabslb sl dobomgdo.”! 53535960, 4o6bbzozgdao do-
30b@MomMG0 bggobogsb, 0g0bgdl, Hm3d Mgmogos HbOYb3gmymMBL 5©sd0569bs s
039M098L Mol bLodmEgL. Hgmogool, Hmam (s @symMBaL g&ndmmmaonmo baggnd-
3ol d93bogdol dgdga, dgodmgds madsds 0mgzsl, HmI 3Mmesebszns ol 3Gm-
(39L0d, ®M3gmog oymBsL Yanmgdgmymab s 0d Mgmogon® bmm3gol o¢fdqdl,
3oz 935 09 03 bagobbs oy Lbgymdg 36M(39mEgds. ©oymBs s bagabgdab ghma
bog@ (3000 Jgm@gdn goEsbsa3gmgds Mgmogom@o bm®dol dggan 3o oM, sGedgw
dobo dabogobmdss: ,oMs Ibmmme Mgmogons 56 sMLIdMAL oymaol aomgdy, oM-
0390 Y39 @oymys 30l 003380 saMgmzg dgo3o3L o 06sMRNBAL dgddsmnd o
Mgmogon sMLLE. m339 9036036gm, MM Mo0dgl bogHomuMon (393> ndmsgomsy
3obo bodmasmm g98myqbgdomsb sdmEmmgal 60dbagl, dqbadsdnbow, Mendg LogM(zolb
BMGom® bogMamads300L Fbmeme 3GHMPsbs300L v94G0 0 Loy3oMmabdomgds.
08588960 800Rbgy3L, Mm3 98 GMGomyMo bszMmaemammdob @ged@ngs0s medadal bo-
damgdomss dgbadmgdgmo. msdsdn s bsgMamnmo bygmm gMmdsbgmmsb dgnpmm
39390630s. ,98989b0 M853980, BmBmagdo(z R396 30300, 56@ 03960 B30bos (396M93m-
6093006 3mMB0bsfMgmdgb“,* gdaemn 3963960L@0b 5BH0m, Modsdo 56 oM Bm g53m3-
©0656MgmBL Ly Mo M@0 bygMmEsb, sMsdge dab s8mEFMnomgdabsy bomdmawagbl.
LogMommo 5980l domangmgds 035dns, HmT ol domdn bo@ygal, bmmm Godmoe-
do Img3g0qd0b Loboom gsbLbgMmEgds, 033sdn 30 93 3o3doMab gsby3zg@os: o350
69398 93 3om0bmdab: Bmam (s ludus, 56 Bobo gm0 05350, ob 53LbgM 3L Jomb s
0656RMbgdL Mo momb, MmamE(s locus, b Lo ygzems s3sdn 53m3mal Madmomb ©s
ool goosmhgbl.“* Lbgs Lo@yzgdom, Ms3530bob Lo 3MemyMo 3mddgrgdals baboemal
b (339bb3s bgds, Moz 3oEMdMamdob bsMmemumo bygmmmseb gomogabagmadsl
603bogl, nd (30 50 dab dmemm3g sdmda 330b. 138530l sMs oG M MgmagoMa
ob bagmamamo bzgmmb @ged@ngs30s brgds, s6s8gwm 69d0bdngHo 6mdmbob. msedsda
6930b30gMa 3Gm (390l Byo@Mamnbgdss. 5353596L magz0lb g4LEd0 53330 s b by-
3o 5Mbgdmn bamsdadm 3m3ysgl Bogomoma. gb Lomsdsdm dgadmgds 6ydobdngma
653 0gmb: badbgmm 3564565, 0oMomn ob Mondgy obgbgdymagdol 353980, MmM3gmms
0535300 80bboo go8mygbgds sbom asbdmBamgdsl bLbab. Hmame 3 3bbggMm3magBom-

306 EAML Lo 3MomuFmab 3Mmesbazns dgbgdoom begds, sbggg dgadmgds noggsl dsgd-

1 Agamben, G., Profanations, Zone Books, 2005. P. 75.
2 Agamben, G., Profanations, Zone Books, 2005. P. 75.
3 Agamben, G., Profanations, Zone Books, 2005. P. 76
127



ognembmoynh-o1gmemanghn dndmdbnp3zgen, Nel0, 2020

305 o LEMd3odmb Jgdmbgggzado. MmamM(3 BMIban Formbmgmbo gogz MabbogMa
9 m-96m 0689309930 533mBL, 3oMmbogamada s dobmdMmngn bgadgda gdsbbodomy-
demo Lodmasgmdol Robobobos, Gm3gmo 3yabgg Bywgds, Gmabss omJdnmoa
3500 33m0byMgds bemdy, dgbodsdabow, sbgm bEmBomgdgdl 56 dgndmoasc Mondy
3@ 0360 obndbnmgds 3Jmbrogm, oy abnbo Bgbow o6 ©ed 330MEYb0s6. 035390
035 3gadmgds 5353y (3, 930 dob 36g@gbDbos od3b BabsomBogamdal 3Mad@nzem
07(39L, 85306 0b 353d30L ggemal Imyocggdols doemds Nbos aogomgl. 03533560 mgmoal,
M3 0535d0, MHmamM(y 3OMR6s(300L noMamo, yzgmasb d0Mmgds, gb dgbademms,
®06537060m39 9005305b0b D038 LgMMBYMMIL d35dMdMM™M, FogMdd YBRM™
badaMomnabo ngbgds o 880L Badgdow Lo gMmemuma bLggOmb MdMsmm by ymom-
0bs(300L dog0Rbgznm. Lobsdwgomgdn bggnmaMadszns Mgd3Mmgbonmo gmMmss, ab,
MdOmE, Mo0dgb ghmo bggmmesb 8gmmgdo ao@dmba33mgdss, Mm3mal eMmmba(s
439mox960 bgmybmadmo MRgds. 3HmEebs308 30 3omgmo msgobo sGbom bgo@mom-
0bd(3000, domamgmgdals 39mals god@035(300. 53588960 d0ohbgsl, Hm3 Lyzmmsmo-
Bgda(3 05 3MMPbs(305(3 ME0gg Mm@ oz o 3mddggdss, Ibmmme dofMggmo dom-
a0bo bLEGNL-33mb gobdadnmmdgdgmons, asbbbgeggdom 3MMRSbs(300bd35b. 5qqwsb
353m3@nbamy, 3gdmbggzomo byymag 9Mss 0b god@n, Hm3 0obsdgmmgg madgfMsom-

96 ©obgn®mbdo byzymeMads(30s gPm-gHmao yzgmodg 3936 (39madgmo s babyMagg-
mo (369ds0.

35Ms 0doby, MM 3930@omnddn, MHmam(z Mgmogns, symyab (Lgdsmaznab)
630bws gm@Iss, ob, saMgmgy, dJogmo dobo dabssmboom ©gbGmNJonmos. dgbosdo-
bo go8dMnsbow dg603653L, MmMB 3o3n@omadda oMol gMmopgmmo Mgmogns, MHmIg-
oz 96 bLbsb, sMedgm @ogomnsbgdsl gdbobymgds, ol oMo LodysMmb gomosgdbsl,
565390 30l dnobag3ol abobaglh 30bbsw. dogem 83 3Gim(39Ld0 oymes 3603369mm36
el SbEmgdL, 30308 om0ddo sl sbsbamgdobs s oymeal 3s64sbs, HMImol
domongmgds 3M(39m@gds 50530560b Lbgmmby, Lydbmemmdady, 9badg s 5.d. oa53-
3960 bg@b: ,,0bms abobo (96s, Lbgmmo (...)) 39dmygmeznmbo 5M05b M53056m mogL s 3o-
0bo(33mgdmmba 5M00b bbgs Lgggmmdoa (...), bowasg yzgmes 3o8myqbgds begds s MRgds
dgdmgdgmo. gb bLggHm oMol Imbamgds.“! Mmam®z 1339 00g3s, bogMamabszns
5039 Logom a0dmygbgdnsb sdmGmgss, odzs dbmmme asdmygbgdosb dabo
3mbdomgds s dmsboggs 30 obgg dgbodmygdgmos. dgbodsdabowm, 3o30@omaddn oMol
3mbdamgdal Mgmogos o 3OMebaz0nl dgmdmgdmmds: ,3930@smabBma Mgmogns
®530b 94LBE 9o BdB3n 30BbsE nbdbogl dgddbsl Moma(s, Moz 3MMEBELI (3050 o6
9939909d06985.“2 G535 dggbgds godmygbgdabs s 3mb3smgdsl dmEal aobbbgsggdsl,
08533960 3sb 3g-13 Logyzmbgdn s@LgdMmn MmgmEmanyMo ©gds8gdol bogndzgmby
bLBaL. Bobo b0, IMbIatgds o930 gdmo 356530MHMgdL Logbal abE MY z0sbs
5 d00bmgdals, 306Lbzog98000 393mygbgd0basb (653330 53530l bLomsdsdmb nygbgdl,
30b gm@3sb (33 gma© Gm390L s bbgs g3mb300Ls 8 G 30MN35L sdmggl, dmb-
3o6gdol dgdmbggzedn 3o sbamo gubg00L godmdgdbs dgydmgdgmos, Mowasb ©d
dg3mbgg35d0 bagdg Logbob EgbEMMJ(305LM6 a35g3L), AMIgmas Logbal bydGebz0sb

1 Agamben, G., Profanations, Zone Books, 2005. P. 81.
2 Agamben, G., Profanations, Zone Books, 2005. P. 82.
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2 Agamben, G., Profanations, Zone Books, 2005. P. 83.

129



ognembmoynh-o1gmemanghn dndmdbnp3zgen, Nel0, 2020

sbamn godmygbgdal dg4dbs dgbodmgdgmos dggmol ©god@ngoonm.” Mowasb dobe-
b0, BmamE(z bgbo, dosmongmgdal gbomsgo Jbgmab BogMss aobbodrmgmmmo, dgaz0-
dmos, 3035M00mm, Mm3 6950bdogHo mEasbnbIabs o9 Logbol, Bmame (s 630bos
bodnomgdo ao3mygbgds, Bobssmdmgamdol 3Mod@ngos. dosmongmgdfago 535080l
3mbgMbgdmmmmds abss, Hm3 abobo LEm&mgo 630bws badyemgdgdal RoggMmol (3ommm-
396, 3930&omm0b3n 3EMRbs(300L g563sbmE(30g9mgdgmo 3Gad@ngob RaddgMo o do-
©0b303mabomgdgmos. LEmG g gbss 8obgbo ndabs, MHmE ymzgmomo®o, ombos(s
domaamgdobowdn Logmmbobogeb asbdomzzymo 39@domey@n 3m3bajoz0gda(s
30, 30L bagmMng ogmEmansbmsebss dgboggdmemo. dgadmgds amggsl, Hmd yzgmody
QROm Jg&o m3z5mbsRobm 63nbws Lodmemads gbmdMmag 3m3nbozsnsdo ,94dg"
bodatos, Mm3mal 6go@Hmamadgds dgonnl dmsegama s3m(36ss. domomgmgdogzan
330680 LbmMgm 03 sGgomdn sbdmdl gomazobyygmadol 3mEgbznoml, Mmdgmoacs
439Dy YBOm qbabyco gg3ambos. 53533960 sbDMom, 630bs Lodysmgdgdols dm-
L3Mds Ygzgmody dg@o 3mMMbmaMmaggnsda begds. dobo sdMam, g0 3mEEML ob@m-
0L googbgoogm, smdmazshgbm, HmB s gnmabagsb asbbbgsggdom, msbsdgommsg
godgddo dbobomdgda ¢339 s 3oema396 035L, M3 oo 03056 333gM0l sMLgdMdab
dgbobgd, 30Mnjom, abobo LbmEMgos(3, doynMmgdmabomgal 3mbomgdgb, dsm 0b39396.
3960530635 535L0b s 303d0Mgd0m dg436s (36985 Logedmybm momgdmmgds (Auss-
tellungwert), ®o(3 393089mnd3dn 5GLdm @060l Lbgymbs o Lbgs mdagd@qdl
domnsb DbGo obobnomgdh o oM sny3zebgds domJbobgymem Lazzmgmo-bab-
dofn @oMmgdnmgdolb m3mba30odg. 93038960L sDFMom, Logedmygbm oMgdmmgds
439Dy 3oMasm 50530560b Lobgdn gemnbgds. 3mMbm goMmb33meg9dal gomws]dbs(s
LBMEE Foma babob g98m3g@Yy39mgdnseb godmd@nbomgmdl, dsmmeymamgds LEmG g
5005305600 Labob ao3mdg@Yyzgmgdsol Rongg®l, omdis LbmMgo Labgs ob sfMgomao,
Mm3gmda(z godmygbgdol sbomo gbgdo Nbs goblbbsl. 83 sBMob LanmybEMszome
5353896L gm0 3m@bm 36 3gmogol dogsmoma dm3ysgl, Hm3gemacs Lydbysmy®o
0J&0bob g8m(305L 56 30dmbo@ ozl s 6806w badyamgdsl (babal godm3g@yzgmadsal)
30bbnbogsb 6y398L, LbmMgm gb oGl ™sdsdol ebndbyymads, gobyzn@mb 3abbabes
5 LYo gdal gHMNbMdS s goblLbsl sbamo 3mMabdmbE 0, dg(33momn dobboms s
3am3oMgmdoom. Mabaz 3mMbm 0bMbEM0sdn domangmgds dngm@3z0l, gb 3Gmes-
Bo(3000L 99B0b 3m@qb305mab Bobdmdss, HmIgmoa s (3MmGabs308) gMm@nmmo d(393-
ob ¢43s (93m300L oMasdmba@3s) 3oMmEaddbsl qbbMoggal, 30363 Mo EMMb(s
9L 93939 893mygbgdol sboem absl bbb, MHmdgma(z 96 39MGbom@al dndstmam Loo-
dmgbgdolb dobaggdsl, sMedge Lydbyommdsl, MmamE(y gmmgdGoyr® godmygbgds,
96933, 3mEbMabnbE s bybEow 3 3mbs 339030 ngtgds s bbzs dodsMommgdom
BoM3M053L 3MmMgebszomm as6DMIbYmmdsL”. 3Bmgsbazns B30bws Lodmomgdobs
5 30Bbob 9M@0sbmdals Byzg@ol 3Mm3gbos, ob 3mmo@ogymo 5480, MHmImoms(s

dgbadmagdgmos domangmgdol s@bgdamoa 3mbgoan@ons habs(zzmeaglb. 3GHmes-
Bo300 33933690 aobLodbzMmo s Emads@obomgdamo 3Mm@E3bobycgdal bogg-
mM0f7g0ss, domayymagdol ogf aobyzg@omo dogqdol gsdommnsbgds s 03 domns-
bmdgdal Mmgg3s, HmMImomss 0b 033906909, ,0M33MMBobYmol 3OMaobs (300 dmdogs-

1

0 MMl 3mo@03Mo sdm 30655

1 Agamben, G., Profanations, Zone Books, 2005. P. 92.
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David Galashvili

PROFANATION AS AN ACT OF LIBERATION

Walter Benjamin in his 1921 written essay, Capitalism as Religion, tried to express an opinion
that Capitalism was a cultic religion without mercy or truce and its immanent principle is to create
a “house of despair.” Benjamin directly asserts the view that capitalism is the most omnipotent
religious cult of all time and there is not exist any space beyond it. In other words, the utilitarian
practices of capitalism have the meaning of a religious cult. Capitalism does not require the ac-
ceptance of a creed, a doctrine or a theology. What counts are the actions, which take the form,
in terms of their social dynamics, of cult practices. After several decades influential Italian philos-
opher Giorgio Agamben shared the somewhat same view about Capitalism. Agamben argues that
people who belong to the religious cult of capitalism sacrifice every facet of life and end up in a
supremely frustrating environment where everything is sacred, hence off-limits to personal use.
It must be emphasized that both of these thinkers related capitalism to sacred space in which, in
Agamben’s opinion, everything is beyond of communal or cooperative use. To put this opinion in
other words, sacred space and practice of sacrifice displaces something from the domain of human
use to the domain of exclusively divine use, thus making it sacred and thus, in this case, the divine
is capital and the sacred is anything required by the apparatus of capitalism. Agamben thinks that
against the abovementioned process we should appeal an act of profanation which the opposite of
and antidote to sacrifice. After the act of profanation, everything which was sacred now becomes
restored to communal use. Agamben differentiates an act of profanation from secularization. He
firmly asserts that secularization leaves the status-quo without any revolutionary change while
profanation is intended as modes of resisting the universal absorption into capitalist production
and consumption. Profaning the unprofanable as an exit strategy, a way to escape a religious cult
that offers no hope of redemption. Agamben tells us: “The profanation of the unprofaniable is the
political task of the coming generation.”
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Nino Tomashvili

J. VAN BENTEM ON PECULIARITIES OF DYNAMIC LOGIC

A new method of compliance of different ideas of logic, philosophy, theory of game and comput-
ing sciences is formulated in works by a contemporary Dutch philosopher, mathematician and logi-
cian J. van Bentem. According to Bentem concepts of communication and awareness should become
special objects of logical research and therefore it is necessary to perform a certain “dynamic turn”
in this direction. He thinks that reasoning in logic is traditionally understood as connection of judge-
ments which is thoroughly cleared of psychological pressure that cab be met in conclusions. Bentem
puts a question: do facts have any importance for logic in the process of human judging or do we
have to study only schemes between reasonings and those sets which logicians call formal systems?

Bentem thinks that if classic logic studies judgements and unchangeable ensuing existing be-
tween them, nowadays ensuing as such should be interpreted as a certain activity within which
propositions are discussed in motion. The idea that various forms of activity such as reasoning,
appraisal, revision of proofs and communication themselves are objects of logical research and
that their dynamic structure should be studied by means of pure logical means becomes even-
tually stronger. For example, it will be strange to discuss, during certain reasoning, the issue of
“knowledge” from the static viewpoint, because “knowledge” as a rule is a result of those various
cognitive processes with which man has constant relation since we ask questions and receive an-
swers regularly. Bentem considers that these questions and answers are just such logical forms as
receiving results (ensuing). According to Bentem theory of individual and social mechanisms of
teaching are natural dynamic additions to static epistemic logic.

“Dynamic turn” was followed by change of logic in relation to correctness of static judge-
ments. Philosophers stressed the difficulties arising in this process. It was noted that logic turned
into a difficult technical discipline which is oriented to construing and cataloguing of internal tasks
of sets of potentially infinite formal systems. Scientists think that such logic is facing a crisis, but its
turning to practice or de-formalization can provoke one more though different crisis of logic — the
beginning of psychologization of logic when logical mistakes are explained not by means of logical
attitude but through sociological and psychological attitudes (e.g. when reasoning is long, content
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of premises is strange, reasoning reveals carelessness, unnecessary emotionality, etc.). Logic es-
caped triumphantly such type of crisis at the beginning of the 20t century and probably “practical
turn” will not endanger it once more.

In answer to such assumptions, Bentem writes that Frege’s strict “barrier thesis” on anti-psy-
chologism was actual during a certain period of time though it is out of date at present. Nowadays
logic and empirical cognitive science intersect beneficially in many interesting directions. Abstract
theory which constructs a new intellectual practice always affects real behavior since it focusses
attention on successful models of human behavior. He thinks that interrelation of logic and man’s
cognitive practice is much more diverse than usual normative-descriptive differences. That is just
why, according to Bentem, logic can be far more than that which was created by the predecessors.

These processes of “dynamic” and “practical” turn are non-mutually exclusive parallelisms.
Modern logic has already suggested new directions of logic — mathematical, modal, para-compat-
ible, etc. — logics. Dynamic logic is the next stage in the development of this branch of philosophy.
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Reinis Vilcins

WITTGENSTEIN’S CRITIQUE OF SCIENTISM

Abstract: The aim of this paper is to show that the critique of scientism is a constant theme through-
out Ludwig Wittgenstein’s philosophical writings and other remarks. Scientism can be defined both
in a narrow and in a broad sense. In the narrower sense scientism is ‘the belief that the methods
of natural science, or the categories and things recognized in natural science, form the only proper
elements in any philosophical or other enquiry™; or, as Hayek puts it, ‘we shall, wherever we are
concerned, not with the general spirit of disinterested inquiry but with that slavish imitation of the
method and language of Science, speak of “scientism” or the “scientistic” prejudice”. In the broader
sense scientism is the belief that the whole of culture should be led by science. Although Wittgen-
stein himself never uses the term, scientism in both of these senses is an important theme through-
out his works. Not only does Wittgenstein famously blame many of the shortcomings of philosophy
on ‘our pre-occupation with the method of science”, but he also criticizes scientistic tendencies
in other branches of learning, such as mathematics, aesthetics, psychology, psychoanalysis, and
anthropology. He criticizes both the trend of emulating the methods of natural science in various
intellectual disciplines, and the tendency to interpret and evaluate various practices and belief sys-
tems as if they were a primitive form of science. However, Wittgenstein’s critique of scientism goes
beyond the confines of the methodology of particular intellectual disciplines, also targeting a more
general worldview led by science.

Wittgenstein contrasts his own Weltanschauung to what he perceives as the scientistic ‘main
current of European and American civilizations™, which is expressed both in his philosophical work
as well as in his observations on cultural them.

Introduction

The aim of this paper is to show that critique of scientism is a constant theme through-
out Ludwig Wittgenstein’s philosophical writings and other remarks, and to defend the thesis
that Wittgenstein’s critique of scientism in philosophy and other intellectual disciplines, such
as psychology, aesthetics, anthropology, and others, is structurally similar to his critique of
scientistic tendencies in culture in general.°The paper focuses on so-called later Wittgenstein,

1 Blackburn, S. The Oxford Dictionary of Philosophy. OUP, 2008 [1994]. P. 330.

2 Hayek, F. A. von. Scientism and the Study of Society // Economica. Vol. 9, No. 35 (August), 1942. P. 269.
Wittgenstein L. Preliminary studies for “Philosophical Investigations”: Generally Known as the Blue
and Brown books. Oxford: Blackwell, 1972. P. 18.

4 Wittgenstein, L. Culture and Value. Tr. By P. Winch. Ed. by G. H. von Wright in collaboration with H.
Nyman. Chicago: UCP, 1980. P. 6.

A version of this paper was read at the conference ‘Konstantine Kapaneli — 130’, at the Ivane
Javakhishvili Thilisi State University, Faculty of Humanities, Teaching-Research Institute of Philosophy,
22.11.2019.
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bracketing early Wittgenstein’s well known critique of scientism in ethics, aesthetics, and phi-
losophy.It should be emphasized that the aim of this paper is not to defend any of Wittgen-
stein’s claims but rather to show the pervasiveness of anti-scientistic themes throughout his
writings.

The concept of scientism

Friedrich Hayek, the famous Austrian-British economist, philosopher, and, incidentally,
Wittgenstein’s second cousin, was among the first to popularize the concept of scientism,
when he wrote that ‘we shall, wherever we are concerned, not with the general spirit of dis-
interested inquiry but with slavish imitation of the method and language of Science, speak of
“scientism” or the “scientistic” prejudice’.!

In his monograph Scientism: Philosophy and the Infatuation with Science (1991) philoso-
pher Tom Sorell describes scientism as ‘a matter of putting too high a value on science in com-
parison with other branches of learning or culture’.? Sorell claims that scientism ‘isthe belief
that science, especially natural science, is much the most valuable part of human learning
— much the most valuable part because it is much the most authoritative, or serious, or bene-
ficial”He goes on to distinguish what he terms the new and the old scientism.

Sorell claims that the new scientism’is a reaction against those who write philosophy in
ignorance of science, and who defer too much to prescientific intuition or common sense. {(..)
Philosophy in keeping with the new scientism only recognizes the existence of objects that sci-
ence is already committed to, and it conveys a familiarity with the findings and habits of mind
of practicing physicists, biologists and psychologists.”*The old scientism is a view that not only
philosophy, but the whole culture should be led by science.*

It must be noted that what these authors mean when they use the word science is natural
science, especially physics, and mathematical sciences, and not science in its broader sense
which includes humanities as well.

So scientism in a narrow sense is primarily a methodological and epistemological position
—a belief that the methods of natural science, especially physics, are the only legitimate means
of acquiring knowledge and understanding, and, accordingly, that the respective knowledge
and understanding is the only legitimate form of knowledge.

Scientism in a broader sense is primarily an attitude towards culture, namely, a belief that
the whole of culture should be led by science.

Critique of scientism in both of these senses, | claim, is an important leitmotiv in Wittgen-
stein’s philosophy. First,we look at some examples of Wittgenstein’s critique of methodological
and epistemological scientism in various intellectual disciplines, such as philosophy, psycholo-
gy, anthropology, then turning to his critique of scientism in the broader sense.

1 Hayek, F. A. von. Scientism and the Study of Society // Economica.Vol. 9, No. 35 (August), 1942. P. 269.
Sorell, T. Scientism: Philosophy and the Infatuation with Science. London: Routledge, 1991. P. x.

> Ibid.

* Ibid.
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Wittgenstein’s critique of scientism in various intellectual disciplines

Wittgenstein’s criticism of emulating the methods of natural science in philosophy are
fairly well known. In the Blue Book he writes:

Our craving for generality has another main source: our preoccupation with the
method of science. | mean the method of reducing the explanation of natural phe-
nomena to the smallest possible number of primitive natural laws; and, in mathe-
matics, of unifying the treatment of different topics by using generalization. Philos-
ophers constantly see the method of science before their eyes, and are irresistibly
tempted to ask and answer questions in the way science does. This tendency is the
real source of metaphysics, and leads the philosopher into complete darkness. |
want to say here that it can never be our job to reduce anything to anything, or to
explain anything. Philosophy really is ‘purely descriptive’.

What Wittgenstein seems to mean by the method of science is a set of assumptions,
among them, that the causal explanation is the best or only valid kind of explanation and form
of understanding; the method that reduces the explanation to the smallest possible number of
laws, being in that sense reductionist; the use of language as a “calculus proceeding according
to exact rules”.? Or rather, he doesn’t at all claim that we could reduce natural science to such
procedures, but that this is a kind of oversimplified picture which exercises its charm over us
and functions as a pervasive paradigm.

Wittgenstein claims, rather, that traditional problems of theoretical philosophy are sol-
vable by perspicuous representation of the rules of grammar for the problematic concepts,
that is, by descriptive approach instead of constructing new quasi-scientific theories. In short,
we need conceptual clarity of the existing structures instead of constructing new structures
— atheme that will reappear in his cultural critique.

However, philosophy is not the only discipline he thinks should be wary of the threats
of scientism. He also criticizes scientism in psychology, anthropology, psychoanalysis, history,
aesthetics, mathematics, and other branches of learning.

Science: enrichment and impoverishment. One particular method elbows all the
others aside. They all seem paltry by comparison, preliminary stages at best.?

So now we turn to his critique of scientism in some of the other fields. In a famous passage
from Philosophical Investigations Wittgenstein comments on the predicament of psychology:

The confusion and bareness of psychology is not to be explained by its being a
“young science”; its state is not comparable with that of physics, for instance, in

Wittgenstein L. Preliminary studies for “Philosophical Investigations”: Generally Known as the Blue
and Brown books. Oxford: Blackwell,1972. P. 18.
2 Ibid. P. 25.
3 Wittgenstein, L. Culture and Value. Tr. by P. Winch. Ed. by G. H. von Wright in collaboration with H.
Nyman. Chicago: UCP, 1980. P. 60e.
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its beginnings. (Rather, with that of certain branches of mathematics. Set theory.)
For in psychology, there are experimental methods and conceptual confusion. (As
in other case, conceptual confusion and methods of proof.)

The existence of the experimental method makes us think that we have the means
of getting rid of the problems which trouble us; but problem and method pass one
another by.!

According to Wittgenstein many of the problems in psychology arise out of conceptu-
al confusions, by a confused understanding of how the psychological concepts work,and he
claims that these confusions are not solvable by empirical, experimental means, but rather by
a description of the rules for the meaningful use of those concepts. This very assumption is
what he thinks to be on obstacle to a progress in the psychological understanding.

Anti-scientism is also a central theme in Wittgenstein’s Remarks of Frazer’s Golden Bough.
There are at least two central scientistic assumptions that the famous Scottish anthropologist
James Frazer makes in his anthropological investigation, as has already been pointed out by
William Child. Firstly, Frazer strives to understand different practices and rituals by providing a
causal explanation, assuming, for example, that we can explain the meaning of modern effigy
burning fire-festivals by tracing their causal origins to the ancient custom where people where
in fact being sacrificed.? However, Wittgenstein denies that such an explanation is illuminating
as regards the actual meaning of such practice at any specific point in time for the people
involved.

Secondly, Frazer treats magic, rituals, and religion, as forms of primitive science, that is, as
‘systems of beliefs about the causes and effects of natural phenomena,’® where the respective
practices are interpreted as means of controlling these phenomena.Wittgenstein explicitly de-
nies this assumption that ‘magic is essentially false physics’.*

Wittgenstein alsoshows his disdain for the kind of study of history which offers its expla-
nations in the idiom of cause and effect:

[T]here is nothing more stupid than the chatter about cause and effect in history
books; nothing is more wrong-headed, more half-baked. — But what hope could
anyone have of putting a stop to it just by saying that? (It would be like my trying
to change the way women and men dress by talking.)®

He also considers it to be an obstacle for an understanding in aesthetic questions if we try
to answer them by means of some quasi-scientific theory:

1 Wittgenstein, L. Philosophical Investigations. 4" ed. Wiley-Blackwell, 2009. Il, xiv, §371.

Child, W. Wittgenstein, scientism, and anti-scientism in the philosophy of mind // Beale, J., Kidd, I. J.

(eds.) Wittgenstein and Scientism. Routledge, 2017. P. 82.

* Ibid. P. 83

Wittgenstein, L. Remarks on Frazer’s Golden Bough [/ Wittgenstein, L. Philosophical Occasions 1912—

1951. Ed. by James C. Klagge and A. Nordmann. Indianapolis, IN: Hackett Publishing Co., 1993. P. 129.

> Wittgenstein, L. Culture and Value. Tr. by P. Winch. Ed. by G. H. von Wright in collaboration with H.
Nyman. Chicago: UCP, 1980. P. 62e.
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One interesting thing is the idea that people have of a kind of science of Aesthetics.
(..) You might think Aesthetics is a science telling us what’s beautiful-almost too ri-
diculous for words. | suppose it ought to include also what sort of coffee tastes well.*

You could say: “An aesthetic explanation is not a causal explanation.”?

We find similar criticism of the scientistic picture in other intellectual domains such as
Freudian psychoanalysis and mathematics. It’s not that Wittgenstein thinks there’s something
intrinsically wrong with science per se, but rather he finds the tendency to treat the scientific
method as the only legitimate method of inquiry and scientific knowledge as the only legiti-
mate one as narrow-minded and harmful for other branches of learning.

Wittgenstein’s critique of the scientistic spirit of modern civilization

In one of his lectures Wittgenstein says that he is ‘in a sense making propaganda for one
style of thinking as opposed to another,’claiminghe is‘honestly disgusted with the other.® The
other is the scientistic one. A lengthy quotation expresses his attitude in an unambiguous man-
ner, which deserves a full citation:

It is all one to me whether or not the typical western scientist understands or ap-
preciates my work, since he will not in any case understand the spirit in which |
write. Our civilization is characterized by the word ,,progress”. Progress is its form
rather than making progress being one of its features. Typically it constructs. It is
occupied with building an ever more complicated structure. And even clarity is
sought only as a means to this end, and not as an end in itself. For me on the con-
trary clarity, perspicuity are valuable in themselves.

I am not interested in constructing a building, so much as in having a perspicuous
view of the foundations of possible buildings.

So | am not aiming at the same target as the scientists and my way of thinking is
different from theirs.*

Wittgenstein is again not criticizing science in itself but is rather suggesting that there is
something wrong with the spirit with which it is carried out. He seems to be advocating for
a less instrumentalist attitude, againstmerely formal progress, construction without under-
standing of the foundations.

He’s also wary of homogenization and a consequent loss of the possibility for different
relations to the world:

Wittgenstein L. Lectures and Conversations on Aesthetics, Psychology and Religious Belief. Ed. by C.
Barrett. Oxford: Blackwell, 1966. P. 11.
2 Ibid.P. 18.
* Ibid. P. 28.
4 Wittgenstein, L. Culture and Value. Tr. by P. Winch. Ed. by G. H. von Wright in collaboration with H.
Nyman. Chicago: UCP, 1980. P. 7e.
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Science and industry, and their progress, might turn out to be the most enduring
thing in the modern world. Perhaps any speculation about a coming collapse of
science and industry is, for the present and for a long time to come, nothing but a
dream; perhaps science and industry, having caused infinite misery in the process,
will unite the world — | mean condense it into a single unit, though one in which
peace is the last thing that will find a home.

Because science and industry do decide wars, or so it seems.!

Man has to awaken to wonder — and so perhaps do peoples. Science is a way of
sending him to sleep again.?

This also leads, according to Wittgenstein, to a distorted view of the role of science and
scientists in relation to other forms of expression:

People nowadays think that scientists exist to instruct them, poets, musicians, etc.
to give them pleasure. The idea that these have something to teach them — that
does not occur to them.?

Wittgenstein, no doubt, respected science in itself, but despised the function most of its
forms had taken up in culture and its characteristic forms of expression in popular-scientific
works, for example, Sir James Jeans’ The Mysterious Universe:

Jeans has written a book called The Mysterious Universe and | loathe it and call
it misleading. Take the ftitle. ... Was Jeans deluded when he said it was mys-
terious? | might say the title The Mysterious Universe includes a kind of idol
worship, the idol being Science and the Scientist.*

The book contains chapters such as ‘The Dying Sun’, ‘The New World of Modern Physics’,
‘Into the Deep Waters’. One might venture a guess that Wittgensteinfound such an idiom mis-
leading and tasteless.

The popular scientific books by our scientists aren’t the outcome of hard work, but are
written when they are resting on their laurels.

When touching upon the topic of atomic bomb, a kind of epitome of science of his day,
he claims that:

the bomb offers a prospect of the end, the destruction, of an evil, — our disgusting
soapy water science. And certainly that’s not an unpleasant thought.®

1 Ibid. P. 63e.

2 Ibid. P. 5e.

3 Ibid. P. 36e.

Wittgenstein L. Lectures and Conversations on Aesthetics, Psychology and Religious Belief. Ed. by C.

Barrett. Oxford: Blackwell, 1966. P. 27.

> Wittgenstein, L. Culture and Value. Tr. by P. Winch. Ed. by G. H. von Wright in collaboration with H.
Nyman. Chicago: UCP, 1980. P. 42e.

® Ibid. P. 49e.
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This leaves little doubt about his discontent with the scientistic features of the culture of
his time, and that the critique of scientism was indeed one of the enduring leitmotivs of his
philosophy and his more general attitude towards culture.

Conclusion

Wittgenstein’s criticism of scientism in both narrow and broad sense shares some sig-
nificant similarities. Much like Wittgenstein is emphasizing the need of clarity of the existing
conceptual structures for dissolution of philosophical perplexities, he is wary of the tendency
to build ever new structures in culture in general before reaching perspicuous view of the
existing structures.

This theme is another side of his disdain for merely formal progress. The motto of Witt-
genstein’s Philosophical Investigations is a quote by Johann Nestroy: ‘The trouble about prog-
ress is that it always looks much greater than it really is’. This echoes both his philosophical po-
sition that what is needed for (dis)solving philosophical problems is not a new theory (seeming
progress) but the aforementioned clarity about rules for meaningful use of our concepts, and
his more cultural outlook on what he calls ‘main current of European and American civiliza-
tions’. As regards this civilization, according to Wittgenstein, progress ‘is its form rather than
making progress being one of its features’.

Homogenization can be a part of this kind of progress. Wittgenstein worries both about
methodological homogenization in various intellectual disciplines (‘one method elbows all
other aside’), and a culture where science and industry ‘will unite the world’, by which he
means — ‘condense it into a single unit’.
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Toms Stepins

THE IMPORTANCE OF THE PERSPECTIVE TAKEN WHEN THINKING
ABOUT IMAGINARY SCENARIOS

Attempts to explain the concept of consciousness in modern philosophy of mind is ridden
with attempts to construct different imaginary scenarios with the hope that they will elicit
certain intuitive grounds for further argumentation. This methodology — i.e., the thought ex-
periment and the use of intuitive judgments — has become a commonplace in modern analytic
philosophy and in recent years, quite rightly, raised some pressing questions about its nature
and reliability. Some of the most interesting attacks on the trustworthiness of this methodol-
ogy come from the recent field of experimental philosophy. Practitioners of experimental phi-
losophy — philosophers, sociologists and psychologists — have been trying to determine, with
the help of empirical data gathered through surveys, whether certain thought experiments
elicit the same kinds of intuitions in people with different academic, cultural and linguistic
backgrounds, and thereby whether they can be regarded as reliable tools for thinking.

The task of this inquiry is twofold. It will be argued, first of all, that the methods used by
experimental philosophers imply a misunderstanding about — not what thought experiments
are but rather — how thought experiments should be used and what makes them an import-
ant source of insights about philosophic problems. This normative account of thought exper-
iments will introduce, alongside the concept of the stability of intuitions that is being used by
experimental philosophers, also the concept the stability of thought experiments per se. And,
second of all, it will be shown that thought experiments in philosophy of mind tend to be un-
stable —in the sense introduced here —in a special and predictable way, i.e., by changing the
perspective taken when thinking about these imaginary scenarios, the relevant intuitions will
also have a tendency change, sometimes even dramatically.

One of the most controversial conclusions drawn from the empirical results of experi-
mental philosophy is the so called instability of intuitions®. The term “intuition” here is used
in a Chomskyan sense and refers to a snap judgment (i.e., claim that is arrived at quickly and
without prior contemplation) about certain hypothetical scenarios, e.g., the judgment that it
would be unethical to cause the death of five people, rather than one, in Thompson’s trolley
case; the judgment that Smith does not know a certain proposition to be true in a Gettier’s
case; or the judgment that it cannot be known whether a zombie has conscious mental states
or not in Chalmers’s zombie case. The instability of such intuitions manifests, as suggested by
the data, as a variation in the content of these intuitions that is caused by variation in suppos-

1 Cohnitz D., Haggqvist S., 2018, Thought Experiments in Current Metaphilosophical Debates, In: Stuart

T. M., Fehige Y., Brown J. R. (Eds.) Routledge Companion to Thought Experiments, London: Routledge,
pp. 406-424.
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edly irrelevant factors, such as differences in subject’s academic background® or cultural back-
ground?, or trivial differences in the scenario itself, e.g., order of presentation® or phrasing?,
or —even more scandalous — differences in the surroundings of a subject when performing the
though experiment, e.g., background music®.

If intuitions, understood as snap judgments about fixed imaginary scenarios are indeed
what we’re interested in, and if these intuitions can change due to irrelevant factors when the
scenario itself stays constant, then it must be admitted: experimental philosophy has succeed-
ed in demonstrating that thought experiments are not reliable intellectual tools and should be
abandoned by philosophers altogether®.

But there is a misunderstanding here — although thought experiments can be consid-
ered as fixed hypothetical scenarios followed by snap judgments about them, this is not what
makes thought experimentation a philosophically illuminating intellectual process. The actual
use of thought experiments in philosophical discussions shows that the most relevant con-
clusions have been drawn, not from considering fixed, readymade and immutable scenarios,
but from gradually exploring their logical space, i.e., from introducing small changes in initial
conditions, adding new elements to scenarios or even eliminating old ones, at the same time
carefully observing whether the relevant intuitions stay the same or not. This is what Douglas
Hofstadter calls “playing with the various knob settings on the thought-experiment genera-
tor”” and what Daniel Dennett dubs “intuition pumping”2. This methodic approach to thought
experimentation, i.e., the introduction of small changes in the conditions of the hypothetical
scenario under consideration, can lead to changes in our intuitions about it. Examples of this

Starmans C., Friedman 0., 2013, Taking ‘Know’ for an Answer: A Reply to Nagel, San Juan and Mar //
Cognition 129, pp. 662—665.
Weinberg J. M., Nichols S., Stich S., 2001, Normativity and Epistemic Intuitions // Philosophical
Topics 29, pp. 429-460; Ahlenius H., Tannsjo T., 2012, Chinese and Westerners Respond Differently to
the Trolley Dilemmas // Journal of Cognition and Culture 12, pp. 195-201.
3 Ppetrinovich L., O’Neill P,, 1996, Influence of Wording and Framing Effects on Moral Intuitions //
Ethology and Sociobiology 17, pp. 145-171.
Tversky A., Kahneman D., 1981, The Framing of Decisions and the Psychology of Choice // Science
211, pp. 453-458.
> Schnall S., Haidt J., Clore G., Jordan A., 2008, Disgust as Embodied Moral Judgment // Personality
and Social Psychology Bulletin 34, pp. 1069-1109.
For an anticipation of similar arguments see Knobe J., Nichols S., 2008, An Experimental Philosophy
Manifesto. In: Knobe J., Nichols S. (Eds.) Experimental Philosophy, New York: Oxford University
Press, pp. 3-14; for a review see Stich S., Tobia K., 2018, Intuition and Its Critics, In: Stuart T. M.,
Fehige Y., Brown J. R. (Eds.) Routledge Companion to Thought Experiments, London: Routledge, ,
pp. 369-384.
7 Hofstadter D., Dennett D., 1981, The Mind’s I: Fantasies and Reflections on Self and Soul. New
York: Basic Books.

8 Dennett D. C., 2013, Intuition Pumps and Other Tools for Thinking. New York / London: W. W.
Norton & Co.
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can be seen in the case of John Searle’s famous Chinese room argument and the numerous
variations of it that have appeared as a comment, critique or revision of it°, also in the case
of Sydney Shoemaker’s inverted spectrum scenario and its several variations produced in the
discussion'®, and, more recently, in the case of David Chalmers’s conceivability argument or,
simply, philosophical zombies*?.

The importance of this gradual exploration of the logical space of thought experiments
allows us to talk, in addition to the concept of stability of intuitions, also about the stability of
thought experiments themselves. The stability of intuitions, as defined in experimental phi-
losophy, is, simply, the relationship between a fixed hypothetical scenario and the intuitions it
elicits (where the intuitions of a given thought experiment are stable if changes in external fac-
tors are not correlated with changes in the intuitions it elicits), while the stability of a thought
experiment is, as | define it, the relationship between internal changes in a hypothetical sce-
nario and changes in the intuitions they elicit (where a given thought experiment is stable if
changes in its scenario does not produce changes in the intuitions it elicits).

Some thought experiments, especially ones in physics, are particularly stable, e.g., Gali-
leo’s famous tower case that demonstrates, contrary to Aristotelian physics, that time of de-
scent for free falling bodies is independent of their mass, can be considered a stable thought
experiment — changes in its scenario, such as the assumed composition of the bodies or their
rotation, or the composition of air they’re falling through, or height of the tower, are chang-
es that do not have a relevant impact on the basic intuition it elicits. However most of the
thought experiments in philosophy are considerably more unstable, e.g., the aforementioned
Chinese room argument can be said to elicit different intuitions with different renderings of
the experiment?®?,

This point can be illustrated with an actual attempt to explore the logical space of a cer-
tain thought experiment, in this case — the imaginary scenario of philosophical zombies, as
proposed by David Chalmers. In his book “The Conscious Mind”** Chalmers, in an attempt to

See, e.g., Searle J., 1980, Minds, Brains and Programs // The Behavioral and Brain Sciences,

Cambridge: Cambridge University Press 3 (3), pp. 417-457; Hofstadter D., Dennett D., 1981, The Mind s

I: Fantasies and Reflections on Self and Soul; Cole D., 1984, Thought and Thought Experiments //

Philosophical Studies 45 (3), pp. 431-444.

10 see, e.g., Shoemaker S., 1982, The Inverted Spectrum // The Journal of Philosophy 79 (7), pp. 357-
381; Block N., 1990, Inverted Earth // Philosophical Perspectives, 4, pp. 53-79; Dennett D. C., 1991,
Consciousness Explained, New York: Back Bay Books/Little, Brown & Company, 1991.

1 See, e.g., Chalmers D., 1996, The Conscious Mind: In Search of a Fundamental Theory. Oxford:

Oxford University Press; Dennett D. C., 2002, Quining Qualia. In: Chalmers D. (Ed.) Philosophy of Mind.:

Classical and Contemporary Readings. New York: Oxford University Press, pp. 226-247; Marcus E.,

2004, Why Zombies are Inconceivable // Australasian Journal of Philosophy, 82 (3), pp. 477-490.

See Searle J., 1980, Minds, Brains and Programs // The Behavioral and Brain Sciences; Hofstadter

D., Dennett D., 1981, The Mind’s I: Fantasies and Reflections on Self and Soul; Cole D., 1984,

Thought and Thought Experiments // Philosophical Studies.

13 Chalmers D., 1996, The Conscious Mind: In Search of a Fundamental Theory, 84-85.
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criticize physically and functionally reductive explanations of consciousness, invites us to imag-
ine a perfect physical copy of ourselves — perfect in the sense that it is identical to us all of the
fundamental properties postulated by a complete physics. Further we can imagine that this
being — this newly made copy of ourselves — is doing the same things we are: it’s looking out
of the window, thinking about the distinctive redness of the falling leaves and having a taste of
dark chocolate. This being, due to its physical identity to us, given in addition an identical en-
vironment will, it seems, also be functionally and behaviorally identical to us — it will have the
same reactions, the same tastes and interests, and the same beliefs. But — and this seems to
be intuitive — we can conceive of this being as lacking any phenomenal consciousness; we can
imagine that there is nothing it is like, to use Thomas Nagel’s famous phrase, to be this being.

Chalmers uses this imaginary scenario and the intuitive reaction it has evoked as a prem-
ise in an argument against the possibility of an exhaustive physical and functional explanation
of consciousness. If we can —in a logically coherent manner — conceive of an individual X that
is physically and functionally identical to another individual Y, and at the same time, while Y
is fully conscious, X lacks all phenomenal consciousness, then it follows that no physical or
functional explanation can fully account for the conscious states that accompany the physical
makeup or functional organization of either X or Y. Simply put, for all physical and functional
explanations we can imagine (& la zombie scenario) that the explained system lacks proper
phenomenal consciousness.

But what happens when we explore the implications of this thought experiment a bit fur-
ther? A commentator of Chalmers, Allen Cottrell, invites us to slightly modify the aforemen-
tioned scenario: let’s imagine an individual that has suffered from a partial zombie syndrome
or super- blindsight — a fictitious cognitive impairment that denies the person all visual phe-
nomenal consciousness while at the same time allowing to make correct judgments about the
content of visual perception®. If someone was struck by this condition, while looking out of the
window, he would still know and be able to say that there are autumn leaves falling from threes
and that their coloring shifts from a light mahogany, to a nice rust, to a full crimson, if the light
strikes them right, but there would be absolutely nothing it is like for him to see all this.

If these moves in the logical space of the zombie scenario have not undermined the ini-
tial intuition that it is possible to conceive of an individual with full cognitive and perceptual
capacities, as implied by the physical and functional identity condition, then there is an even
further move. Let’s conceive a partial intrasubjective zombie. Imagine that you wake up one
morning and find yourself in a troubling condition: you are informed about the warm rays of
sunlight coming from the open curtains, but there is nothing it is like to feel them on your skin;
when you look at the alarm clock beside your bed you know that the bright yellow numbers on
its display show “09:06”, but there is nothing it is like to see them; you get out of the bed and
look outside the window and register the colors of the falling leaves, the light mahoganies, the
nice rusts, and the full crimsons, but it is nothing it is like to see them. A troubling condition
indeed, you think. But does this description even make sense from a first person perspective?

1 Cottrell A., 1999, Sniffing the Camembert: On the Conceivability of Zombies // Journal of Con-
sciousness Studies 6 (1), p. 7.
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Can we really imagine from the first person perspective the realization of our cognitive or per-
ceptual functions, e.g. the function to discern colors in the way we are capable of, without the
accompanying phenomenal consciousness of these colors? If there are problems doing this,
then the strength of the initial intuition seems to fade.

Eric Marcus aptly comments the zombie scenario pointing out that the initial intuition,
embraced by Chalmers, is caused by the false belief that the conditions or the thought exper-
iment have been fulfilled (i.e., everything that has been asked of our imagination has been
indeed imagined), while in reality some of the conditions have simply been ignored.l. The
original intuition is based not on our positive ability to conceive a zombie but rather on our
ability to imagine a physical and functional copy of ourselves and at the same time refrain from
imagining its phenomenal consciousness. | need not mention that the refrain from conceiving
is not the same as conceiving an absence of something (the refrain to conceive water in a glass,
is not the same as conceiving an empty glass). And this circumstance could only be noticed by
exploring the logical space of the hypothetical scenario, and not by looking at just the piece of
narrative that Chalmers originally offers.

This, first of all, illustrates the misconception implied in the methodology of experimental
philosophy: a thought experiment can indeed be considered as a fixed chunk of imaginary sce-
nario that can be contemplated determining the intuition it elicits. However such an approach,
as shown by the actual lively philosophic discussions and the just now explored example, can
be misleading. Thought experimentation at its best can lead to important insights about phil-
osophical problems and this happens through a process of gradual and careful exploration of
the logical space of a given imaginary scenario — by bringing forth the implications of it, by
tracking the consequences of the narrative, by introducing slight modifications, and at the
same time observing how these variations affect the initial intuitions. Now, this doesn’t mean
that the methodology of experimental philosophy is fundamentally flawed; it just shows that
it needs to be adjusted by implementing not only methods for determining the stability of
intuitions, but also the stability of thought experiments per se (although this might be diffi-
cult in practice). Secondly, granted that the single example given is not sufficient evidence, it
can be argued that thought experiments in philosophy of mind are unstable in a very specific
way. There is a certain type of element in the descriptions of hypothetical scenarios about
mind, namely, the perspective from which the scenario is imagined, where differences in the
perspective taken are prone to cause differences in the intuitive response of the subject. Per-
spective change can, as we saw, have an impact in the case of philosophical zombies and their
multiple variations, e.g., the different blindsight cases, (belonging to the category absent qual-
ia cases), but also in other paradigm cases of thought experiments, such as Searle’s Chinese
Room argument and Shoemaker’s or Block’s inverted spectrum scenarios.

| have argued here that thought experiments should be regarded — both by experimental
philosophers and regular philosophers — as an active process of exploration, and also that
some thought experiments can be especially sensitive to certain elements of the imaginary
scenario, such as the perspective taken by the subject, but, again, these sensitive elements

! Marcus E., 2004, Why Zombies are Inconceivable // Australasian Journal of Philosophy, pp. 482-483.
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can only be determined by the active exploration of the logical space of a given thought ex-
periments.
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Bmdgmboag J3bal bLndogd@o e GM3mal domomsz gmbadol Gommbmensdn dgndmagds
Jdgdmgayzobma bydogd@nEmdal (3690s.
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LoygoMymolb mgds YAMYmgbos, msgolb b3g(30x3030000 g4odm30bsty, 5308 ™3
030 9eMmbsnMs@ 03yMmdms (3030em0Do(300L  gobgomamgdal dobdombg Gmame(s
Bommbmgmbos, oby mo@gMs@mmabs o bgmmgbgdal dmmzsbgms yyMmoomgdsb.
099330 XX Lo 316930 bmbg mB G gas 0. 30bg@o mog0b GFog@o@do,,Loygecmmobogalb®
bobdaobdoo dgb0dbogl, Mm3 ,,B390L ©MMAn” Loyzammagddy dggcn abgfMgds, bmmm
boygofnmbdg — momngdal sGoggMom® s ©e0bybgdl ygzgmes dggm dgbgommgdsobs
o) mgm@osl 35906, MmEgbsg bnbsdmmdgo s mebsdgommag g3mdsda bsgombal
33930L 3Mm39L0 Loygemamob ggddamod goggdsbmab LyMombdym Josbrmmagdaw
bom3magomagds, Mobag (3boymab dobo dgbbogmal obEmEmnnbmgzal LyMombyma
»3mab 8000936989, JogMs3 dmemm Mo bamimbal dobdombg dbgsogbo M8 sGoggma
dgddboems. 03 mzgombadFmabom, dmogsfa s3@MM0GgGo 3mo@mbo oym, bmem
3mya 300698000 — b&mngmbgdo. dne Loy 3nbggddo gmdbmdoms mgmEnab Mg gdo cmmds
543069m0 @ 3Msd0 Gommbmgmbgdo ny3bq6. XVII b-do g@dbmdoms Lobsdwgamgdy
©09350@0bs @ L3nbmbsl ImdmgMgdoom 0Yy3bgb ao@d(3909mba. ymzgmo oo go-
mbmgmbo 0936 gomEgdNmoE MzmaEs, Asdmgysmndgdabs Lsgznmamo mgambsdb-
Gobo gmdbmdsms dgbabgd.

Loygomnmal a®dbmds @obodsdnmgg s@sdnsbal ggmenm 300l mobdbmgd asbzs
Mbs Rodmysmndgdmmoym, Mm3gmoi 9339 300mM36950L ©Mbgdy dmBmogdmmos,
dgobEmmmb sbamnbabs ©s Labmgbol Mdsmmgbo gMbd309d0, 068 gmgd&smnEa
99m(30900 598 gd0b Loboo MMI 33mddgagds. ,...93m0mE0 aMdbmdal maz30bgde)-
1905 M0 PO MR LObabssmdgam 39d@mE0b, Mo 56@nbmdnn@n dpgmdstgmdol
0Mbgdmds BoMBmaggbl (Lobnodmgbm-sMsbaolnadmgbm, Loyzstmmo, Lodmmgomo,
3mbbmBL-56 3mLbbmMBL). 0b@gmgd@&momucn aMdbmdabomgal 30 sdsbsbosmgdgmons
96®39J@MO o 563000 (08333000909, 53omgds, bLoyzsmmmob domamn gdmz0gd0.
(0. BMads3z0mn, 1969:28). (30t 3990 gbodogznco bggHmgda 3oGmzgbgdals LG M-
G680, Bbogmemams sBG0m, 350050603908 NRO™ o b3 (3040396 s@sT0sby®
396430909, OmEgbas Rbogds Bomdmma gbs mmambes s dmgamgmdabyg, msegb 0fgbl
33bEM30Mgb0bs s Fgddacn@gdol dogdol Egbwgb30s s Lbges.

sbg M®m3, LoggaMymob gobss 0bGgmgd@omyMo aMdbmdols godmbs@ymagdss
09, 539650, 053533009305 50830560L o B39 (30530396 BNb](309dmb. Mmz0m
d0dmon®o mgagbes ,,000880b8 s g35L dgbobgd® bLbal ss8056ME God@mmb: oy
5005335 o 9309 03939L d3Mdommo bogmao s sdnm gobasmabbgl ygsmo wdgoo,
0bobo 073696 508305067000 S O30 9L MegEe3nMzgma 3oMmdmbas d4bgdobmab.
LBMEgE 85306 oNbsbaL Fom, M3 Jodgmgda 5Nsb s JgM(zbzom. gFab g3
03 mgagbesl obg go63smEogLb: dob dgdwaa, Moz 30369, MM vMsb Lbgawabbgs

153



ognembmoynh-o1gmemanghn dndmdbnp3zgen, Nel0, 2020

0Mbgdsbo — domo o 303535330 — 8o dmMob Imbs goyyzbmgds, Me8gbswary o6
0(3m©byb 9Mmn 3gmals bogzsMuymo, Mods(3 adss 3oMEBMmdal dndn, LoygaMyymal
dmmbmgbomgds dggmgdobomgol s ghmagemo bomzbgomos®. (3. Ppomm, 1990:9 —
0453 5 J398mma(s mamadsbo Rzgbos-m.g.).

030gF0sb Fqgddamoo 90580560l yzgmes (3009, @odmomb gs63s6mEmgdals dndo,
dmygobol boygefmemolb goMgdg dgndmagdgmos. 300 boygsfmemds aobsdnfmds
6930b30gMa domama FPmEGol dgddbs o msegem Loyzsmo ngzs bgmmgbgdac,
50356 dobo yzgms mgm@ns 3058056000 0bYqds s Bobmeb doamds(z Bbmmme abg
dgodmgds, Mmam (3 d98mddgogdoma 3Gim39bnbawda.

0dmgbo 3dz9bngMns Loygs®ymo s MedEgbsm BbymMdMagns ngo, — d0, Jomb-
3900, MmImgdaz, 9bG03NMo 3gMomEosb dmymmagdymo, s0b@gMgbgdl dbmes-
momb dmadEmmM3bgm, Bogmod o3z ¢Mbos gomzgamalbabgdmma ngbglb dabo goggdol
L39G0R0gdE LdbdmasEmydMng-3mmond oo dmgmgbgdol Embdy. o3 mgombab-
Moboo, 30Mmdomo, 333mg35Mms b3sdMY3dg oyMbmdom, as3mzymamom Mod-
96039 9893L boyzsmmob gomogn®-gbog@ognco 3MBs3Lalb Rsdmysmndgdals 3Gm-
39bobomgol 9dgzgmabo EMmo@sb XIX Loywzmbol dmmmdwg: 6@ 030, ,,30OE9)-
Sbogmma”, sbomo bgGoma LGamob® (doGomswae, 0@omnsdn), asmob@nmmdal ©s
»obamo 93mdob” (bagmomog XIX Lamgmbol) 3gommgda. g36Gm3al J3996980bomgal
3, md30b 3bM0g, 456Lbb3ezgdMma, Mamogonmo o9 sEsm-6gbgdMngn Gogd@mEgdom
30300mdgdmo sedmbsagmy®o (Ibmodsbsy®o J39ybgdal, dnwab@ymo, nsdmbymo
5 06 J3g9465d0L Ladysmmgdabomgal), bBmGgw badstmggmm smd8mhbos msgabo
a9mafogommo 3gdsMgmdoms o) 393306Mgdom dgdmdgm J39y69dcmsb gFMmagzema
dmomgmo babgmadBogm, Gm3gmds s ymazgmogg dgdmo bbgbgdmmaoal gogmagbal do-
Mbgeg50, F33moysrmnds dombg mMognbsmm@o gMmzbammdal 60dbgdom smdgdonma
Loygsmmob Im@gmo, B gobbs gnmmgdamo baboom BatdmBnbrs XIX baw 30bgdo.

dmgmage dodmgabomasgm Loyga@mmol goozym-gbomg@ognco gobgymmdal dgb-
Bogmob 3Gm3qLL.

399(30mgd gm0, 5¢0603bmb, Hm3 Loggommob (369803 Mmog0@abzg Lomsdabgbmsb
sbmznmgds go8mabg0s. ,,dgdb6s Lomsdsbobs 8ol dgbobgd LBsgmody MoosEgbos.
030 5053056056 ghmo Mol sdsgdnmon, bmmm gbog@ogs sbamo 30300 @
0go Ibmmme gommgbo Lomsdabals dgamdbgdsl gobobomsgms s 3ol dodgbgdl
033m930s. bomadsbab dgacdbgds, —Mmame (3 o mgbmmdsbo 838mdL, - sw@sdnsbdn
Bom3mndgs boygs@mmmab gMcms, bmemm g36m3sdan dobo gobbobngfMgds bgmmgbgdsda
XIX Loy 3600056 abygds®. (3. bmbadg, 2001:3). domoma(s, dggm LadgMdbgmdo ds-
omalb bamobbdo, gdsmmgl ©mbgdog og0@s 5©30560l, gsobbsgnmmgdom domal,
LoEdBobob godmba@mmgds. 580L Bogsmaomos mzom boyzsGmmal JommmdgHoolb —
>3MME0@ 9L 33396096 5ds s dgMdbyymo bgmm3bgdal bodndgda, Jomal Memsdsdglbo,
LENmymgomo  gsd3mbsbymgdom. Gbo 36gMamo g3agbo dmas@o 396 gaMa3L
35m(3905b 030l g53m, Hm3 LEmM g badgMdbgmdo, bas(z Jomb o6 3gmbrs 3sds3o(30L
®bsbbmGn YRmgdMngn dpamdsmgmds, 0Jd36gdmes boyzsGnmmu Jomab Jsbos-
300560, 530b 3emobogn® bodndo 3o bomdmaagbl 30gdsmombl, Gmdgmdsg dgb-
obmgs sx3mm0dqb, dobo Joboszgds — LENmymGama bomsdsbob bodmdn — aog-
3MEbmgdabs. EG™ J393mm 3o 9. dmas@o a3megobmdlL sbgo dgamgdsl; 3o8¢-
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Lol g3mgol Mmdogmgdl MmA gbsbom dmeomnsbol dngM obs@mmo Jomgdo, dom
Romngmowbgb dobnbyrqdow, 3gb 30 NLymanmme a39h39690s oo LadYLE M ©s
bENmyMGamgdabs 396 LEMsgz00m JgbBmmadama GmBsgmo Jomadol Jobwszgdsbo.
96m-96m 3omgobdo bmd mgom 3mg@o oG enbo nym dgyz9Mgdymoa s dmgboos
oo 3303980b magqLgdl, Mm3gmms gobbgbgdss gosmmbgdl, bymb Reymwasdl
496005 3905L. sbgzg dmyz0s MMIsgmbss, o 3mgbool mzsmom dgbgoszws dmwo-
m0sbals bobs@bm. (E. borar, 1986:21).

LEmMgE B™3 bG03n® g3mdsda Badmysmndes 1360d369mmmzo69Lo Gogmbm-
BOYH0 0gmM0gdo (Sems@mboa, sobGm@gmyg, e omdg) boygadmoab gbog@addbs
5 90039Mmdady. ngommabs 396 LEMoxy3s, dobmsob dnsbmmaqds, bdomsew Rsnom-
3m9ds Loyzommmob ggddemnd aodmbodmmgda.

390 Lo 3Mbggddo YOG MDommo boyzaMymo 33meg 0gem®msb Josbemmgdal
306300005 dmdgdomo s ngMmdbmds, JMHal@osbymo MgmognnEsb asdmadwnbamg,
3ombal 3mmEBmob gs0303935(3. oF Mo0bwalb LoyzsMymaoa gombmazamo Jomdsdm-
bobodo ndgbl doMowamma GMBMbal, Yodgom, dogmed ddogMoa, oMo (3m(zbaema
30630000 babgl, MmIgmo(s Fabmgoal s3s3smmgdgmos, ambgdal boddgs s 3300 sfds
s3@domaemo. 39396096900 Jomabs 33meg n@gamndgdnmos, dogMad dommbgggmo.
03500935 1336Md30 3boB3Grmma 43boemgds (§Fdan@mms 3mgboolb babom), Hmdgmda(s
9L 8963005 go3mabo@gds. Mmam® (3 @gbo g MHMgdmbo mag0lb bodmmada ,,Loyzgemmma

5 bagmgm0* 85@bndbogl, 3MEMIbYma boyzsmmo BoMdmawagbl bm@zngma

Loyge@mmolb ogomadsz0sl, bommm dob bogndgmow Mwg3Lb, gMomn 3bMog, Jomo-
bodn moygebab(3gd0lb Mmoo gmmo gsdmbso@ymagds — GEMdsamms 3mgbaal bs-

boom, dgmeg dbG0g, ndMmabsmzal gogM39mgdymo gfMgGognmo 3035Momgds
M9m0g0530 = 3589M0dJo. 83 3960L369mal Bysmgda badogdgmoas 30y >bool
3560793905 ©8 omds(305 — dmastgmal mgmabdmygsGnmos g3mabogddo, Mo,
mog0b dbG0g, Mmog0bo §qbggdom 0Msbob Eemnb3nEsb Mbros asdmdnbsmgmdrogbm.
(OeHn pe PyxmoH, 1992:54-56). sy30mgdgemos 03 smgam@nobddolb gomgemobbobgdss,
(3 ©335bsbnomgdgma ogm GOHNdsEYMms 3mgbaobomgaba(s.

GO OHNS 3mgDnsd maz0bo gogmgbs 0dmbos 0@oman® modgMeGmady(s,
3ogM3 doemg 3ol dogzo aobLbgeggdmmo gmMds ,obsema bg@oma LBomab Laboo®
(,Dolce stil nuovo”) XII-XIV Loy 31699830 (g300m 33060390, a300m 393535680,
madm gobn, ob@g smogogo s bbg.). a@omagmds 3mg@qdds mal Bgbmngda
©50Y9bgLb  ggmol baddob dmagzemgdol s3m(35bs (,coeur gentlie”) — doo doBogMo
a06(3000 00530560bsm30L Fabobgmdn mgmegdMogmdom BoamMdmbobaglb. Dgzoymabe
5 30bogfal dgMmbyds Mbos ymgnmoaym 3gonmdmdoemo s b3nbrs dmMmdomgdom
5 ©0EJONMgdom, 3mg@nbomzgal, bLomsyzsbm smbgdabowdn, atdbmdol s dmagmo
3698960L g0dmbo@mmgdoom, dm@homgdoom 080b odoMo, Moz godmabse@gds 3obzm-
bobo s bmbg@dn, 83 mgombsdGabom, Lonb@gegbms agzom 3935 396@0 (@osb.
1269-1300 6.) — gmm@gbzngmo Gommbmgmbo s 3mg@o, dgamdstn ©sb@gbn
5 30803560 ,,0bsma BgGama bLEomabs®, Hm3mal bmbg@qddo dmRsbl d06ogma
0Mbgdobado mgmagdfngo Lobyobom gobsmgdamo amdbmdgdo. ngsmmGo Lo@m-
gBmMbodo dosbrmmgdolb aobzomss smdggmama dabao 3obzmbs ,,Jomds dzombs..." —
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(,Donna mi prega“), ®m3gmda(s, s3s3MMYmo@, Im39dnmos 3mgGob boygsGemal
gommbmegns.

sbyg 0gm 9b@03M0 g3mdnsb mgdwyg, Mobsog dbmggmomb 333mggembn, gomm-
Levggmbbo o) 36gMambo 5dm3bab dMogombobbogmgsb aobdom@gdsl, 8d3zoMa
09 439894b&gdd0 go3mymxbab dab gomognm-gbog@ognd d9bgdsb. 83 3ymboom
BMooe LoypMommgdms XV bowinbol oomogmo gommbomgmbol domaboemom
3ohobmb IHM3s ,,3moGmbol 63080l 3M3g6@GeMgdn”. 6odMMBol v3&mMo (300mmAL,
JE0bG0sbymo Jbmgygmdbgoggmmdabs s Msbsdgmmgg dgbgonmgdoms gmbdby
b gdMam 3005DMML 3mo@mbob 353 330Mgmds.

3396800930l Xl 0530 3ma 30mbEMAL boggsmmmoabs s 3gbg@sl m babgmdaby.
59009650053 3mo@mbal ,,600008d0%, 353L5boLals 3B 3o(3gd0m, gMmbLo 3969MsL
056533 b330, bmmmm 39696 mM0s, 830b dgbsedsdobow, Mbos sMmbLdmdogl mMa
96mbo, gm0 396960 bgz0mE0s, Jgmeg—bmE (3090, 3mmastmo. 30639 dg3odo
0335 gEm©,dgmeg 30 500l 01308 gMmbs s ambab sbyma. D39, dgbsgbo dgHmma
Lymogfgdobs, mdsmmagbo gmboas, Gm3gmbes Modwgbndg babgmo oggLb: Lo m@mba s6v)
dobo o6Mbo 030890 — bombmg, 39bgfs — sBMMZbgds. 5dab dabgrgom, Gohobm
Lodyommb byl BaMm3maagbl, Msdwgbswa(s Mdsmmgbo gmboas, 09308 9MbL, 0d0@Em3,
38 30b 3mdMamdadn Im3ysgl 3bscmmdgda, 396gMal, M3800gbss(3 0l dogdl Jmsdse
3o gcnab.

gohobm ,,3m396@80698dn“ dbmmmme Lo gnmamo sbsmobom o ogefmgmgds. ngo
09956985 ©d 03mb3gdLb ombabyg osfMgm3sggmbsay o §36ob Loygommmal Loemsds-
bbb, Loggomgbmsb, MmzmMaNEM6 FodsMmgdob abgm Eobsdmmgdmm bLobEgdsl,
M5(3 GndmmmaonMae dgndmgds @sdmbBIgdammn 0dbglb Lbgswabbgs Bobsdmmdgwe
o) dm3gzbm g3mgol gEbmgm ©s JoMmggm dmabmmzgbgms Gommbmgoy®,
ogmmmaont oy 3bs@zmym 39333000Mgmdada. 8do@m3d LbmMge 93 sb3gd@do
Bomzgdommagon Rzgbl 8Ly gmmdsb.

53793994bo@ 5Mbgdmemn mEn 3gbgfs s mMo gMmba dgbodsdobaw, ggohabmb gsb-
30680, 6036530 dg3gal: gMmns 363 gmmbYMo ambab sDMM3690s, 3gmeg —3bm-
gmom ambol dg343bgma domon; gfmn mebosymemoama boygsGmom dngdsmomgds
M3m398Mngn 3d396096Mgdabo3gb, dgmeg — mogobogg LoyzeGmmoo 83 Lormsdsbab
dgboddbgma Lbgymadda. gfmo mogolb ma3dg 0mgdL mgmegdog bomgdsl s go-
50(398L3g8amB8 IgmEgL. 53 ) 3560L 369mb 30 gossd3b gb mzMegdMngn ba3g@b 3oma
358 9M0sdn, Mol bysmmdomsz Lodystmb dmangMon gmgdgb@n, dsmn dnbgdmaga
dgbadmgdmmdol dgbodadaba, Bamdmagaoagds 3d396096gds@. s@odnsbol mgsmdon
30508 gbgds ob bobggdo, Mm3gmoa(s, magol dbMng, sbggg mMMIsgo dxbgdabos: go-
39%0bs o 486smdal domom, s30@m3, Mm(3d MmegmednMggmae Rzgbo mzsmam -
30435800 033560l Lbgmmb, hggbn ambgds, Mmdgmoi 3oMzgma 39696sL Lobom
9393693530 dgdmnl, 0593560 b393L s 04336gdL gmagdMaga 3dgbngMgdal babom
5 30b0 39d39mdom 30obbEMogzob 3oy s 80b3gb. Bobo Bo3mM3Tmda doms, 564 8gmeg
396965 300bBMog30L, dg0L dobogg Bbaszbo gm@s. ghmbsz b sbemsaglh ghmbo s
3gmgba(s, 30639 dgdmbggzeda 3o, Hmamts by@gomoddggbogmdbsmdabs. mGogg
96mbo 3gomomdmdomos s bdggdo; gPmog s FgmEgz 0obsdwgzn mzmegdmngabs™.
(M. ®numnHo, 1.1, 1981:157-158).
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Mmame(z 086-bobs (530(3960) ®o30L ,,@Mo9EdGd0 Loygedmmmbdyg — @dommgbo
dgobabs, dobo bymo gsbsmnmogb® sembndbagb.

030(3960bm30b5(3 ambogFn oMLgdal LoyzsMmmal asbzs d4bgdady Bomems
damdn 0@gol dmegmbgdoom oMol gsdmbBggmmo s, 93gbs, Mo dob dmbrgalb
M 3ormmE, 36GH3Mbosbe s YHMN0gMHcdgbymdals gmmabbdmadl (o33 godmzzgomamo
36 M0l mMo 3gbgMals mEmbabgmdmMomds).

Loyge®molb mgdob dgbbagmes Lbgswabbgs g3mdsda @obogmyMm-smdmbagmaym
Lodyemmgddo 30d@nbomgmds 3bgMomms, 3mabmmazbgms 3ngM. 5badbym bsombl
geomgds 3007300 Jofmggmds 333mg3oM3s(3, 3MmbLEEbEGNby Jo3sbgmds (1889-
1952), xa® gorgg 1924 Byl gg@bocy ,mgoerab” @gOEmsdy 393md3gybadaw
qbLgdo ,,bgzs S GMFosMgdalb 0wy, MM3gm3daz Redmysmndgdamos bmaswaw
Jomobado 353535(30L 3ob(30b sdgmnls dabgboa. L3930 domdn gdgdl 03 sGLgdal,
Mmdgmo bobgzMom  Jomos ©o bobggMom dsds30(30L m(369d0%. 83 m(36905d0
Rogbmgomos @Mo@oomoe dmdnbofyg dofmodsmnmmdalb nwgss, Mm3gmads s
»030L Bgbo@L 30y gbgLeblbal 8bomgdado, ,,398b0LEYombabdn”, osmbas bgbo@b.
030%go godsbgamgdmmo Rzgbo yuMmomgdsi 3. 3od3sbgmal 2014 Bgmb bgmobms
353m(393mo bogbol —,,6969b56b0 M@ gMOGYMda” — | magol (HmIgmba(y sg3&mMa
50016 30639mb* MBmgdl) Jggmesda ,,Loyzsma Gnbmseggmal goggdom®.

33@™MM0 gMmomgdsl odsbzomadl godddg, Mm3 Mbmseggmo Lbmmgo of ao-
3mymgzl doMomow gobbbgezqdslb bodgobs s JogbyMmdal ImGnb (§oGngmoa, s30ms6-
OO 5M 05 30Mdgb YMN0gHmMdsL Lbgs Jomgdmsb, dog®msed dmogato—doxbymmds,
Loggo®meo, dbmmme gMoab 3ndsto sdzm). 3. 3odsbgmn Aybomseggmoal Loggetaml
99LE>Dab gM0 FMEBow 800hbg3L. s383OHM MM, Y39l 56 doemdlb nygmb ok byn,
3oL b 3dmbrogl 530 gdgmo mg0bgdgda: Loemsdadyg, bombgg, bodcdbyg, bodwowmy,
Loy®3y, 33936398 Y39gds, ©33MIMdo dbgds. 3o35bgmol sbMom, o3 gMmazet
LodogbyEm 3mEg]bdo BoMdmbabmmas Loy 3mbgms gbmgGognEn ngsmo, Mmmgbs(s
»BIMOCO0 FNENMS 5 M30600gd0b JobG s, nbONb3gmymBamonca3b303mbydals
dOm3om, bowsgmo Lodwamom, 3933300Mgmdom, as63z0memgdamoa gbodan®-
0b@gmad@ o n®o 0930b9dMgdgdam, 3§36000bgb (3bmgMgdal gMmazet sBMLS s
LEomL®. 3808M3 JoMmmmn nEgMEmans ngm Moo bmosmy@o gbogmemmaoaals
a0dmbabyymads, Moz ghmggomom gsdmba@oegh LojoMmzggmmb aMdgmo abGmMaal
3nmbo300b. 830@mBa(3, Jogbnmmds 3. 303569mb 80ohbrs Jomyma bmznsmyma
306(3000b 94L3MgLo0s.

AmEgLy(3 900530560 FbmEmE gAML 9&MBaL, ngo gd@obdns, Moz Imambmgl
I gme GMR0dmgdabas. ond(3e 3. 3o39bgma Mgamab@ e 300hbgslb 3. Mybomsggmb,
Mmdgmdsis ogob, MM (3bmgmgds oMs dmGomydn 3megdboo ymggbss, ogdze
Lomadadg o goxsdodgdnmo gdbEodo bLoggotmmobs odmaggl sbAHL  ymezbab.
33030Mm Mmoo, domms  Godgda moz0bgdnMo  gbomgGognto dgommememaoal
dabgzom  obsbosmgdgmoa, 9b@ognma LobEymomss bomdmeggbommo ambgdal,
acdbmdobs s 6dobymanl gbomg@ognma asbbobogmgds. 3035bgmab sbom, 3mgdada
3655 bofM3mmagbgmn smdmbogmgmabodn adababnsmgdgmaos (3me-436mdal ©o-
3033069890 MmRdsbMo mMasbnbsz00 (FMogom(3Mmnsbmds), Loygstmma 3dggbo-
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9600, boggomnmo g4bEob0s, Jomnbodn Mmayzobob(393s s JPmE0 sygobomo, (GHxb-
0390l 39600b Bgsmmdom) abEmGoymmon Mhzgmmm bodsmmgdwyg. LEmG g s3sdns
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Tamar Gogoladze

THE MORAL-AESTHETIC MODEL OF LOVE BY VARIOUSTHINKERS
OF DIFFERENT EPOCHS

The sense of love was shaped by a sense of human evolution from the very beginning that,
at the individual level, is committed to fulfil the highest functions of analysis and synthesis in the

“wu

form of intellectual-emotional acts. “ “.... The peculiarity of the emotional feeling is the existence of
two contradictory vectors, two antinomy states (pleasant-unpleasant, love, hatred, likes-dislikes).
Intellectual feeling is characterized by one-sided feeling (calm, uplifting, high emotions of love.”) (A.

Zurabashvili). According to psychologists, certain mental areas in personality structure are shifted
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to higher specific human functions when it comes to morality and duty, and the tendency of search-
ing abstracting and the truth.

So, the feeling of love is the expression of an intellectual feeling and is linked to the highly
specific functions of a human. The biblical legend of Adam and Eve itself explains the human fac-
tor: As Adam and Eve ate the forbidden fruit and angered the Lord God, they became human and
lost their original harmony with nature. Just then, they saw themselves naked and got ashamed.
Erich Fromm explains this legend: After learning that there are different beings — male and female
— alienation took place between them, as they did not know one another’s love, which gave rise to
a fear of loneliness, a desire for unity, and a fear of loneliness.

From now on, all the efforts of a true man to overcome the fear of isolation are impossible
without the love of a neighbor. Love itself has led to the creation of any high culture, and love itself
has become an art, as all its theories start with the human being and can only be approached as a
creative process.

How beautiful is love and how moral it is — these are the questions that, since the ancient
times, have interested the minds of the world, but here the specificity of their understanding must
be taken into consideration in light of social and political events.

Writers and thinkers carried out the study of the subject of love in various eras in the West-
ern-Eastern world. This issue also attracted the attention of a Georgian scholar, Konstantine Kapan-
elli (1889-1952) in the essay “The Idea of Melancholy and Truffles,” published in the Journal “Leila”
in 1924. Here he elaborated the reason that men were generally attracted to women. “A man
searches in a woman the creature that is half-woman and half-man’s dream.” In this dream comes
the idea of a traditionally evergreen woman that has reached its zenith in the pre-renaissance
creation “The Knight in the Panther’s Skin”. Our attention is focused on this too in the sub-chapter
entitled “Love in the Sense of Rustaveli” of the Chapter | (which the author calls “The First,”) of the
book “Renaissance in Literature” by Kapaneli republished in 2014.

The author focuses on the fact that here Rustaveli highlights the main difference between
love and adultery (Tariel, Avtandil do not diminish their relationship with other women), but the
main thing — adolescence, love, they only have one. Kapaneli considers Rustaveli’s love as one form
of ecstasy. At the same time, not everyone can be lovelorn, but they must possess the following
essential qualities: beauty, abundance, wisdom, wealth, acuity, ingenuity, warmth. According to
Kapanelli, this kind of noble code of lovelorn the aesthetic ideal of the centuries, when “feudal cul-
ture and a knight’s caste, maintained by the immense wealth of slave labor, inherited, developed
psycho-intellectual peculiarities, formed a kind of thought and style of life.” Therefore, Georgian
ideology was an image of complex social psychology, which in a way reflects the pulse of Georgia’s
long history. That is why Kapanelli considered lovelorn as an expression of Georgian social feeling.

When a person has only passions: he is in an ecstasy, which also requires distant yearning.
However, Kapanelli considers Sh. Rustaveli as a realist, who knows that life is not a moral code,
though the beauty and exaggerated ecstasy of love give meaning to existence. At the same time,
the types of women, according to the peculiar aesthetic methodology, are characterized by an
aesthetic embodiment of mind, emotion and willpower, characterized by antique completeness.
According to Kapanelli, the poem does not present characterized to Orient a humiliating family or-
ganization (polygamy), love is beautiful, love is ecstasy, worship of a woman and a cult is brought up
(thanks to Rustaveli’s genius) to a historically unusual height. This is the very essence of Kapaneli’s
deeper insight into the genesis of the development of the moral-aesthetic model of love.
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Gita Leitlande

STOICISM IN THE 21ST CENTURY

Abstract: Stoicism currently experiences a wave of revival. The core question posed for this article
is whether tenets of Stoicism could be applied in response to the ethical challenges we face in the
21 century, or — in other words — could Stoicism be still valid and usable today? The phenomenon
of Stoicism is explored through a historic perspective; its diverse forms of applicability today; as well
as a discussion of what elements from ancient Stoicism are to be preserved or updated in the frame-
work of Modern Stoicism. This article concludes that ethics’ part of Stoicism is still viable, however,
some parts of ancient Stoicism requires adaptation to be applicable today (especially, regarding the
“physics” part of Stoicism).

1. Introduction

Stoicism as a school of philosophy is more than two thousand years old. Not a lot of an-
cient Greek and Roman thinkers’ original texts have survived. Seemingly — what new could be
found there, everything is already well read, analyzed, discussed and cross-discussed again.
Moreover, the world is moving on.

However, while thinking how to deal on a personal level with the challenges we face to-
day, it strikes that qualities like self-control and integrity plays an important role in it. These
are ethical challenges like all kinds of tolerance to those who think or are different to a person
(be it a skin color, gender or ideology), or an environmental policy, where — to preserve the
nature — one should limit herself/ himself by wasting less water, recycling plastic, and so on. To
respond to these ethical challenges, one needs qualities similar to those, which were taught
by ancient Stoics (they called them “virtues”): integrity, justice, self-control.

Clearly, virtues formed only a part (though an important part) in the entire philosophical
thought of the Stoics. Stoicism contains complete worldview, including theology, metaphysics
and logic, but — above all — it is about ethics, how we approach life and the challenges we
face in our life. Thus, this article is exploring whether tenets of Stoicism could be applied in
response to the ethical challenges we face in the 21* century, or —in other words — could Sto-
icism be still valid and usable today.

To address this, the phenomenon of Stoicism is explored through a historic perspective;
its diverse forms of applicability today; as well as a discussion of what elements from ancient
Stoicism are to be preserved or updated in the framework of Modern Stoicism.

2. Stoicism Through Centuries

The origins of Stoicism are dated around 300 B.C.E., by its founder, Zeno of Citium. Clas-
sically (1, p. 7), ancient Stoicism is being divided into 3 periods. First, the early Stoa — the first
three heads of the school, is characterized by laying philosophical foundations of the school.
Second, the middle Stoa around late 2™ and 1* century B.C.E., elaborated on some aspects of

160



Gita Leitlande — Stoicism in the 21st Century

the Stoicism. The first two periods of Stoicism where based in Athens, while the third period,
the late Stoa, is the Roman Imperial period around 1%t and 2" century C.E. Best known Stoics
(in order of their birth dates — Seneca, Epictetus and Marcus Aurelius) come exactly from the
Roman period of Stoicism.

In order to better understand this article’s discussion of applicability of Stoicism today,
a brief look into Stoicism’s main tenets is required. Stoicism has three main fields of study:
physics, logic and ethics. For the Stoics, God (Logos) rules the world, and ensures the order and
structure of the world. Everything exists for the Whole. And the Whole is an absolute harmony
of its (different) parts. That is why destiny is not identical for all humans. And there comes
ethics, a teaching of what humans can do in these circumstances to achieve the highest goal,
which is happiness. First, live according to nature (by studying and understanding the world,
its laws, necessities and destiny) and, second, by observing the four core virtues: temperance
(self-control), courage, justice and practical wisdom. “Temperance and courage are required to
pursue our goals, justice is a natural extension of our concern for an ever-increasing circle of
people, and practical wisdom is what best allows us to deal with whatever happens” (2). That
is not an easy task, and that is why some people choose not to pursue this road to happiness
(and self-sufficiency, becoming a sage or the wise one), focusing on bodily or external goods
instead (like careers, money, etc.).

Of course, Stoicism developed being informed and in dialogue with other Greek philo-
sophical schools. The elements of its teaching could be referred to other thinkers of a time,
for example, core virtues could be found already in Socratic tradition. Overall, in accordance
to Pierre Hadot, “in the Hellenistic and Roman eras [..] philosophy was a way of life.” For phi-
losophers of the time, “it means that philosophy was a mode of existing-in-the-world, which
had to be practiced at each instant, and the goal of which was to transform the whole of the
individual’s life” (3, p. 265.). This practical orientation of the ancient philosophical schools, in-
cluding Stoic, with elaborated “implementation” part, i.e., living by the principles one teaches,
plays an important role in their viability beyond the ancient era.

In accordance to Anthony Long (4, p. 115), we can only enjoy original texts from the Ro-
man period of Stoicism, as a lot has not survived through the two thousand plus years since
the origins of Stoicism. That is why the approach of Epictetus, Marcus Aurelius, and Seneca
prevails in today’s reading of Stoicism. “Once we get to the Imperial period, we see a decid-
ed shift away from the more theoretical aspects of Stoicism (the “physics” and “logic”) and
toward more practical treatments of the ethics” (2). Interestingly, we can observe the same
tendency today, by willingness to focus primarily (in some cases exclusively) on ethics part of
Stoicism.

When Christianity began to dominate Western philosophical thought, Stoicism stepped
back. However its influence continued. It is assessed (2; 5) that directly or indirectly Stoicism
has influenced thinking of Church Farthers, St.Augustine, Thomas Aquinas, Thomas More,
Descartes, Spinoza, Leibniz, Rousseau, Adam Smith, Kant, and David Hume, stretching from
Middle Ages, Renaissance and into modern times. In case of those philosophers, Stoicism was
to a greater or lesser extent used by a “pick and choose” method, or — in other words — only
parts of Stoic philosophy that “fit” to the respective theory were applied.
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The first attempt to revive Stoicism in a systematic way is now known as Neo-stoicism.
Neo-stoicism was formulated by the work of Belgian humanist Justus Lipsius “On Constancy”
of 1584. Neo-stoicism was an intellectual movement, as opposed to practical implementation
emphasis in the late Stoa. In Neo-stoicism, “Stoic moral ideas were taken out of the broader
context of the Stoic philosophical system and placed with a Christian context” (6). To simplify,
Neo-stoics replaced original cosmology of Stoicism to Christian one, which was the way at a
time how they could promote Stoic ethics. Because Neo-stoics found Stoic ethics appealing to
Christians, but needed to replace Logos by God due to historic circumstances at a time. With
this, we can consider the first attempt to disentangle Stoic ethics from other two fields of Stoic
study — physics and logic — was made.

From the late 20t century to this day, Stoicism is enjoying its second wave of revival. Most
commonly known as Modern Stoicism, which is an attempt to adapt Stoicism to the realities
and requirements of the 21 century. However, it is more than that, as renewed interest to
Stoicism is part of revival of virtue ethics in general. Alasdair MaclIntyre’s, among others, with
his comprehensive discussion on moral philosophy “After Virtue: A Study in Moral Theory”,
first published in 1981, has contributed significantly to the interest in virtue ethics. His thesis
that “the problems of modern moral theory emerge clearly as the product of the failure of
the Enlightenment project” (7, p. 62.) has provoked further discussions and research on the
subject. That is why in addition to the attempt of adapting Stoicism, scholarly works to explain
ancient Stoicism itself, translations of classics, as well as biographies of prominent Stoics keep
appearing (2). The next section addresses various ways Stoicism appear today, in the early 21*
century.

3. Applicability of Stoicism in the 21 Century

Stoicism today has multiple interpretations and usages. This section gives an overview
of its modes of expression beyond scholarly philosophy proper. Already in ancient world Sto-
icism contributed more than to discipline of ethics, but also, for example, epistemology, logic,
and rhetoric. Today we see attempts to apply Stoicism beyond philosophy, most notably, in
psychology. In psychology, the best-known influence by Stoicism is on cognitive-behavioral
therapy, which derives strategies and techniques from Stoic teaching, in order to develop psy-
chological resilience (8). Direct quotes like Epictetus’s: “it’s not the events that upset us, but
our judgments about the events” (9, V), are frequently used.

Late Stoa was a practically oriented school of philosophy. These practical guides could and
are used today in our “how to do it yourself” societies. One can get an online course “Stoic
Philosophy for Modern Living” or practical workshops like “How Seneca Can Help you Manage
Anger and Frustration” and “Marcus Aurelius: How to Think Like a Roman Emperor”. Some call
it “popular” movement of a contemporary Stoicism. In a sense that it has spilled over from the
scholarly approach into “easy-to-digest” form of self-help advises. There are spiritual exercises
(mostly based upon Marcus Aurelius’ “Meditations”), or rituals (like “6 Stoic Rituals That Will
Make You Happy”), which in most cases use direct or simplified quotes from original Epicte-
tus’s, Marcus Aurelius’, and Seneca’s texts like “Events don’t upset you. Beliefs do” and “Con-
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trol what you can. Ignore the rest” (10), which are easily recognizable from Epictetus’s tenets.
These are rather convincing advises, which invite to reflect, put everyday events and emotions
into a broader perspective, and work on personal development. This could be considered as a
new and interesting branch of interpretation of ancient Stoicism, where its approach as guid-
ance for everyday life is being explored. That is rather unique for a philosophical school to get
not only a scholarly, but also a “popular” interest two thousand years after its inception.

“We live in strange times. But few people could have expected today’s rise of global move-
ment of self-describing Stoic online communities numbering over 100,000 participants” (11).
A huge part of contemporary Stoicism activities, discussions and arguments are happening
online (websites like “Daily Stoic”, “Modern Stoicism”, “Stoicism Today”, “How to be a Stoic”,
etc.). Of course, that is a reflection of the early 21% century realities, and quality of it differs.
Though some blogs and Facebook groups are run by Stoic scholars. As for geography, it is inter-
esting to see that Stoicism — being a product of Western philosophical thought — has reached
audiences beyond strictly “Western” world like India, Brazil and Philippines (12). Online com-
munities allow to discuss issues in a less academic form, but also encourages sub-groups, in-
terest groups on diverse aspects of Stoicism. This allows to argue Stoicism’s (ethical) tenets
also in a cross-discipline environment, applying it to, for example, parenting and education,
consumerism, military service, sustainable development, vegetarianism, and others. However,
these branches of Stoic interest groups have seen also movement into directions, where an-
cient Stoics themselves would not approve, i.e. quite contrary goals to concentrating on inner
development and not attaching a significance to things one can’t control. Here important is
“distinction between a philosophy of life and a bag of tricks” (13). For advising how to improve
one’s career, or how a sports’ team can win a championship is not in a “spirit” of the ancient
Stoic teaching. In sum, online life of Stoicism allows for the intense dialogue, which would not
be possible otherwise, while arguments used are somewhat loosely formulated, and allows for
wild interpretations of Stoicism.

As we saw in this section, all diverse forms of Stoicism beyond academic environment
while active and widespread, focus on some particular points of Stoic philosophy, but not the
philosophy as a system, by singling out only one or few aspects without a broader context and
understanding. Next section explores what is going on in Modern Stoicism as development of
philosophical thought and how it differs from ancient Stoicism.

4. Modern Stoicism

Modern Stoicism in this article is understood as a philosophical attempt to adapt or up-
date ancient Stoicism, in order to bring it closer to the worldview and understanding of the 21+
century. To make it “modern”, so to say. The aim of this section is to give an insight into philo-
sophical discussion of adapting Stoicism, and some examples of its applicability in response to
ethical challenges we face today.

To be sure, Modern Stoicism itself is not a unified, single interpretation (or update in a
single way) of ancient Stoicism. Views on the issues discussed below differ and discussions are
ongoing.
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Modern Stoicism began to take shape somewhere in the last decades of the 20" century,
but was formulated in more certain ways around the turn of centuries, and especially ener-
gized around 2013 with a burst of online activities. One early comprehensive work towards
updating Stoicism is by Lawrence C. Becker “A New Stoicism” in 1997. The first thing that
needed an update in Becker’s view is cosmology. “Becker does away with the ancient Stoic
teleonomic view of the cosmos, precisely because it is no longer supported by our best sci-
entific understanding of things” (2). However, because this is too tightly bound with the Stoic
ethics, Becker invites to reinterpret Stoic physics in accordance with the facts about universe
scientists recognize today. In Becker’s own words: “The “old” stoicism as a system has been
scorned” (14). With this Becker points to the major obstacle Stoicism has been struggling with
to attract followers beyond ancient world. Stoic’s physics was informed by other Greek philo-
sophical schools and developed in accordance to best traditions at a time. Nevertheless, today
it sounds like antiquity. Already Neo-stoicism, for their own reasons, thought to replace Stoic’s
physics. Here again we see willingness to disentangle Stoic’s ethics from other two fields of
Stoic study — physics and logic. Meanwhile, there is also a branch of philosophy in contempo-
rary Stoicism, called Traditional Stoicism, which insists that ancient Stoic’s physics and logic are
integral part of Stoicism, which could not be “done away”. “Stoicism proper is about aligning
your life to the Logos. The all-powerful God has its way anyway. Only the divine knows the
best. So give up your desire and desire what God determines” (15). That is an important point,
since not all aspects of physics and logic could be disentangled from Stoic worldview, in order
to preserve the “why” one should behave or perceive events in a certain way.

In addition to updating views on what Stoics called “physics”, Becker also emphasizes
that Modern Stoics do not have to sacrifice joy. This is another topic of ongoing broader dis-
cussions: about Modern Stoicism and asceticism. For Becker, Stoic ideal is not contradictory
to ordinary pleasures. And he is not alone: “Stoicism is not asceticism and a Stoic is not a
monk. [..] Unlike a monk, a Stoic doesn’t dodge the myriad of different aspects of the earthly
and sensual life” (16, p. 253). This discussion and interpretations would not be as important,
if people would not actually try to live by the standards of Stoicism. Apparently, they do. And
they try to adapt Stoicism to what is reasonably actionable and sustainable to a “modern”
Stoic. That is clearly in line with how late Stoa approached their teaching — ultimate goal is not
a theoretical discussion, but living by the principles’ one teaches, in order to achieve practical
goal of happiness.

William B. Irvine in his book “A Guide to the Good Life: The Ancient Art of Stoic Joy” of
2008 offers to shift famous Epictetus’s dichotomy of control (Enchidrion, I: “Some things are
in our control and others not”) to a trichotomy, to avoid original black-and-white distinction:
“some things are up to us (chiefly, our judgments and actions), some things are not up to us
(major historical events, natural phenomena), but on a number of other things we have par-
tial control” (2). This notion helps us to try our best, even though the ultimate result itself is
beyond our control (like caring for one’s family). In a way, this makes sense even within the
context of ancient Stoicism itself, as they did not deny the value of family, for example, but
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only up to a point.
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To illustrate applicability of Stoicism in the 21 century in response to ethical challenges
we face today, the following two examples are discussed: Stoicism and military service, and
Stoicism and sustainable food policy.

The most notable book on Stoicism in military service written from the perspective of a
soldier, arguably is James B. Stockdale’s book “Courage Under Fire: Testing Epictetus’s Doc-
trines in a Laboratory of Human Behavior” of 1993. By practicing Stoicism himself, both during
deployments abroad and later in a captivity in Vietnam, he realized that he has “found the
proper philosophy for the military arts” (17). Indeed, Epictetus’s approach to one’s role with
regards to destiny closely resembles military service: “Remember, you are an actor in a drama
of such sort as the Author chooses [..] For this is your business — to act well the given part, but
to choose it belongs to Another” (9, XVII). This is exactly how appointments are being assigned
to all soldiers (from privates to generals and admirals) up to this day. In the context of discus-
sion of preserving original cosmology of ancient Stoics, this particular tenet of roles humans
play within the larger picture is still of utmost importance today with regard to the military
service. Other authors, like Nancy Sherman in her book “Stoic Warriors: The Ancient Philoso-
phy behind the Military Mind” of 2007, notes other qualities which could be directly applied
from Stoicism to military service: military leadership and character, anger and its control, fear
and resilience, grief and mourning, and value of camaraderie and brotherhood. Above all,
these are based on ancient Stoic’s four core virtues: courage, justice, practical wisdom, and
self-control.

Those who argue for sustainable policies and practices, including food policy, usually start
their argumentation with “live according to nature” tenet, and the need to understand na-
ture’s rules. As in Modern Stoicism, where “live according to nature” is being interpreted as
taking into account the facts scientists recognize today, “we must consider the environmental
facts regarding what and how we eat” (18). “What is necessary, if we are to survive and thrive,
is not to use the world and its inhabitants in ways that degrade or exhaust the sources of our
sustenance” (19, p. 58.). Thus sustainability, though not a topic for ancient Stoics, founds its
way in the context of Modern Stoicism. Also, Stoic understanding of co-existence (Stoic cosmo-
politanism), and Stoic virtues are at play in arguments for sustainable food policy (20).

Having discussed dynamics between Modern Stoicism and ancient Stoicism, which is flu-
id, and as we saw — both are used in various configurations today — the next step is to address
the issue of why Stoicism has been able to revive again, after two thousand years, what is so
attractive about it.

5. The Phenomenon of Stoicism

That is an interesting phenomenon — for the ancient philosophy to be contemporary
again. So how Stoicism made it?

Firstly, “while most of us will find many aspects of the Stoic physics and theology foreign,
there seem:s little in this ethics which has or could ever age” (11). Yes, when reading late Stoa
works, it is easy to relate to the tenets of their ethics as they address issues of human nature,
ethics and social interactions, which will remain topical as long as humans exist. However, Sto-
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icism is not unique in this. The same could be said, for example, about Aristotle’s “Nichoma-
chean Ethics” as well. So enduring relevance of their ethical tenets is only part of the answer.

Secondly, Stoic ethics is not only in history books, but being discussed and applied exactly
because it is organized as a way of life. It helps you excel as a human being. Therefore, it is not
only good quality advice, but also practically oriented.

Now, thirdly, philosophy has a patchy track record of practical applicability. More precise-
ly, that is a huge gamble to take a philosophical teaching and try to literally live by its tenets.
Many philosophers and thinkers’ teachings have not survived the exam of reality. Plato’s “The
Republic” comes to mind as a source of theory, which better stays in a book, not undergo re-
al-life experiments. In the case of contemporary Stoicism — one could guess — nobody is living
by the tenets of ancient Stoicism as a system, i.e. applying the teaching in its entirety. Howev-
er, seemingly there are number of people who really find it useful when applying parts of it.
It is re-packaging into easier-to-digest system, or individual aspects, which seems to improve
people’s “quality of life”, as we say it today.

Fourthly, Stoicism as a philosophical school emerged within the particular historical con-
text. It was a turbulent time for the Greek political system. Tightly knit city-states were giving
way to the larger formations, which later became the Roman Empire. For individuals it was
not easy to associate themselves with familiar political and social structures anymore. Thus,
Stoicism emerged and flourished as a response to the needs of society in transition, with its
particular historical context. So why did Stoicism revive today? “One old criticism of the Stoics,
from the German philosopher Hegel, is that Stoicism is a philosophy for times of de-democ-
ratisation”, for “the philosophy re-empowers people individually, in a world where everything
else is at the disposal of powers” (11). Well, as Matthew Sharpe points out, “we are entering
into a period in which postwar liberal-democratic consensus is straining” (11), and that is why
our time might resemble Hegelian critique. Nevertheless, that is only one aspect or interpre-
tation. Stoicism is individualistic, yes. However, democracy goes well together with individual-
ism. Therefore, that could not be the whole answer. Greeks were turning to this individualistic
approach when they lost social structure they could relate to. But in a secular, democratic
societies individualism is quite natural. Yes, maybe we are in times of transition, but it is not
losing democracy the answer to why revival of Stoicism now. It is a combination of two factors
— individualistic societies (democratic and secular), plus times of turbulence. This argument is
also supported by the historic circumstances during Neo-stoicism, where we can note turbu-
lence, but not de-democratization in Europe.

In sum, it’s some push by historical context and a good material, which makes revival of
ancient philosophical school in the 21 century possible.

6. Conclusions

Let us turn back to the questions posed in the beginning of the article: whether tenets
of Stoicism could be applied in response to the ethical challenges we face in the 21 century,
or —in other words — could Stoicism be still valid and usable today? The short answer is “yes”,
ethics’ part of Stoicism is still viable; and “no” for an un-adapted or original form of ancient
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Stoicism. In a way of conclusion, three major prerequisites how to apply Stoicism in the 21*
century in response to the ethical challenges are:

1. Ancient Stoicism could not be left unchanged, in order to be usable today. If we want to
preserve the entire system comprising of physics, logic, and ethics as it was seen and explained
two thousand years ago, then it will remain only of an interest for those researching history
of thought.

2. Attempts to get rid of Stoic’s physics (cosmology) were carried out in different times
and shapes throughout history. However, as this article argues, it is impossible to grant “clean”
disentanglement of Stoic’s ethics from the rest of the teaching, without losing important con-
text. The solution is “re-packaging” and updating, primarily the cosmology part of Stoicism.

3. Clearly, practical orientation of the teaching is its strongest card. As a way of life, Sto-
icism (both ancient, modern, and the mix) is still attractive, even if the aim is no longer to
become sage. It is useful to put oneself into perspective with higher goals — like preserving na-
ture — and to derive subsequent courses and models of action. However, distinction between
a philosophy of life and a “bag of tricks” is important. There is a temptation to over-simplify it,
to go to a “pick and choose” mode. Then, this is not Stoicism anymore.

Those who try to live by Stoicism’s tenets today find it difficult at times. However, it was
known from the outset that Stoics are not seeking the easiest way, but the right one. One
should be under no illusion that even with all the updating and the re-packaging Stoicism will
remain above all rigorous work with self.
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3603d369mm3560s, HM3 5603960 ormbmgoy®o bgmmgdobsmgol 5333560 Joamds
36bgdomam doymgdgmo ogm. bm3Me@ g, 3mmo@mba, sGabBmEgmyg, dmbbsgmgmamgal

Lo o6 003mgdmEbgb Jgnde®m 39M39ds0, MYMYg3 930G IGgds®. 0bobn

3mbBogmgqdmob gomebadmgdmmam 5m0d398bgb mo3L, ynMmepmgdoo Mamgdwbgb
geb ©s bdoMo omgomabbobgdwbgb 3oy, LEsgmgdal s6@03YMo dmmgmo

36@0358 9Mbammo Immgemn aym, Mm3mab ooz ngobsg bLnd®mdbol dodngdmmds,
LodEMdBab Bmyzemgmds, LodMdbolb dgamdmmds gfdas. 569 ,a4DoBYMEPMIS“ s dngdals
36m39bdn  ymgabs, ymgzgmagzemo Babodommdgdobs o BobssbasbmaMmmmdsms
3509d7. bm 3@ g 3ma@mbol dobbogmgdgmo(3es 05 30b0dgamdatacs,0bggg, Hmam(s
3mo@mbo — sMabGmEBgmgbo. gobbaw, (396DMabogsb magobmgsm, @asmgddozn®
3990030, 3bMms dowomdo Mbs ©sdsgdmmoaym Fgddomn@gds. obg of bws
bomdmgoanbmm, Gm3 sb@ngnmo Lodystmb 33390000 GMawazombamab@ o
LodMadEMgds 3 (36mdms 53@MM0EBJOL, b 3o@0glb o6 L398s abEMMaym
BFo@n(300L, dogMad Mgy 30Mgdobs s Fommbmgon®o ©sggggdol dgdmbadgdobe
5 Mgxmgdbomgdal, 9. 0. megobygema sBHM3b9d0l s9y(30mgdmmds gobmmom o
39dgb 3mabogmboms dmogamo dogbgds s dabbMogggdss. bmemmm magobyygse
003056l, BB MIMEB 0303356 MogobyBsm, MadsG Mo sBOHMZb7d0bogs6 mogoly-
go 0bnzoeb dggdmm Jignmoaym ggddsmnd gommbmgmba.

gommbmgnsl, Rzgnmgdcng, bad 3gMoman ymazgb: 5680 3mM0 3emabogs (dggmo
dgdygmo gommbmens), Gmamms bgbo, ,a9605m@0 353d3980L bobow® nbmmgds,
dmdwg3bm 3gMomeo asbmogm Lmmosb@ogs: oo Limmomgdob g3mds, Gmss
a0dm0bG0sobgdmmn  Gommbmgmbgdo  goM339mmo  m35mbsbM0boo  ©Madsdy®
sbMmM3bgdedn dgmnsb, JMab@nobmds LabgmdBogm Mgmogosm (3bopEgds s go-
boomgdal Lob@gdnlb (3ombobom 3mgMngemadgds begds, LEmMgo ofgwsb omgdl
Lomaggb Lbogmagdol 358 gMmbomyMo dmegmo. MmamMz obogmgmal, oby smdm-
bogmgmol B630bws 353980 508M5dbgb sbB03zmMa 3nmEMal MbnggMbomy® oo
a9bosmy@ 393 3300Mgmdal, abmbgmmmann®m-g30b@gdmmmann®  ©obs@mgambe
5 d9Mdbym LodMdbgl, bmemm, dgmeg dbMog, o3 353 330Mgmdal JMabGnsbem
LoMBANBMYdsLMOL 356MIMbaDYdIL, YMMngMmIgmagbgdsel (300mmdmbgb, Mods(s,
236 9m39, 1b03om Mo Bommbmgon®o s 3bs@3zMmo 39036 gdo 39dbs. dogmsd
358 gMbomnfn LmmabE Mo dgommomemaons byym BGm  3oMasgms domsb ©s
©0a96ms d50mMdabgdal ggMo, Moba(zdm3ygs 3063sbsnmgdmmdal g3mds, Hmdgmda(s
obmdgma dMdmms  asdmesboms gobsommagdobs s dgdggdalb 39mdy bob
303953900 358 gMbsmn® mJ@Mmabsb. 83 dMdmmad, dgadmgds nmggzsl, Mmd 39-20
Lo 3MBob aLBYLBog aobBebs s Lbgosabbgs godmbo@mmagdabs s mgmEgdals
gm@3s dbmeme 88 gdmgeda dgadabe.

(3bo@0s, dgydmgdgmos, dsbbagmadgmads aizmEalb ,yz9maeggmn® s dmbbagmad
»OM003gM0". 5da56M0 doamds sMs AbmmmE oG gamMMomoE SMIBammbmGoMas,
0303MMMmMS©, 3M5JMnbE0s6mma(s. 89-20 Loy 3Mbab @obsbynbowsbgyg, asbsmmagdals
gommbmgoal  doGgmma  Mg3mbbEEmn ool  8dmogfo  G9bwgbzogde  abygdgb
393M(39gdsL, MmamEz ©dgMnzolb dgg@mgdnm dGo@gddn, sbggg gzGm3sdo s
Logommnggmmdoa(s. gobsmmgdols sbama g3ab@gdmmmannfo 3oMomngds 36ogds@me
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gBommbmgnsl 9dgsMgds s dobo s3@mMgdn 39M03gmo 3Moads@0b@gdo 5M0sb. dom
dm@0b 2obbs 3momgdgmom bws godmgymm o3 bygmmdo Bbosdgbdnmo dMmdal
»©93M3M3805 s aobommgds” s3@mMn xmb oo, 83gMozgmo 3Megdsdob@gda
356smmgdal LobEgdado g3mbLEENJ300b036 GFommbmgnal gMbsdgb@smyMa
93m6LGMNI300b abom 803000646, 39MdmE, 9330MabE o gmabogymo dowam-
3980bs, dgbgmmgdgdal gomsbgmgabs o dgdamdn Mgxmgdbomgdol boswaa by
353m30mgdol  gommbmgon®o (36900L  Mg3mbbEM00m. ©odo@mo bbady
30 39bsommgdol gommbmgnal gobbymdol mgmMoom Mg3mblbE®edosb dggzoe.
mM03g gL 3mabOM3by 9fm BNbsdgbE M Logombdn msbbdwgds, Gmd 358 gm-
bommMo ,@Momazomo” bymms gome 9bos dgagemmb s dmbBsgmgdy,
LEYEIEGDY MM0gbGMgdnmo  asbogb. (3m©bol dgdgbal  g30LEGgdmemmagoyma
36m3gbo d9343gmgdomo 3Gm39bns, Bommbmgonma 3Mm3gbo, Gm3gmoa IMwsd
bgmobms od500gd500 8 1160 omM0s, Mo©asb mocmmgmo 3gMbmbss ¢bo omyMoa.
96 dgdmbggzedo  godmzeomgdol, bmemm  dgmeg  dgdmbggzedo  aobbymdal
dgbodmgdmmdady oymmbmdom, bmem dob dmogst Ggmgmemmaon® LEMsggsl
306mM36980L gobscmmgds s 30630056 gds bomdmaagbl. godmzamgdal dobssmbo,
AMamE (3 053000690, 56 (5 9 Bbsdobmgol sl gomagdemn. BgMob b joombgzal LEsgms,
bbgo dgdmgJdgmgdom-3939(36980m0 59&03mdobomgal a393bogdl. o) ©3g6n nem
®gm&0sdo 53 G030l Labbogmm obgbgdymagdsl godmmamgdol byms, bmmm
Lgmeasl 3o gmagefo 3mdmbs 39300, 0bbsdal FogH dgdmmogzodgdmem dmegmb
»dmJ3900900L bgmms® gbmms. smbabndbagns, MM Jommggmo 35360960l BLogm-
Bommbmgon® mgmEosl 3Gsg@ognmo gobbmmogmgdol dgbodmgdmmds 1900-056
Bmgddo Jmomonbdo Jomoms bimmado doge. . bbadg LbmEgo of sbmMzogmagdos
®030b0 Ldg63565MMgdemm MgMEnal 3@ gob. 53 bgmmad by Medwybndg bymo
00Mbgds, Moasb, 3bawns, 1917 Bemal dmmdggz0 3nHa Mggzmemeazoals, berenm dgdwama
1921 Bolb Lodommggmmlb dmedggogn®o Gmbgmol Bogm m3ndszne-s654Loabs
5 Ladmmmme gsbsdgmgdol 93y, 3 3ol msgobygsomoa, abmgsoydo, g94-
L3gM0dgbGmo  Lgmmol oMbLgdmdobs ©s gobgomamgdsl LEYmos  sMbsnMo
39Mb3gd@ngs 3gmbos.

Bbdolb bagsbdabsmmgdmm mgmos, Gm3gmos bgednbyzbom Gbogdmmmaan®
(300D OYMEbMdo 0bmgsio®  94L3gMadgb@Ls s 356G ML dga(ze3ws,
39%969dmo  aym  mogobygemo sbMM3bgdol s, dgbodsedabow, mozobyygma©
3mobOM3gbg dmdomadol smdMEol Lymobiggmgdom, Mobsai ©3g&zmem bobsdc-
gomgdo clVIL duty-b gdobosb. LBmEmgo mogobygaemn ©gdmgMoonmo waMgde-
m93930b 833390, 3oamo badmdsmsgm 3gmE Mol 3dmbg dmdsmsjol smbDMEsl
oboboglh doDbo sbomn 8dgMogzgmo bLogsbdsbsmmagdmm 3oMmowngdsz, Gm3gmocs
oM393L  3o@gMbacny@n dmEgmol LodMgMadl s 8©sdnsbals dgdg(369d0bs s
dgdmgdgmgdomn sbOHM369d0L sboem 3gmbg aoedysgl. 360d36gmmgabBomaw, LEm-
90 (390D gdgmoa sbama msegobygsmo bzmmal d94360b ngoo gobmmom
(300 0E0 Jommggmo 39360960 . xB6ady (3, HmMImal bmm3dgbbdsbas aoboggdo
30bgDgd0l, abEmGogmo dg3nmdstiomdol godm 3gMb3gd@ogs o6 smdmahbs.
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,0900LgmBol dDMES", BmamM(3 og&0gmdol oby 4390090l 3M0b(3030bs, Mo
3o m05bmdado d93mgdggdomn LbMogzom (3bm3Mgdol sDML 83 3300M9dL. dsL do-
ohbwos, Mmd bFMEsLEYmM (36mM3zMgdoLamgal s©s8056al FM3bswgdals Jobsba bg-
dobymegzal gobznmamgdsado bmM(30gmogds. ,aMdbmdalb smbGal® dqbabgd ngo go-
JOmds, M3 amdbmds s 3Ms dbmeme ambgdss s@sadnsbals yggmes Ji3g30L me-
6533 Bo36M0, M3 Lo 38M0bos aedbmdsms bgggmmdo aobbs oM gdama dmgmgamgdals
353mbg935, ®mM3 bgdas dgboggfabo gboom sdmdFmogagl. aMdbmdal dgyydemoas bgdsl
dodomonggmads 30b3gLb o B6dobymezs bmosmn® 30Bbgdl o398 gdommb. soa-
30060b 3md3g0gdabs @s J(3939L BbgmdMaga baggmdgmgdo bm@m8gdo s mafmgdamgdgdo
35118945ommb. dmEom@o bagmdgmab, d0bsgsbo Bbgmdal gomgdyg 6gdabymagsl s
bogFomme 306m36980L 5 BM@LL ((3M©bal, gMma3nsl) ymzgmaszsto 36n0d3bgmmds
93563905, bbadal 93 L6 b(30900L godmdoboel 833060 356ymgdoo 3g-20 Lo-
13960b 339 JobyEnmb, 90-006 Bmgddo Bomdmddboem sbomo gsbsmmgdol ggoemm-
bemggool 3dmog® 3ndnbomgmdgddn, Mmdmgdaz 1339 9Md ImMomaMo, 56 g30b-
&gdmmmannfo s0dME0b, M85 ImEMommo gsbsmmgdol babgmom gobos hggb-
@30l (3bmdomo.

Ketevan Tskhvariashvili

ANTI-PATERNAL PARADIGMS OF PHILOSOPHY OF EDUCATION

(Dimitri Uznadze)

The prominent Georgian philosopher and psychologist Dimitri Uznadze, author of “theory of
set” is known as an author of the original theory of education as well. In 1905 he left Georgia and
entered Leipzig University becoming the student of Wilhelm Wundt. He devoted his study to phi-
losophy and metaphysics. After a successful graduation, in 1910, he received his PHD degree at
the university of Wittenberg (Halle, Germany) for his work “Vladimer Soloviov: “Epistemology and
Metaphysics”. Then he entered Kharkov University and graduated it in 1913. Returning home, he
taught history at Kutaisi Georgian Gymnasium until 1917 and gathered a wide experience teaching
at school, being the headmaster of a specialized school for girls “Sinatle”.

In the beginning of 20 the century Uznadze argued, that people see deliverance in education
and they pounce on it, but nevertheless deliverance is invisible. As we see that modern society
thought the same way. The paternal methodology of teaching does not pay attention to living con-
ditions; they are not capable of bringing up people who are ready for living.

Uznadze brings new notions and paradigms into the field of education, still unknown for pa-
ternal methodology of teaching. Those are: “the upbringing of will”, the new modern model of

”

upbringing of feeling”, “transforming ideas into power” and etc.

n o«
’

“self-government
The period of thinking by abstracts, he conjoins with thinking by illustrative thinking.
It is to be noted, that Uznadze’s established “school of action” is so akin to new epistemolog-
ical paradigm of education of pragmatists. Which also is anti-paternal and implies democratization
of education.
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Psychological and Philosophical researches of Uznadze are focused on human activity. Ac-
cording to his own observation and perceiving, he assumed that there are two kinds of human
activities: commanded, forced or inner, genuine. The process of education includes both of this
form of segments. Therefore, based on his “Theory of Set” he gives us a new theory of educa-
tion, which is anti-paternal and rejects behavioral and gestalt theories. He called his experimental
school, “School of Action”. Unfortunately, his experimental methods did not have a chance to be
practiced, more than a few years. As a result of the 1917 Bolshevik revolution and 1921 occupation
and annexation of Georgia, school such as had no future. Dimitri Uznadze was a man of honor and
full of dignity. He was dedicated to his work. Uznadze was one of the founders of TSU (Thilisi State
University), the first University in south Caucasus.
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bgodns 30Mmzgmo godmyzgybos mibogmmodn, 1974 69emb: Kallistos Ware, “The Monk and
the Married Christian: Some Comparisons in Early Monastic Sources”, in George Every, Robert Mur-
ray, Kallistos Timothy Ware (eds.), Eastern Churches Review, Vol 6, N1, (Clarendon Press, Oxford,
Spring 1974).

»,0MLEMML 0gndMgd, Mmmd gMdo dymen 5sdnsbo (kosmikos)—ob, 3oba (s (3meo
s dgomgdo 3yoglb s 3ob3bGmdoom (3bmzMmdlL — Mumm dgGor omm(3zomoy,
oaob 3oL bLoggmob 436s o dmbysmgdal ameabzem aomgds dgyydmos...
dofmamons, dgndmgds dgmmdadn oo (3mE3nrmn ngm, doaMsd o aobzomo
bymogho Gobxzs s dgdnMmzads @Mm dzomgsbos mgmabsmgal, 3006y ob
130658gbo bombmgdgda, HmImoms(z 9Mdo I(3bmM3Mgdo ssdnsbos 3gdgmn. sbg
Bg@L 63. 0moby 39M3s@gma (sosb. VIl oy 3169)! 0o dgGnbs 0o podm&mbobgdama
JE0bG0sbol mambgdgdal dgbobgd gb dgbgommads Rzgnmgdog dmbabdMgdow
Jgnms dogm LodmbsbBHm madgMsGn@msdn, 0dbgds gb obogmyMo oy -
dmbogmm&n, dzgmo 09 0sbsdgotmgg. Apophthegmata Patrum ([,,630bs dodoms
LBogmgdabn”, ,03mBmgade@ s~ Jmamadbgmal dgbndgbs]) (3ombobaw o3bogdl:
»096M0L (3bm3Mgdal abs 83 bmgggmdn dzbmgFagd 3oMal (3bm3zEMgdady Y3aMes-
&gboom®.2

5333560 38303909 ©Ybgdmogm nb393L Imgmzamgdslb IMsgama msebsdgomay
3300b39mob ambgdada. oo Mhbogdsc dgzombgs: ,350b(3 B ngmmabbdgds be-
dmbabGmm (3bmzg@gdol o3 , 130058 9bmE530“? byyoryy ,o3mPmgads@e” s Lbgs
sMgeo badmbabGmm Bysmmgdo mbodyzmm sb39396 0o3L ,mMIoa LG SbLIME L
J0bGosbms mgdl, Mmdgmoai M asbbbgeggdym gmobow ngmys: ,LEMmym-
ROO©" 3 ,oam-FoMoma“? s g56s dgadmgds JMabE gl LBsgmgdsed sbzg@ne
Jer0Bobs 05 0565506 dmbsommmumms mgdb dmMal sbgmo 3339, gobemghs
dgamogmb?

36mdmagdol omnb@mMaz0s dgagzadmoas 39dgdmm 03 mob sMmgyem dmbomb-
Mo, 014) Hmam® 3g4aqos 3930 96 Joea LadmbabGmm (3bmgmagdol gbob. ¢3o-
39m9bd, 36sbmm 630b@s 5msbsbgl 5mbgfs 63. sb&™b ga3038)gmob dmbmrgdab
dgbobgd. 9o 3g0Ms mal, boedmomm modmanabsl mo30b bomgmob g3magbosdo,
Sb@mMbDy dmngMa 0dmgdges LabamMgdol mol Lygombagol Lodyszgdds: ,m34-
904y abgdagl, Mogms LEMm oym, BoMzgo o gobynwg dmboggdo dgbo s dog(s

b 5b3g@®o 3mBomos (MPG Ixxxv, col. 1857, 1858).
2 F. Nau (ed.), ‘Histoires des solitaires égyptiens’, §250, in Revue de I'Orient chrétien xiv (1909), p. 365.
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amabo3ms s 3ogdmbogl Loybyryg (3000 dnbs s dmgzge s dg3mdnwga dg“ (Boomyg
19:21). 53 §94LE3s 3oL yobngFo domdsgmbs, MM3 sb3gG G0 (3bm3Mgdal gdsL

dgbamdmes.! 39900 abgdaglb, Mogoms bEmm aym...  (3ombobaw dommomgdl
LENEYMBomgdsdy s byoe gb Jommbgzgmoes Bommzal, 3063 Labmgsmmagdada
356530 dmdL (36m3MgdoL, JMmbgdol BemmdlL, JmEmBabogds s d30mgdl sembMoals?

03039 393000635 bodmgms 63. sMLYbo @nds LodmbabEmm gbodg dgamdabsb,
Bmamg gb ,93mPmgads@edns” ImmbEmdoma. ,35d0b, MmEgbsz v8ds sMbgbo
XJO 3093 LoLsbmgdo (3bmgMMdos, mgmabswdn MMmNEMdES ©s 33dmds:
»BOM, 35dm3nhnbg abs, HmBmoms (s 3(3bmbogdom®, 3ol bds 3mgLds, Mm8gmads(s
by ,oMbgbo, oM@ 939 9053056980 s (3bMbrgd0“.? MMB(3oms, gobs gb 0dsb
603dbogl, MHm3 sMbgbo 396 (3bmMbogdmms, mmzn ob Labsbmgdo oMhgdmms ©s
bo0d3gMoGmMm 4yMdgdl smdMNEs? 353, Ms 36nd369mmdbooc sMab 535 J3994600056
356L3ms (36mbydabamzal o¢y30mgdgmo babodnmmds?

hggbn dgbodg dogomomons B3nbs 3obndal dg@mdbeyma Vita Prima, Laws(s
smbgMomos mgmommgb ©gool 3mdmm3ggmmds ImbabBgfMdo, Mmuogbsi ob
®930L 330mmeb dgbggmol 0mbmsl, dz0mo 3o MaMdgs. 830l dgdraga g
3505053046 98L d0b sdANbadol s IMBILEGGMMb sMLgdym Jomms bogFomm
bosbmgMgdgmdn oMhgds. ol 53dmAL: ,obg oMs domBm Rgdl dgomb dmgzMag
3ol ddsms dmmMal, s6sdge Agdl Lymbss gobbbom®.3 Gmame(3 3sbs8wy, odo(s
Abrgds dg300mbgs: 3obs ob mbab@gmda (sbmgfmgdal gomgdg byl 396 obbbows?
bmory gb 08sb 60dbs3L, BB 3mbab@gma bLbal gMmsgHmo bambanbm abs sGals?

9L LoGoymg 63. 0moby 3oL0sbgd gobbsgmmmgdamo bLndbzsgom bsdmdme
»gmbsl  8domgmagdgem abGmGasdn.t dmbdgbomoa Josagdoor dmogmbgdyema
0gmbs (300mmdL, (3mmo gs6dmMmgdol 0obbdmdady onymmomb, Moms mMm-
5393 dgdmmb LadmbabGMmm (3bmgMgds, MmMIgmbsi ob G gMmdnboo melior viita
»03xMdgL0 (3bmzMgdomn® Fmablbgbogdl. 3mmo Mombgs, 33603 mgmbs donb(s
©¢0bgdom Imombmal: ,dmen, fxsmb g93LobaMmo ©s ghmem ©agsmbomm
0930 xOxMbgmalb  bo@obxggmb® (asbs abobo wgomlb  JmAbabgdsdn 596
dmgdbobnMgdmebab ©s byo xmxmbgmolb Lo@obxzgmb, Gmames (3memo
o Jdon, by 396 ©oombg3bgb 53L7) dmmmbEsdmmml, babssmdogamdal
dombgogem, mgmbs @m3zgdlb 3mmb ©s dobo mebbdmdal gomgdy dgfn brgds.
Bobgmabolb 3o 03 Lo@yzgdlb 53dmdL: o0 dg 396 Logzomb bgmowsb 396 ao-
dma o390, 3590b dgb(3 396 35635dmEd g JMabGgbogsb. Mdxmdgbns, s@sdnsbl
35639dmEm, 30069 03gMob”. 3ob0sbyg 83 39dmbzg300 dmemmBoy 38symEgma oM
360b s 3530639 obdgbl: byyMeg0b nggndMgdl, MmA gb 3dsg0 g564mEMBabgdgdl
03bbg39d9L, 300 jom, Rzgb sMomyy sMsbsnfow oM gadmdm JmEmBabgdsls, s¢sdgwe

1 Athanasius, Vita Antonii 2 (MPG xxvi, col. 841c).
2 ,03mmgads@e” (630bs 353s0s dmdmgmgdsbn) 06dsbmMma 3mmgd30s, o@bgba | (MPG Ixy, col.
88B).

3 Vita Prima 37 (ed. Halkin, p. 23, lines 15-16).

4 Coll. xxi, 1-10.
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dmodamms Lo yzobedgdm, 3038303900, MMT ,35@0mbab AL Jm@baema ymg-
m0md3g s bLobmemo dgmanbgdgm® (9o@. 13:4). opde 3obooby ombadbagl,
3 ogmbs Lawass nym, 0g 35dgd3s sMdmY) Yofygzgb dobo dmddgogds, sMedg
dmByomagdob dds osmanbgl s signa apostolicarum virtutum dosboggl, Bmame(s
305966030 bgemesbbdnlb bndsbo.

5 5b33bs dgagzadmos godmgzgo@ebmm 83 mmbo dgdmbzgz0eb? Mg0cbgdy-
Mmdodo s LadsMmommdada RsdmazgMmmdgmms aofM3zgmn gsbsbawgdgdal
3M6&9JLE0Esb s3mamgrs s domn 0dazoMoE 3sbdoMEGgds, momdmbos nbobo
JmEB0bgdsls gdmdbgb. Mbrs 00d3olb, M3 Modgbndy sMgmma dgMo Jmem-
Babgdob mogobmaegem (3mEgam (36m3Mgds dnnhbgzes o MmamMz BogEL,
3bmbgdobomgol bgmobdgddmgmom dmosdMgdws.! odzs 3obosby asbdmMsb
admdL sbgom dgbgonmgdsl @s 3oL bGmMba(s, 03bsabg(s, Mbgbazs s 3obydacs
©39mMabbIgdmebgb. yzgms domgobo dbsw 04bgdmes, aMogme bsbasbbgmalb
Lo@Yzg000 ©93mMb37d06s, GMA ,Jombaymgdabsmgal 13g@gbo 3s80g0lb dogqds
56 603653L 03sl, BM3 JmEB0bgds Ladsm(3bz0bma®.

@gdEees bLohorgmygde 3aereg 33b3egds. dmrom, 339hrdy aorsgrma ob
M3009Mabo dgbgonmgds, HmIgmoay Jmmbobgdsb ghmoa bgemalb dmbdno admdl
0 3MMdmMads YBRM™M 335M0B0(304)MdE gobgobommm. 3gMdmm 3o, asbzobommm,
0] M3l 60dbogl ab, Bm3 Jombymagdal 398 35803L 30358930 “? LEymegamgds
53 bLodyzolb LEYmo 860d3bgmmdom — asbybyzg@gmo mm(339, ©oYM®7dY,
03900l F3Mg@o — Logmm (36mzm985d0 0dm@babgdeyma dMob@nsbabomgabscs
bgm3abobzomdns, MmIgmoai 35333980L sDMEom ©s bmE3smaEa LagMHm
(3b™3Mg600m M0l ©835390mm0? 33 Logombbgy Lodmbsb@mm ddocmggmbo bdn-
o 396 056b3gdnsb gMmIsbgmdn. 63. obosy sbyyMo s B3. mgmemcg LEY-
©ogmo gd30b mgomom MynMgdgb 0dslb, MmMI oyy©gdol dowmo ©s mzmab
$36989 dg0dmgds dgdmmb doom, 3063 gMdo — 835 bmgggmdn (3bmgmmdgb.? bbgs
dbcng, 63. aongmm oL dnshbrs, Mm3 lumen contemplationis yzgensbomgal
dgbadmgdgmo agm, aoby@hggmam doma (3bm3Mgdabgmmo asmqdmgdgdabs.* B3.
d04b0dg oBbacgdgmds mgmbobol s M3gHmmsb 3933000l dgbobgd Medwgbndy
y39modg boe@dabgmmo Lbagmgds magol dgmmg bgfamdn godmmggs, Mmdgmos
960b35(30b50d0 — bodmgomadm 3oMabodns dnbgMomon.® 63. aMogmen 3omsdal

1

dsg., 93bE Mg LydabGngmo, asbaMal boggmagbom 369303 (341 6.) s3bams 5333560 SDMYEAl
a08m, 3003, LogoMaomm, 3565Rgbn Lsdosmmm aym. ab. 309d0lb 3obmbgda 1, 4,9, 10
o 14 (Hefele-Leclercq, Histoire des Conciles, i, 2 [Paris 1907], pp. 1032-8). dgbsatgdmow ab.
J. Gribomont, ‘Le monachisme au Ve s. en Asie Mineure: de Gangres au Messalianisme’, in Studia,
Patristica ii (Texte und Untersuchungen Ixix: Berlin 1957), pp. 400-15.

2 Orat., xI, 18 (MPG xxxvi, col. 381B).

Mystic Treatises by Isaac of Niniveh, abgm. motadsbo ob. A. J. Wensinck (Amsterdam 1923),
p. 102; Theodore the Studite, Ep. ii 43 (MPG xcix, col. 1245AB).

4 Hom. in Ezech. I, v, 19 (MPL Ixxvi, col. 996A).

> MPG xci, col. 391-408.

179



ognembmoynh-o1gmemanghn dndmdbnp3zgen, Nel0, 2020

d0oRbos, HM3 35bbyz9@gmo mm33s 0bgzge 9enbgszmemzgal 30bs6dgbmbacma,
Mmamez 396M900bomz0b s M3 gmmoal LEYMmow as6639bms @oJMmMBbgdmm
40L& 056gdLs(3 dgndmosm, ,odze Fbmemme oo LoMoymon®.! msgsm gb
bnomogg 93@MM0G &0 dgegda gobmesm. 353, Mm3gmn Jomasbo godmmgzsdl
@RcOm LaMbInbm dgbgommgdsl?

03 30obgol 6abommmdmagn 3sbybabomgalb 33msg ,630bws dsdoms dmdmzmg-
398L* b 03ndGMbrgm. o s bbgs bysfmgdda(z 53d0b gofzzgmo gobmn
0@bgdmdL, mInsmmm Azgbo mgdabomgal oG memyma, mm3gmdos dgMb gumbygds,
md 9Mdo 3(3bmaMgdo 3o 3oo o6 Jomo Lobdnbwmnm dabo Mebsbbm@as. ol
(36m80b3myzomgmdoc nbmgds s dyabgg godmbszgmggem gogdymgds.? Mo -
®0gHnMdss 30603695490 93 &qqLE¢gddn NEsdbmbs s Jomodl dmEob?

33mym9ads@oda 3mbiMgGmm nb(309b@ms goMms, 335430 vdggomn bmaswn
Jdgomgdgdo(s:

9fobgm 3385 bomzabybo ddgdh ImGob ogws, Mmogbsg 356 gdbGsbal
dgmamgmds gobozems ©s doMom doMmb ©sgdbm. mowo bbols dg8ga
Bodmeas s GoMamo snbym. ddgdds 330mbal: s dmbrs dsdom? ol
N8 ©5 GoMmEs. Md(3d gommeggdgma dg300mb3qdalb d93wgg, 356 do-
mam: ,a56300b30b Mg gobomg s gbsbyg Lo ebxggmobs 396 3odagom abe-
bg 39360 R39665060 Bnoms, dg36n domasbo 3o, 3063 9Mdo (36mM3EMAL,

(3900 Labmnq3qgmdo Jgomebgb”.?

1 Encomium S. Gregorii Thessalonicensis (MPG cli, col. 573B-574B); De passionibus et virtutibus
(MPG cl, col. 1056A).

9L 583930 Streitnovellen 564,898 mJgmdab abGmEngdab” Dmaswm 3o@gam@asl gobggnmgby-
do. sbgo abBMEngddo 3ommzbads, HmIgmaz dgMb gzomgds, dgadmgds bbgs obzg@o aymb,
o6 30 ,9630" 33bmgMgdo JMob@nsba. 88 L@l BoDsobos 8gmmy dgdmbggzal dgbbogmo.
306z 3g8mbggzodn, 8g@mdgmds M dgMmb dma(3o3L, 96 3gMbs o 8mbabdmbl, dagamomam,
ob. Jerome, Vita Pauli 7 (MPL xxiii, col. 22A: 3. 3s3mmg 30Mzgmo gsboganmo s b3. s6@mbo);
Palladius, Historia Lausiaca 17 (ed. Butler, 52, 1-53, 13: 353560 omgdbobomogmo o §odgbgbo-
Lol dg6gda); HL 34 (98, 16-99, 19; 308 0M0da ©s bagmbo); HL 37 (113, 16-116, 2; LyMsdomba s
m8sgmo Jombema); Historia Monachorum in Aegypto 11 (ed. Festugiere, 89 1-92, 37: bogyG¢ybo
s 5byyg30); Apoph,, alphabetical collection. Ammoun of Nitria | (MPG Ixv, col. 128B); s 12 35dals
ab@meos edited by J.-C. Guy, ‘La Collation des douze anachoretes’, in Analecta Bollandiana Ixxvi
(1958), pp. 419-27 (cf. Vitae Patrum vii: MPL Ixxiii, col. 1062D-1064C).

Streitnovellen-ols m5bs53gMm39 @b 3nboobomgzal (30898 gd0ms ©s JoMaomgmagdom ©gm-
Bmbob mgaqgbogddy, ab. dg8wgan 6s36mBgda: R. Reitzenstein, Hellenistische Wundererzéihlun-
gen (Leipzig 1906), pp 75-76, and Historia Monachorum und Historia Lausiaca (Gottingen 1916), pp.
34-49, 67-69, 90-93; 3m3g3bm Lodn b53Gm3n A-J. Festugiere: ‘Le probleme littéraire de I'Historia
Monachorum’, Hermes Ixxxiii (1955), pp. 272-7; ‘Lieux communs litteéraires et themes de folklore
dans I’hagiographie primitive’, Wiener Studien Ixxiii (1960), pp. 142-5; and Les moines d’orient, |V/1.
Enquéte sur tes moines d’Egypte (Historia Monachorum in Aegypto) (Paris 1964), pp. 78, 90-91.

3 Apoph., alphabetical collection, Silvanus 2 (MPG Ixv, col. 408c).
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ROROBINobomzgal aobboMyyma dgfal mgds 85306, MmEaba gMabgscso
bodmmbgdndgEol,MEeg3mME LESbEIME MmO Mgdss bLadmbab@Mmmndgmsdnmadn.!
o3 oM Nbs mogabmogo 3Jmbogl 3mbsdgbmdal smds@gdmmn bamabbo,
demm o3l dgFn Imbobzbmdolb 30Ms@gbmdac o6 asbabyggds, dsb (3bmbgdab
03@™M3dG M0 goMbGns o6 aooRbos. (30, 88ds Lomzabnbonl aobzbowgdsl
domoab dmMmL o6 Fngysgomm, Mo@ash g@omgdo o6 a3543L dm3gdymo. o6
30300, 9M0b 35300 (kosmikos) Gndge 3mb 3G 9@ obobnomgdmgddo bgwagh ob
390Dy 930058 gbmdab. 330bsmzal 0brogoMsmYM ofmms dgdmbzgzgdo b
a5bg0boemmon.

03 obBMM0gdol M3Msgmabmdadn gMabzsn s6mbodycn MRgds. Imom,
©o30bymo dogem 88 gobmdn mogme 03 gMo-gMon yzgmadg dgbebodbsgo
boGo@ngom, baws gmbdngmbo babgmmgdamoas, dgHn 3o — 5Ms.2Mmam (3 536530
3300bmmdm, 30637 3o mM3m 30 Bgmo nmEME60oL Nsdbmdn ogbg®gdms.
53 bbol aobdogmmdadn dob bbgs v@sdnsbo sMmabMmb dgbgzgons s gomgmem
3bg(390L dmEal (3bmzMmdos dndgzgmon, Mmamez Baokde, sbam 36ygdLo dgMo.
960 L 0ob W39l bobmgl: ,85m6gg 30L 30393Las3Lgm™. Fabs gobamGac,
3obmbo gbdob: ,0339MoGME MmgmEmbab®. 530l gogmbgdody ©sd6ybegdmmas
dmby38s Ronmadamags: ,0dmgbn Bgmos, Medbmdo wsoggbg@®gdn, Lobobasb
30630, dndzgmn 30@ob 0330l Yobgzol, s@adnsbal Lobgz 3o o6 dobsbagl. mMIm(sn
Bgemons, 39@o o6 dngados, 0ddombs s byyMzamdo gsbmgmmd, msdgl wos (30U
9399 30093. @5 3mgemo 33 Bobxz0Ls s Mm336mol dgdwmga 9o mbybg 3oyqbgdab
300mM36905bmsb, MMIgmog omEMBabgdymos, (3memo 3yo3L s FNRY6gdsdo
3bm3OmBLE.

390 madssl dmabbsdlb s 3mbLEebEnbm3mmabsjgb gogdemmgds nd3gmo-
&m0l bobobogow. mgmmbo dob 3gmamow s oo 35§ 0300 Fonmgdl, Mowasb
ob 390900l oo dgamdsomn gobmeom®. dmbyyzo 033gMoGMEML Lobmgl, msegobo
3bM3Mgds s Mbgmmb. 3oMzgmem mgmEmbo ®o3L 0393900, 36MEgLE gL,
00356 0b M33L 9M0LZS(390 S (3MEz0me d00Rbg3L, BMIgmas aMbo o6 sMab
0 5b3g@gdL 9bGMbabs ©s 8535Mnl, 3obyydabs s 30896L dgo@ammb. mnd 3y,
0dmmgdal 393mga, mgmombn s@mas@gdl: ,m3esbMsdg@ o0 Bgmoas, 0d3gMs@mmaw
3986 dobgdmmd o Fomasob mzmosmo Bemalb gobdogmmdada bond3gHo@mmm
39653 badmbob §39d 69b30L 39EMobgn do(3305%. 9 dMORGMNS, — Roomadams 3o
dmbey39s. 033gM0@m@ds aobsamdm: ,mEommmdgo Bgmos, Agdl (3mmb o6
3033961900356 @ moglb B3nbrow g0bsbogm®. ,ga sMeggmas”, — 33me3 domam
dmbey38s. d990ga 0339MoG MM dgMb sBgMmL, Mmamem doMmbymmdlb s ©o-
3560bogob ma3L 0303930. ,ga 3MogEgMNs“, — 08gmEgdL dmbyy(z0.

mog0bo sb3g@G N0 godmznmgdalb smbgmal d9dwmgy, Mmgmombo sbms magal
dmbByomagdob bog3gq0L Asdmmgmal: Mmam LEgsmmdL bsdsMommme g3bomgdl
5 0(393L J36103-mdmgdl, EmamE Rsdmagmal ymzgm madoom Juhgdbs s (3069980

1 803960 dogsmomobogal ob. Symeon the New Theologian, Catechesis V (ed. Krivocheine, Sources

chratiennes 96, pp. 434-8).
2 @god@0mgdamo ¢94L@o ob. F. Nau in Patrologia Orientalis viii (1912), pp. 171-4. b ob@mos
0gmEmbyg 11 3ggmdal m303g(3665398)9 Bgmdy Bomcmomgdl (A.D. 447).
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5 godnfggdmagdl gbdomgds. Mmamm 366l mogobo bgmgdoo szoAYmeygdL
FO0mmogdb s bgndMgdl 3536356 30 gdL. ,qb 3gmaemn bogdgqdos s Jgdob
03boby@gdb®, — 536mdL dmbyy(s0, — ,353603 0bobo sMoxkgMns 0d dgdoMggdobmsb
dgomgdom, Mobocz Aggb 30@sbo™.

demmb, 0839Ms@mEn smbgMb, Hmame bob msogal bLond3gMmoGmem &ob@my-
3567 03mEMHMIdy Mol Mmb, 393 39mo s dgdmboema 396s3¢ma Lodmbom,
bgmbobgMgdl gosbgMb s 530056 yrMommgdal o6 o4(393L 035L, oy Mo bogdes
3ol goMdgdm. MmEabay bamba 3oL bm@dol sbbsadl, ob anmb Ladyomagdsl o6
odmg3b, ®m3 bosdagom s03bmb s Mdz35MMgdmae BgMsol gobogmdmdl. Mmamt(s
0gbs, 5856 dmbe3bg dmedgdnmgds dmabonbs: 69806 bot d9b, dznemm Rgdm®,
— Jgbdobs 356, — ... 3y LaMbmgdol o3 Laggby®L K9 396 dogombog, omm(zg
Bgdmgol gmabs dodomon®. mgmombods(s, magal dbMog, dgmobogsb 3nmmbggs
353m00mbmzs @ 3mbyy30 ma30L Dby gogdno.

9L 3gbsbadbago abBmEas LadmbabGmm BMggddo mgmombal bLmsbobawdo
3580300 303985Lmb ghmo@ LomzMoE ©sgdom gobbymdsls godmbo@egl ome-
LodmMbabBE™M LoBInbwal oxsbgdabawda. LagMm Logdggdda RsGormmmmdabs
> md30L0 goMgabmmo dMbYnbzamgdol gofMgdmgdoms danbgoazs, JMob@nsb
03396o@m@L  dgdmos 00898 gdmeglb  gsobmgaomb, GmIgmai LEMm asb-
domGmgdobs s 38mgamgdadn (3bmgmmdl. gb s3bsg0 a30hz969dL, oy Hmam®
dgodmgds 9Mobgoo Bodyma dobogzgb Bobon® ob3g&od3L s Mmam dg-
0dmgds M3 sdm@mbabgdymmads Byzomgdds (3me-4dmmo Mmogmomdobagsb
05339393900 Imabgmbmb. o3 (39, smbobadbogns, HmI 53 sb3gJ&mogsb s (3 gM-
00 50 5M0l 3obbos 3nomgdamom aodmymanmoa. 333530 035bg (3 ogmomgdl, oy
Bmame g3baby@gds geabgezn @3gMob dmbysmgdal Logdggdoom, md(3s, 3gme-
35(3, (3 9L 90 MgMEMLOL Sbgmo gnmnbga J9dob Jodgba. Jobo bmEds Jab me-
300 oMymeal 3o of gbgds 96 LybGobs s gmobs jmseda babyMgdsl, sMedgw
9369389e0m30b 353m3m0bgdsLd S MOgIEOdMMIL. 3oMgabymo owgdal dsbgdoa,
306 dgdemm o anmals dnbogobn @éMmoenmagds 3gobastmfhnbs. gb oMol o9 domsgato.
obg39, 9bobndbogns, MM3 53 538530 sMbowss 30603bgds 0dadyg, B3 mgmembo
acm dg8 LoBInbogl Imndmzgdws, mmzn ob LadmbsbGmm (sbmgFmadol abab
3900390M>.

o3 0bos Ladg bomggedn, MM 033gMG MM bymbsobgfgdol goabgMabal
05300 bd033gMOGMEM BbBFMY356Dg Mz NEnMB@s. (35, B G0d, M3 dmEab
o6 35 03 0gdmIMo 9ol 3o30b bomgobagsb, Gmdgmos 93d39yboMo sdom-
9000 306 93m(3m0 356by39@ Mo M3gMHndy BoJMmAL. mgmombo 03memmdby
03,3960l 630bsbgdL" gobobobngfmgdl, Mmmgddys 3s39Mabgema 3mdnmo-
900 bodMmMdgb: , Bmax g abgs dgadmgds Imbrglb, Mm3 M3gMoalb 630bwsbgdo
dgodmgds mge@mdo abbebgb, s3J394ban& s85mgdsl dgb3doMmmbgb, mndzoms
dom0 dabogsbo ,35(30% 0IgMal gboydMmgdmmgl, doybgwagsw ndabs, Mmd gotg-
abymo 3930, Gm3mao(g bbggdl Bomdmuoangdasb, 0dsb ¢dgMagb, Mo o3 Jggye-
bodyg brogda®.!

1 Hom, xv, 8 (MPG xxxiv, col. 581A). 3. 3omab@mb 9gstonsh ob. T. Ware, “Pray Without Ceasing”:
The Ideal of Continual Prayer in Eastern Monasticism’, ECR ii (1969), pp. 253-61.
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»03MRgad5@odn” 300093 ghmo 5385305 dmmbGmdamoa, Gmdgmdas jmbdn-
Jobo bobgmeadymos s dgfn 30 — ofs.! od(3s, o dgbgoymagds geab ool
LoB3nbgdy bogmgd edoggMgdgmos. MM JgMadbmg dods Jombmmmdl, oy
o Lyymog Lodommalb dnomBogl dom s 3obybow 0mgdgb, GmM3 xaM 3oz oG
dommb 3000 0bgmo bodsmmabamgals, Hmam@bs g dosmbas bmggmdo d3bmzMgdds
934560bE 3. MmamE (3 350633939, 0b sMEMBbgdma 36y93Los. @ognbgdyma
353m3ombzol d93ga ob dgMgdL gdbgds, M3 ob mogol dgdmbogomb bod
bobomom 3ymazl: gfma gmobs jmemaal, gMon bGMIsmmnImygomgmdobomzgol s
96003 Ignemobs s bsgnmetn bagoMmgdgdobsmgalb. 993w obdgbl: ,dg o
hgd0 (3mmo ™I og]mmBaboom, Jombymgdo 30ys30m ©s MYy (35~ (3939
83d0bagb“. mEngzg 960 babemdo sdMbos s IgMmb sngdobyb.

AmamE (3 mgmEmbob 5360330, 5453 96 560l 30603bgds 035Dy, M g3JoMabE)g
3o aobegds. 3oModom, dmbsmbMmmdol Lomoymas ,3mbdngmb g34o60ab@gb
dgbobgd®. bogmm m30m0bdmdndmdol gmmdgda, HmImabomgal g3domab@gb bm@ds
339b30b, 033gFoB MMl 53b53d0(3 50l BobLgbgda, 4obbs 3nmEMgdam dmbysmads,
amobogms dmzombgzs ©s Jm@babgdsdo mogdgzeggds, omdie o bodasbds
bbgogzaMos. MmEabsz mgmombo sbgo Logznmbgdlb gbgds, dmbyyzo dom 339Dy
3505b©gdL, Hmam s 5M5360d36mmzobL s 533mMdL, ,ga sMoggmaom®, doamMad
933060b@Ggb dg3mbggzeda gb Lagzombgdo dabo Lyymaga dombggzolb 3639Mz0maw©
ImM0obMgdos. 5 Mg gMns bocm 380 byymogm ¢369dgmmdabe/dnbagsb aymogdsbes
3 3goomambngfmgdsdyg, Mo3s(3 mgmembol dgdmbggzsdo gbmwab smogmmmagabs
0mMEsbool gomdomsb dmbyymo dmbyz0. gg3domob@mbo, doybgosgsw ndabs, Hm3
Jobdogmbs dmablbgbogds, gMda 33bmgMgdo ©odm@babgdyma  dMab@nsbals
dmbmEgdsb bEmaw 396 sl madl, Moasb dobo Jm@babgds bEmmasbmgsbo
33bEMML ymgams.2 smdom, 530@mM3ds, HmMA3 MM dgyysedbmg dods dob dgMmdsl
o6 mJoagqdl,dob gb o3 bgoMads, Moasb ol i3 GoGmmo Imbsbzbmdal abab
dgbgmdns. mgm@mbol abGmGasbmeb dgosmgdom, s3myumgadsdel dgdmbggges
DQRBOM DS 3mgdoIgMdbmdnamgs gfab go30bbymogfmadgbadmgdmmdgdalbdndstiom
5 bo3mgd Loggadodglb 0hgbl JMabGnsbymn 3mbmgdgdal 3Magsmaygmmazbgdal
353965d0. mgmEmbobs ©s g3domabE gl abEmMosms ZsMomgmafon, dmoom,
Lodo dogomomon asbzobommm, Lowsi dgMn Lsbgmom oMol Imbbgbogdyma. gb
dogamomgdo dmaz00mbemdgb o368 0Dy, 96@mMboby s ds3zoMa 3gagz03@gmdy.

1 Apoph., Alphabetical collection, Eucharistus (MPG Ixvm col. 168D-169B); 28Mgogq ob. The Paradise
or Garden of the Holy Fathers, ed. E. A. Wallis Budge (London 1907), vol. ii p. 149.

2 JmE60690530 @omma Jombamgdal Lbgs dsgomamgdabsmgol ob. Palladius, HL 8 (27, 5-21:
Ammoun of Nitria) s Cassian, Coll. Xiv, 7. ,c0go0 gm&babgdab” gho-gfma yggmsdyg @ 3bsmco
ob@mEns sGab sembgmama bsdm8do Vertus de Saint Macaire (ed. E. Amelineau, Histoire des
Monasteres de la Basse-Egypte [Annales du Musee Guimet, vol. xxv: Paris 1894], pp. 178-80). s
d300330m0560 ©dm@Babgdmmo 3853530 gdbgds Bozemab: ,mgdrg hgda (3meal bLo-
Beaemls o6 dg3bgdoget o ob 3g o6 3g8bgdos, o6 30(30, gb ds3d39d0 30b 9399036086, oG (5 ab
30(30, ®mam@ d3s 356 0bobo. s M3m0l Bomoam, 89 8obmgal PbagMbama bLo@yzs sGebMmb
dngoMgdas”.
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3o36980b obEmEns dmambGHmdamoas 6536mIdn Historia Monachorum in Aegypto.!
36035mbm0s60 oL 398 M0 (36mzc5d0b dgdga 0b @3gMmb bobmgl, 4564 (3bomb,
09y M3 630bsbl d0gdbgagbgds ob bombmgdal bogdggdda. sbggmmba dobs o¢)-
bygdlL, H™3 ol dobemdgm Jomoddo 3(3bmgMgd Bmgo@ebdy ed33Mgmb 3go3L. ob
dynb3g 899850090 Jomoddo 03 s@adnsbol babsbogew, MmIgmas of(3 3o domasgl
Lo MM (3mE30eMdsb. 0b 3g3m3zMamg s 3gdMMdgs s XM 303 (3MEG bbab
Bab 030%030(3 0ym. 3og36&0n dob gzombgds: megbdg Mondg bozgomg Rogowgbas?
Bmgo@ob@o ©3dmdl, MHmI MK g6 ogbdams 3bmbomgdadn dgmeyy Jomagdl dodab,
MmEgbsos X9 30g3 939bs 30 nym.? 3ogbm@o dyobgg smnomagdl: o6 doblbgbog-
35, ™I M08 03 EMbal Lombmgds s0dgbEmadobmb®. smbobodbsgns, Gm3 of
0J(396@0 8539090 mos Lombmgdadg (katopbwpata), mebsadbmdal aofgasb
353m3m0bgdody: 3ox3b6@0 of 53dmdL, MmI GmagnGob@o LDy 3oMoGgbos
dobogob mm(330d0, s6dg Jbmmme gsMgash Jdgwqdsdo. goamdgmgds domosb
3603d369mmzo60s: 3036980 FMmNbmmgdL Bmga@ob@lb, Gm3 o6 Yanmggdgmymb
»930b0 (36mbgds s 93 Jowsgqgdol dgmgasw ob 3536wE0b MEsdbmadn dnyzgds s
3960 bgds.

530l 980a ™3 35536E 0L gbygds, Hm3 ab saFgmzgg Jobmmmdgem bmeggedn 33bmg-
90 Inbozo3om® 3Rzl (Tpwtokmunmg) d0g3Lasgbgds. ob Bom aogdymgds
Leoggemol mbobenalb dmbobobyymgdmaw, Loy 3ob gnmmdomo nrmgdgb. megLadom-
39, R39mmgdcog, 3030 93303900, B3 ab gMmo (3mEz0m0s, Hmdgmog bEY-
9300 o6 03babrEgdl 39Mdmab dgmamgdal. m9yd(39, dmemmbsdmemmb, 3og36w@nb
aomdbgmb, Hm3 ob m3Es(3939@¢0 bymos, odm@mbabgdmmoas: 3oMggma Lada Bl
a063s3cmmdsdn d0bds (3meds bado dg dgs, oydze dob dg3ga obobo s-ddsbagom
3bmM3EmMdg6. ol sgMgmzg LandGMAL Maz0lb Labmasmgdmog s Imbysmgdol bsg-
39909, Ebmms 3536ybamgdmmdadyg, amabszms ©obdaMmgdsdy, badsmmosbmdal
s bEgdabsl dogy3960dmgdmmdadyg, d93Mngqgdmmdady. (sds(3, 93domabd gl 5880l
dbasgbo, MM Mod oMol gsdmymeznemo, Mmam s gMob osobomgol sdsbsbosmgdgmo
bombmgds:  (3me-d3G o YOM0gMmMInbogsb me3dg3e39ds ©d amobozms s
©3m35Mms 30dsMm oEbymmazbgds). Mmamm s dsbsdwyg, 3ox3by@n sgoz gMobgosb
3mbmEgdl 8mbsbzbmdabs3gb. ,gb yzgmaggmo bLoambmgdal dHbynbgamg baddggdas”,
—338m38b obs, — ,093(39, 5MLEMBL Mo (3, M3 90 3o 3mns S Mo(3 yg9ms Lombmgdady
Mbgbs9L0s, gb oMb MgMmmal Bgbedmdbobgyma d93g(3690s. gb LoMormmalb gomgdg
56 dmobggdgds, o 535 bmgggmb o6 009399, 9O snmgd % 35ML s do(3bmgeMmL oM
dgagdn”. 530l gogmbgdadg bmgemal ds(3bmzMgdgmn 3530639 @agds s 39¢3649@0b
Modbmdn obg doyggds, M3 mgobol Bg3zMgdbs 3o o gddzomdgds. Gmam(s
393603690, 3036@0 533, ,LoMornmab gofmgdgm® (AToVmC). 0b 56 53830398, Hm3
»0396mob dgdg(36900° LEMMgdoo dgydmgdgmos Jsmmgol, 3063 9Mdo (3bmgMHMAL,
5653900 530mdL, MmA gb dgMobomngol udm sgomos.

1 Hist. Mon. 14 (Ed. Festugiére, 102, 1-109, 121).
2 B3. mgmeyymmb 396398 0bs o Bbsbomd 3mMBgmanbol bs@mgsbo abEmnob Jgostgdaboo-
30b ob. H. Delehaye, Les saints stijlites (Bruxelles/Paris 1923), pp. cxviii-cxix; Festugiére, Us moines
d’orient, IV/1, p. 90, n. 1.
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530l 3930073, 3ox8bn@0 30gz 9 33symzomEgds ©s 33mog bobmglb wdgmomb
a0dm3bomb dgbsedyg swadnsbo, gobsz ol dngdbasgbgds. sdxgMo ob ydowmgl
o qLabMmngm godofmsob ngbogbgds. 3ogbmE 0 3oL 08 ML BobbEMgdL, Mmegbacs
ob mogol Jmbgdol gemobsjgdl s sb3g@gol YMnggdl. 3oxby@n dob sgMmbomgdl,
M3 oo 6oL LogmEbmg o6 sMRgbos s YMAg3L, dmbgdol omngqds Lbgslb
305bmb s o390 30, Lobsd K9 30g3 O™ 3L, LodmbobGEmm (3bmgmagdal
dgaqL. ©obsMAgbo mM0g00, 305369980l 3ogata(s edbmadn doyzgde.

Historia Monachorum-ols momoby 396L0s30 83 abBME00Esb sbgmo ©sbzzbos
a0dm@sbomo:

03 bLmggmdo 900306 oM Mbrs adnmeal, sM3 o30bs30 ob L3gbsdy dm-
dndogyg, o6 JmEbabgdals Memal Jzgd dgmegn dabol 343y, o6y 3mBgM-
(30530 Baddgemn gogato... Rzgbo (3bmgHgdal 3Gmeglbos ob gomgabmma dg-
Lobgemds 86 Ladmbo 3o oM Lombmgymags MBgMmmb, scedgw Rzqbo ammbm-
Bgrmds, ambgdoom gHmanmgds s bagdgms bobGHggmy.?

o33 gb 03 gogddob yammggdgmymas 0dbgdmes, GmA bsdngg gMobgoib of
3 bmegdgb, ®m3 Imbob3zbmdal dgmwabgb. 5d3oMss, HmMB ,(36m3Mgdals 3Mmegbns®
439mox9mb (33mob! Mo o6 bos oo ymgomagm o3 bed gHabgomes bombmgds,
AmEgbsg 0bobo gHda (3bm3MMdEbYL — Mobaz 3036y ol 8ddsgn 93 356Mo dmMbIMBL
— domo bL0B3obog 30y3 YBO™M oo 0d6gds, o obobo dgMgda asbgdosb. of
355369 0bgmmo dmbsmbAmdn bsdgnmam 6s3mgd oEbnmmabgdsl s3magbl, 3oy
gmEmbol d93mbggzedo ogm. 83539 MM, ob (3mEGomo 3093z saMdgmgdl 03 bodl,
(3 gmbdogmb g34o60bE gL 0bBMEM0sdn 0M0dsw nym 30bndbgdmmo. g34sG0b@ g magol
ammdo 1339 FoOmn dmbadmbos, doacad dob o6 Lobmggb, Gm3 dobo dmbmegds
303ma53d35Momb. sbggg, ob dDomds, MmImomsz Lado gfabgszo 3ogxbnEab Mhgzsl
008, 085y Bomm0mgdl, Hm3 abobo gmmdn ¢339 399 (36MdngMgdmom Imbsbd369d0
56050, 0913(30, 398bnEo oM LrgMmyds o3 GFoMm IMbmEYdsl ©s ©oynbgdom
dmombmgl, Hm3d gb abs go3mbaGymon s gobzbogdamoa nymb.

B3960 Ladn 83d0@sb dgmM g, BmBgmda(z dgMo babgmao dmablgbngds, 60l ds 3o
393303@gmabs s m@o Jomolb ob@mEns.* 8ol asdsgmmbomgdgmo 860336gmmmds
2743L, Moms M30Mgbo FMmbomsew dmzgg30Emo ©MIGMabymn o6 dmGsmymo
©0336900b 303m@obab nbgma §gJbEgdasb, Hmam@n3ss ,03mPMgads@s”. yggmody

3 Hist. Mon. 16 (MPL xxi, 439B).

* 9L 538030 bLbgssbbgs 3g@bosw sGLgdmAL:

(i) comabyya: Vitae Patrum iii, 97 and VI, iii, 17 (MPL Ixxiii, col. 778c, 1013D-1014B).

(i) 3m3@xeo: Apophthegmss sur Saint Macaire (ed. Amelineau, Histoire des Monasteres de la
Basse-Egypte, pp. 228-30).

(iii) boGomma: Wallis Budge, The Paradise or Garden of the Holy Fathers, vol. ii, pp. 150-1.
RIORIOME0m g53me 39965390 dg@dbamo & gL, Me8gbsmas hgdmgal (36mdomos,

Rbrgds bgmbobgmgdol boboemda MS. Coislin. 126, Moz o6 dgbems ol ondmegmgdgem

905430090 s Rsdmbomgamdn, Jomnmgdamos, Mmame (s §489 bogbdon J.-C. Guy, Recherches

sur la tradition grecque des Apophthegmata Patrum (Bruxelles 1962), p. 67.
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(36mdoen @maby® gg@bnoda’ 3s306al gubygds, Hm3 dob K96 3093 o6 doymbggos
03 bymogmo Lodsmmabomgal, HmIgmbsz Mm3gmoms(3 Jomaddo 3(3bmzMgdds mMmIs
Jomds d0oxbos. 3s3oMo 0 gdlb mogol 3omdal 339MmblL s dom Lobsbagaw doafdomab.
5906930 35dm 30mbz0b d93aa, 0bobo 3sbybmd g6, mmMB sMoggMa dsm (3bmzcMgdada
356bsgmMmgdagmo o6 bgds. obobo ©oJmMBbgdmmbo 806 s hggmmgdHog
4861980156 dnbogm.? Bs3060 g565a3MdMAL Fom 3odm30mbzsl s dmemmdmemm abobo
3ol by bodsMomgl gondbgmgb. gb Jomgdo ,gBHMIsbgmabomgal zbmbe® s60sb,
o6 86056 bmM309mo Bomgbeggdo o odmEmBabgdymbo oMo m@ ddsdy, ,A3q6
mMb0“, — 533mdgb 0bnbo, — ,dmmm 15 Bgmos, 9o Lobmdo g3bmzMmdor s 3 bbob
35b6dombg LEMm Jdg0EMdS s 3oMBMbBos g35d3L" . oLdgbgb, MmM3 MMazgL LM,
3mbob3b9d0 303boMny3b96, doaMed JdMgda o6 LMEbBIWEYP. s Moash gb agads
396 35635bmM(309mgm, B396Ls o IgML ImEal sbgomo smmgdds ozEgm, MHmd
Loggomadmg Fggblb doggmagsb 83439ybogmo Loydama o6 asdmgzomes”. 353060,
0300 gomabgdmo, Hm3 oo 3860 bobo 3gdmal Bbmdabs s ¢osbbdmgdol gotgdy
(3b6m369ds, dgbdobgdl: ,dgddsMnB o 56 (35 Jombymoa oMb s 5G (30 o mMEbAbgdamo,
oM (30 3960 S 30 (35 gMab 3o(30, 5Me3g IgMmo ma30l bymnb3oalb sdmaslb yzgmab
»330b0 g56bMsbz0bsdgd (secundum uniuscuiusque proposiitum).?

od, gfmn dgbgozom, 08 ©obyzbolb 3b300gd0m, MmMBgmas Mobsdgmmsg 830mb-
39U goobomgds. bymnbdoboalb bLobagbyg, Hmam(z 3szomn bomdmahgbl, yggmoboom-
30b bgmBobobzmdns asby@Bggmam 0dabs, dgH0s ob o) sdmEbabgdmmo, 56 Mosd-
bmdo (3bmgEMAL o9y Joemsdda. b3. bzndgmb mzmabdg@yzgmo Mmd dmzadzgmomon:

3936L 3gmbos, Bm3 sbogmonmo ([g0bmggoma]) (3b6m36gds yzgmody
amm330em0s, bbggdo mgmnsb, Gm3 3obmgon® dmbsb@gda bmgmgdes
439modg 939G gdmmoa s bbggdb 30 g3mgboal 3demmggmmds, bbogmg-
35, 33mdemgMs s gobzomammgds 30shbas yzgmodyg domam dbabymgdsc,
6150036 gb AMdz35mMMem30L b (309m0 s biymogmo bodMHomb 3mdboggdg-
m0d. Agdo sBGom 3o, 8dgmsb o3 gfmo 30dshbos JgmEgbyg Bomes doam-
3o, 363 Mm3gmodgb dggzobbogma bm@dolb dgmeal ©obs360690mac, o6-
8390 yggems bo@yse30930, gobag Mo Logdg s 88m(356s 5gd3L Igbabeymadg-
0, ob 3Gl ob (3bmgFmgds, Hm3gmoaz dgmmobmgol o M3gMcnbdogmaw
1bs 0(3bmzMML s LEMMgE ab sGob LEm© ormzgoemo.*

XIV bogy 3960l @sbogma@n 65d6m30b The Book of the Poor in Spirit ([,,60gbo Lyyemoom

amabs30bs“]) Lo@yzgdoo M3 godzom, ,y3zgms 3033056L boyyzgmgbm g9Magds ©s
03gMon 3oL dgbo gofgdmgdgdals Bombgosgem dmasbodgdl, omzn 396 3sb donrmgd“.?

L Vitae Patrum V), iii, 17 (MPL Ixxiii, col. 1013D-1014B).
2 3m3@06 396bosdn domn 3sbagbo (3mBo o6 aymb MoMhymaom ©dmogdnmgdsdy do-
Doomgdb JMab@nsbnmo Jmmbabgdobowdon: ‘Que desires-tu [savoir] un oeuvre de celles qui sont
souillées?’ (Amélineau, loc. cit.).

3 MPL, Ixxiii, 1014B.

Theological and Practical Chapters, iii, 65 (ed. Darrouzs).

5 0bgmobyfMo momadsbobomgol ab. Tr. C.F. Kelley (London 1954), p. 107.
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3mo35M05, Mmoommgeds aggmo gommb byymobdool domb, bEMmaw doboomb 0d
3M6369@ M 3mbmgdol, Gm3gmo dgmmds dabmgol gobadMmabs. 563 gmo dmb-
MEgds 56 Ml mogabmagse dgmEgby 5858 gdmmo. mommgma 3s305bnbsmgzal
Lo 3gegbm ab s&al, Mobmgabs IgHMds LbmEMgo dob 3nMoow dmeybdm.

o33o Nbes gMmmbommgm 3s3560b ©sb3zbomn LoGyzgdobomgol gowsgam-
398990 3603369mmdal Foboggdabsa(s.! 306500056 sem@gMbs@ o mamaba®m gg@mboas-
do, Bm3gemoz dgbademms, gamm bbb go ogmb o3 g@&oe3dy, 3s3oM0 535mdl: ,¢qd-
oMo oM (30 Jorbrmos s 5M (30 OJMMBAbgdmmo, sMi30 dgFn s 3 (35 gMab go-
(30, 9539 Igmo mommgnmoab gmmobodsl gdogdl (Deus tantum propositum quaer-
it) o LogmEbmob bymb yzgmab dmedgmegl®.? 8 dgdmbggzeda dsgatal d9603360L
3bG0 ab 5M0b, BM3 M@ Jomb beyMs 3mbsbgbmds, doma byMgamo gg& gobbm(30gem-
3 350356 8dM 3000989 35M93mgdoms gs3m, oyyd3e IgFMms domn 3obdbEsbgs
489009050 3g0b0Ms. 353560 S MM Joemal nbGmMns, 3535L5s3Yg, 93doM0bEgbs s
3o936998)0b abEMM0gddg gL 33 3o aobbdmdl: ndabomgal, H™3 8gMHcb bLocmbm
994mUb, g60b3s30 gmemam 3mbsdmbo ¢bws nymb.

B3960 Lodo 9330056 dmem, MmIgmdos dgMa Lobgmoamss dmblbgbngdmmao, gbgds
63. 568 mb ga303@8gmbs o @edarmb.? 538530, Rzgnmgdmog, 0bggg 06ygds. s6@mbL gmb-
4909, M3 356 o LoboGngma jmmosmombol ([0gngg edsmn — G ysgol sds34dsgg-
dgmo mbEdG0, — dmaMadbgmoal dgbndgbs]) Lyymng@m Lodommglb 396 dosmbos. ob
dgobgg 300Rdo0lb odsmal Lobsbagsw. ab 30 oyaqdl: oM 3030, o9y M3y Loggog
3573b mEgLbdg Rogbomo. @omom Gm3 g3agdo, Lobsd Ladydomm s3RydM©Y, Rg-
dmgob sbg 398dmd: ,8mgmo Jomagdo 0L oG oMmnsbaw mgmab Labyggggmdo dggs

9b 3o gdamam 560l Jomomgdammo bngbdo Pere Bruno de Jesus-Marie, in Mystique et continence

(Etudes carmélitaines, 31e anee: Bruges 1952), p. 12.

MPL Ixxiii, col. 778c. 8bgogbow ool msmgdboma boMogyeo 39Abos(3, H9od@0Mgdmmoa mmal

dogab B0gm: ,dgd8oM0@o, Jombuymads megobmagom oo oMb Mo, sM3s JmMBabgds, oM (3o

Sgemds, s 3s 9fdo (3bm3cgds, MaEash mdgmmo mommgymal [s@sdasbal] gmmaboddal

9d0gdL s ymzggm 5s8056L Lymb Jmsdgmagh” (Wallis Budge, The Paradise or Garden of the

Holy Fathers, vol. ii, p. 151).

9b 988s30(3, 0bg3g, EmamE (3 8o 30M0bs @s M Jomob nbGmEns, Modwgbndy 3gMboal Loboom

ofbgdmal:

momnby@a: Vitae Patrum iii, 130 and VII, xv, 2 (MPL Ixxiii, col. 785CD and 1038BC).

(ii) bLoGogyema: Wallis Budge, The Paradise or Garden of the Holy Fathers, vol. ii, pp. 149-50: o
960bgoo 839Ms300 ©d ,dmbBysmgdabs ©s 3gmoamo baddggdoab” smmbosl gbswgdom,
Gm3gmoz memnby® §9JbE3d0 o6 dmadgdbgds.

(iii) dg&dbyemoa: (a) Apoph,, alphabetical collection, Antony 24 (MPG Ixv, 84B). 54 gfabgo(zo ggodos,
b@m™bL gBygds, Hm3 gdodo ,80Lbs0Mns”, BogMad sdab aobgnmamagds o6 Im3yzqds s
3b@mba o6 doal dob Bmbobobymgdmac. (b) Nau, ‘Histoires des solitaires égyptiens’, §67,
in Revue de I'Orient chrétien xii (1907), pp. 394-5. o4 3960 56mbadnfn MAgds. gfabgaso 3o
dmbEbgmmal godyn@agmos s 93 abGMMasl aogmdgmagds 343b, MHm3gemag momoby®
396b0sdo 56 g3bggds.
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om0 smamamonmmdol bysmmdom, dbmenme 89 30, Rgdo (3m3980L godm, bagyznbm
bo@obgagmadn Baggzemmgdn®. ymggm Lomsedmba 0gngglb 0dgmEmgdlb. s6@mba dyabzg
50056 9dL, Mm3 53bo bymo Msdbmdn gobdom@mgdol Jobgmegaw, dsb sbgoma ,bo-
dommabomgolb® o6 Bommbgzos.

mam0by® 3g@bosdn 533530 by FmagMmgds. gfm-gHo dgMmdbyem 3oMamgm®
396b0530" 30 Loab@gMgbm goamdgmgdsel 30bygdao. 83 3gMmbosdn dgMo babgmogdy-
o 56 5M0b, 9Mobgos0 3o bom-ombEbgymol godyowggmos. ghabgso dg9ML gndbgds
03 Lo®y39dL, MMIgebss omd-Lomsdmb ndgmEmgdL bybEow obg, BmamEz gb moom-
0b® ggMbosdns. 535bg dgMn 3oLybmdl, Hm3 odzoms gb bo@ygzgda boggdomns, do-
a3 300 sb39E M0 356l Losema dobdn donb(3 sGoGgMns. Bmbamsdmzmgds s
MmEabsg mMbo ghmswe Lbgosb dmbGbgymol obmmsb, dso 3sdgmagmms Lodmgms
9L3om. dgFn gdbgds: ,,ddsm, dgb LoB3obwom (3bmzMgds o) gobs, SLgm sanmsL
Bmame MRgda? byory o6 aobybgdlb sbgomo bedmgMmgdalb gogmbgdse?* 3030 3o 3obiyb-
mdb: 085, bodsMormg abss, MM sGoLEMML dg36xmbgdymazsm b dg33gmmgdnmast
030;“. 889, 35306 gmmdo Mol goHmd bnm3dg®, — gobogmdmdl dgfn, — ,Gmogbss
sbgomn bdgda aqbdalb?* dmbEBbg Ml gsdynwzggmoa 3s5LyYbmdL: ,30304Hmd, Gm3 obobo
(309 bd 3mbzgd006 Labyyygzgmdn®. 35306 dgMo gomabgdyma 3obybmdl: 03
bodsmmobogzal badmgnmaw o6 dodombgzaom™.

o 0g03g 2bM0s, Mo 30Mggma dmgygzom 033gMeGmEm mgmombal dgbsobgd.
©5350b/dmbEbgmmal gs3yn3zgmb o6 s0dmmgdgb dgMmoe dgoamdsl. gamm dg@n(,
M08 9M05 bamggado oM (3 3mbBysmgdody s oM (3 JMmMBobgdado azmm Jombaymgds-
Bg. 03mEOHMIdY godsmornmo Lobsbamdobolb band3gMoGmmm @sb@Mmg3zo6dg dxomdn
0339Mo@mMnb dbasgbom, smmgdbobofnsdn 33bmgMmagda gMabgszn 3gdgdmos dobo do-
bogobo m36939mmdal godm, Moma(z ob mez0bo gmal dMsmmgdoms ©s bobdnbom
0393946096 535mgdal g30xb69ds. 500530560, HM3gmbsg gHdo (3bmgmgds dgmdmoas abg,
68 dobo g06d93m3ymazgdo o6 gobbogmb, HmM3gmoz maz0b a3l go88gdoom gdbg-
351,439 (36mMbrgds, Jbmmme dg 30LK M, LyymogFo MbsdsMNS 5b 8 gds@)g-
35 30093 NEddEM3B0 3(36m3Mgd ob3g@L. ab, 3obaz Igdmas 3gdmgMamgms bodmgMab
1bL30bmb s 53 EMH™L g dn 56 ddPMMEL s 56 3obogombml, YBEm™ Jommes asl,
3000609 doMBM3ymazn dmgmo magobo mm (339600, JoMbzoms s Mmadabmggzom.

dmb@bgmmol asdynggmol ©369dmmds dgdmgMomagms LodmgMobowdn omaby
3mbbob ,m0dmbamdn® FmmbEmmdom gMm ab30096@)L dgagzoblbgbgdl. dmbayza dgMa
bgogl, Hm3 §og9Mbowsb sbamasbMos dgfn gsd3mab. 53 33d0m dgdMbeybgdmmo, ol
35090 9rmEqds ol o godmbgmabmebagg 8353000 o@dLaglb. dgoblbgbgdl, MHm3
ol bLoggMobgdo ngmgdlb magl: ,d96 §o39Mbs30 MdndMa dgoabat s 39360 abgma
09 g9b30b o bgsg, M3 56 30bws, s LEYYEMNO® 5MBIFMNJEMS© O™ Jomgd-
ol goMg3m (33930 3039530, 393900900, sbg by 03bm3Mgd, 339 bown Ysdbmdo,
boag (36mbBgdal dmadmzgd, MmIgmbeig gdmmade”. sbomasdmws dgMa dmjmygw
3obmbmdl: 039l dbmmme 63obos gmmo 1bos®. gb 3sbyybo 1390 go8mzbowgds-
bogoor gbdal Imbey s dg@b: ,398ga Fmby 30 dgHo bgmgdlb Bz sadymmdl s 53-
dmdb: ,0mgds 396wy, Mm3gMom! Me@asb mMmzmssmn bgmo b3n@3do 30(3bm3Mg s

1 Nau, §67.
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390 3506(3 396 356306306007, 93 sbsmasdMmal 3o, Mmdgmoa(z Go39Mbgddn o@oMgdl
Mmb, gmmob bob3nbwg 8maybggdns.!

B396 dogh asbbommmma ab@mEMngdo dLEMJGMMOd s MmgmMoyma 3G0b(s0-
39800 of 335350539896 ©dm@babgdmmo JMab@osbal LGs@nLalL bsgzombmeb do-
3oMmgdoo. BM™ 3g80(3, SdLEGMJG Mmoo MmgmGgdalb dogdsb oMz 3o Nbos d939(3-
smm abgm bysmmadn, MmamMmazes ,o3mPmgads@s”, sMedgo 3sbda dgbmma Lbsg-
m93930L 3096 dgdmmazobgdmmo (3mbamo s L3gaxeyMo dogsmomgdo 5d3oMo©
30560369396, ®m3 gMdn 33bmzMgdo gMabgsso dgadmgds mebabbmma s 5ds@qde-
03 30 04mb HmIgmodg Nsdbmdn 3(36mzM9d o asbmggombg ob sb3gG dy. Imbob-
36mdob, Mmam@(3 3mbBmmgdal mogabmsgawo 360d36gmmds, sMbowas Mamymanmo,
o335 badasbdymons, M3 M3gHmo 5s30560L Lyymb bgwegh s sMs 3ol gomgasb
Lo@oosb. Gmam® (3 ,m08mbato® Imb3amdl, gomgasbo gomgdmgdgdol dombgmsgsc,
d0bsg060 LoBIbeg 506(3 B0nmbBg3s. gddomo@n gobbgms ggmamMogoma 3o 56 oMb,
563790 LyymngMos, §gddomndo Madbm gummdn 3gdstMgmdl.

16 3o03MM™, HM3 Fmyzsbom obGmMosmsgsb Medwgbndyg o3 ol 3360l dogm
Lodmogmgl 9360658 300g(3. DmargM 9e0b3oEL badmemme 3mbabGMmab 396 30dsgsee
abbg 30990009696 (355864 0b abGMM0s), Boms 3sb 03 biymogHm asdmzamgdsl do-
smbBomb, Go(3 bbgogzemam dobomgolb bymdobsbgmmadn o6 gmgame.

Bmgxg® babo gbdgds 03 god@L, G gMob o0, 0330 ogm@babgdyma, Jo-
mbymagdada (36mzMMAL (93JoM0bEBgbs s 395bmEab (3bmzMgds s MEsma cgm-
mbobmaba(s), 964 gogabameaw gMdo (3bmzmmdL, doa@ed ob ammdo 339 dgMos.
3basgbowgg, dg0dmgds 080l bodasbds(s, H™3 gMal s@sdnsbb 3mbsbgbmds LyyMws, do-
a3 g6 gdmgdgdds bgmo dgmdams (3s3oMnbs s Mmoo Jomal 83ds30). bbgs bodysg-
b0 M3 3ogzom, ob gyemdn 339 GoOma 36 Yooz Imbsdmbos. bdnfow dmb-
sbMmda Rzgblb yu@omgdslb g@ob ool 30gm smbemmgdgm dmbysmgdol baddggd-
by 308500530 (9399M0LEGL, 3986nE 0L s 5.3. abBMM0gda). sdaz5Mow dnbndbgds
bgds 085bg, mm3 35306, Hmabaz gHobgoisb dgMmabagsb gobbbgseggdom gotgabmma
Lombmgdgdal sebfmmmgds dgdmos, dob o6 Nbs 3Jmbrglb 0dal ndgwn, MM dgML
(33590 ob aygdado dgg3oemgds.

0993(39, 53 3MbsMbOEMEM 5856 b3 MM 835dg NRO™ MIS© Magds 53 b 3-
00bb. mgmEmMBLobLy ©s d3mbELyMmab godgoggmab 33580 Joemsgda (3bmgMgd JMob-
&05bb 5B g6, HmM3gmbes magobo 83439ybonco baddggdda RsGrormmdam dgmdemons
LEBBNBEAL gobbs MMM gdmma Godn gobbodmgmmb — m369bmmds, Lodwsdemy ©s do-
bogobo dMammygds — obs, Mo(3 3gsdbmg dgMobomzgal o6 sl bgmdobsbgomada. gb
000gd MMI(3 36 g563005MEgL, o4 3506(3 Rs6sLLAL Lobom 3bgwsegom gMabgszol dmb-
Mool mgmemansl. 03mmm3by &ob@Mmg306Dg smboymgdmmo 0d3gMaGmon ab-
396L Mo Jgdo-0gdal, bgmbabgMgdl mgomb o o30mmgdl. medom mmabdo dgomdo
dmbEbgmmal gsdyowggmoa dgdmgmamgms LodmgMab nbdgbl s 93 MmL Ibmemme
oo (3b6mbgdodg GoJMMEL — gb Mo yzgmedy 3meddgdsego BogMMmas sS3mBmgadse@s-
do. 3om0 ©og0bygds 5300 o6 oM.

0bgmabyFMasb ms6g3dbs s 3mIg6GsMgdn EIYMam ;sdsM gmawsdsd.

L pratum Spirituae 194 (MPG Ixxxvii, col. -3076C-3077A).
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do@mm3mmo@o 3omabdg mgomoa (9dn Godmmg, MoRsio Mqofn) msbsdgommsy
o800 gm 3m0bdg@Yzgmgdsda ghm-gHo asdm@mbgnm ©s 6589356 goge-
Mo ImadMgds, Mmamt(s 39360960, sbgzg, Mmam s Labamoag@m 3ota. 1982 bemo-
36 dmymmgdygmo ab gGogool @omgzmoolb Lagdobzm3mbmb bgmddmazsbgmalb @o-
Bl gemmdws, babsd 2007 byl Logdabgzm3mbmb 3mbLE6EGNbM3meal dbmgmom
bads@Moagmad do@Mmm3meonls §od o mdmds.

Godmmg 91goM3s aobsmnmgds mmbombool 39L& dnbl@gmal Lzmmabs s mdL-
gmeob 1boggmbodg@ob dogomgbaol 3mmgxdo doomm (3mabogn® Gormemb-
Mmgosby s mgmemmaosl LBsgmmdws). 1958 Bgmb, 24 Benals sbs3dn ol doMmmdswo-
©98emmdal gbosms. mggz069800m, 1966 B, b bmgmom 39§ M0 Jds dmzmma©
33O 3 ,3mab@ b babgmom dgMow 5033930 39@3MbAL 3By by sGLgdme
63. 0maby 300b3g@Yyz9mol Imbsab@gmdn. 3gMomoemon 80933 bo3Mgdmms 0gMy)-
LoENdLy s 3MBal Joody.

1996-2001 Bemgddn ob mgbggm®ob MbnggMbo @ 0L bL3mmonbanl mgd&mma oym
508mbagmn® doMmmnddogdgm m3mabdg@yzgmgdada. 83539 3gMHom@adn 3M3EES©
3Lobnmmdos mjbgymmal dg@mdbmm Lodmggmmdars. 2001 Byl 396Loadg gabgemmal
Jdgdmga 0b gobsg®mdmdL bEs@ngdolb 3odmd39ybgdsl, mgd0gdal Jombgsel dsGomas-
00989 0300398 Y39mgdada. 560l IMsgaoma doMmmIsamgdrm@o bodmasomy-
30b bodgmb 69360 o MmogzdxmIaty.

3omob@g Mmgomab go6bmIgmo smnamgds datmommdsnmgdgm mgdlb Lzgds s
dogm LagdMob@nobmb dmazoglb dobo dMsgomEazbmageba Bogbgdobs s 3mdemo go-
(309%0b 39339mdao.

LEIG0S ,BgM0 S adMABAbgdmmo JMobGnsbo: Jgemgdgdo sEMgnm Ladmbal-
Bmm Byatmgddn” 3oMggmae 1974 bgmb a98mdzqgybos mdbgmmoda. bLEsBo0sdn o3-
Gmto  asobaobomoglb  dmbo-
Bgbmdobs s  JmMBabgdal
dmGob  3o@MabBogym  bByo-
Mmgddo sMLYdYm B0 H-
®3ndommgdol  Fogomomgdl.
0g 399mbg939330 Nsd6mdon
dgbmgmgd  sbgg®  dgMgdL
M3m990Mngn  gs3msbogdom
99bygdom, Gm3d dso gMdo
33bmzMgdo 53006980 Lob-

d0bpoo  5m7358gdnsb, Moy
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doo biy@gamb 1m30393L, H™3 Bog00bg6 s dom (3bmzMgdady s330M396000 dg0dy(3-
bmb g9ddscn@n Lob3nboolb sMbo s 360d36gmmds. sMLYdMAL abgmo dogsmaomgdags,
boa(s 896 gd0 Jm&mBabgdol 808sm gofzzgmm bodymaaml gsbaznsb. Lagmmobb-
3mos, Om3 3omab@g 9o6ab gb b s@ns 33@MMab dgMa 533930056 8 Bemal 393wy
560l sbgMamo, Moz 035bg 3056036930, MM 0b, Mmam (3 3960 s Mmamtg by-
mog@o dmdmgan, 980xbgds 0d go3M (39 gdeem dgbgnmgdsl, mnmgmb dgcal (3b-
M3690s Lob3nbom Magobmsogem 5 ds@gds gfMdn I3bmzgMgd omMmbabgdae JMHob-
Bosbms (3bmzMgdab. s3@mEa (30mmdL, BomImohobmb ob sbM0, HM3 IMbsdzbmds
dbmmme 3mbiMg@mo dmbmgdss s 3Ms Lnb3nbrnl Me0dgbsnfowm sds@gdmma
abs, Hmams gb b3oMoE F(3Mo 0dsEaagds. JmmMbBabgds LEsGnsdn BmasdbMgds,
369390005356 m930L sMnEgdoo 3o sM, sGedgr gmbgdalb s Lyymab M36gdmmdam
3560b0bM3Mgds, Mo3 JmMbabgdadn dymay dMab@nsbbss 0bgsg dgmdmoas, MHmam(s
330360 obg3gB0D30lb 30Mmmdgddo I3bmzMagd dgnwsedbmyg dgMmbs me) 3mbsbBMBL. 3o-
mob@g mgeco Lobdnboob ggbm3gbl MYRMM Fomomme BsmM3maRgbl, gopmg ob bm-
(3090 369393005 s gnemabogdgdal gomamgdda dgndmgds gobzobormmon.

03 go6gdmgdoms gomgamobbabgdoom, Mmegbes bagzmgbom 3bmaMgdal d30s60
dgbgommgds Lodmbabdzbm (36mzMgdsl magobmegem NEBFMM 5mBsB)gdmmom ©s NRO™
630bo Bom3makigbl, oMy JmmBabgdadn 3gmeg JMaligosbms (3bmgmgdsl, 3omoabdg
M9960 330035bmMdL bLobJnbwals, Hmam (3 ambob ¢36939mmdals 5396mgbl, HM3gmas
9OmbsnMma bgmdobsbzomdns yggms 4Mob@nsbobasmgals, ®m3mgda(z 03 3mb3MgGme
3oL dgam3nsb, Madg(3 BomBs 3o doMowsom dmybmws.

Tamar Goguadze

SANCTITY IN MONASTICISM AND IN MARRIAGE: CARNAL OR SPIRITUAL?

Metropolitan Kallistos (Timothy Richard) Ware is duly recognized as one of the key and leading
figures in contemporary Orthodox Christian Theology, both as a scholar and a spiritual leader. He
has held, since 1982, the titular bishopric of Diokleia in Phrygia, subsequently made a titular met-
ropolitan bishopric in 2007, under the Ecumenical Patriarchate of Constantinople.

Timothy Ware was educated at Westminster School in London (to which he had won a King’s
Scholarship) and Magdalen College, Oxford, where he took a double first in classics as well as read-
ing theology. In 1958, at the age of 24, he embraced the Orthodox Christian faith. Ware became
an Orthodox monk at the Monastery of Saint John the Theologian in Patmos, Greece. He also fre-
qguented other major centers of Orthodoxy such as Jerusalem and Mount Athos. In 1966 he was or-
dained to the priesthood within the Ecumenical Patriarchate and was tonsured as a monk, receiving
the name “Kallistos”.

From 1966 to 2001, he was Spalding Lecturer of Eastern Orthodox Studies at the University of
Oxford. Following his consecration, Ware continued to teach at the University of Oxford and served
in the Greek Orthodox parish in Oxford. Since his retirement in 2001, Ware has continued to pub-
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lish and to give lectures on Orthodox Christianity. He serves as either chairman or member of the
boards of various Orthodox societies and institutions.

Admiration for Kallistos Ware extends beyond the boundaries of Orthodox communities and
embraces the whole Christian world, for his numerous books and publications.

The article The Monk and the Married Christian: Some Comparisons in Early Monastic Sources
was first published in Oxford in 1974. The author discusses different examples from the lives of
the desert fathers concerning the parallel between monasticism and marriage. In some cases the
desert fathers are told through divine revelation that some people living in the world exceed them
in sanctity. The fathers are subsequently moved to go and explore the meaning of sanctity by ob-
serving their lives in the world. In certain cases some monks fear and despise the idea of marriage
and consider it to be somewhat impure. It is noteworthy that Kallistos Ware wrote this article eight
years after he embraced monasticism, which implies that he, as a monk and a spiritual leader, does
not share the widespread view that places monastic life on a higher level of sanctity than married
life. The point that the author emphasizes is that monasticism is only a particular calling and not a
higher way, as is often falsely asserted. Marriage in this article is presented as a mystery blessed by
God, and sanctity here is considered as not simply a freedom from carnal desires but as a detached
state of the mind and soul, which can be achieved by a married Christian as much as by a desert
ascetic. Kallistos Ware presents the concept of sanctity in a much broader context than simply lo-
cating it within the context of carnal desires.

Considering the contemporary circumstances, when a misguided view of the life of the Church
often presents monasticism as a priori standing above Christian marriage, Metropolitan Kallistos
Ware offers us the phenomenon of sanctity as a mental detachment that is equally accessible to all
Christians who follow those particular ways of life to which the Lord called them personally.
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Loggmdgmoabbs s bobaMdmng godmzeomgdady oymmbmdom, o3 bLEsS 00l
03@™M0 dogoes ©sbygbsdoyg, MM obgmmzgbgdal dsmmalb boggba®mdg dyman
6930b30gMa odsnymadol 94b3gM03gbEema 39360960l — 0469ds gb, Babogzmbal,
Jodogmbobs oy Lbgs — ambgds, domosbo gobdnmmdgdamoas (3bmgMgdom, Mm-
dgmo(g 3oL 9943L g9@Mgdymn mMadmMaGM@0adn, msbss 03 babg@mdmogmdoms ©s
0b@gbbogmdom, MGm3 Logdgms, mogoe g4b3gMmndgbGo@mmo o(3bmdngMgdrogl o3
350 gdmgdsls, 03 JoM@ng0 30bgbob go3m, HmMB8 0dbs3dMmIgmms 0b@gmyd@o, HmIgem-
Lo ngo Lobsdwgamgda dombdy 3oMasE 03bmdL, LENmo© s Joemnsbaw dobo dbgsg-
Los. dgamdAgma NAmnoghomdgdal donbgosgse, bom@dobgnmoew gobbbgsggdema
b360bob 3dmbg 06@gmgd@nb 3@ oMgdgmmab, Mm3gmms gsbsmmgds M30Ms@gbow
dbmmme B0abgddn sdmzombymb gdyscigds, ngo 3gGobmmb asbogds dnbsgsbaw
sbmdgmo; basgboe goMmadobs s Bymabs, Gm3magdas, Mo o6 Ybos @nEbaLL
bgmMom, ghmndsbgml g9 dggfgzs. LomzsMos, Medpgbsw LEMsGs© n3mzbasb
9L agmbgdabo Logmmed asbbbgoggdmm abgdb s Ibmmme BoMbymo bozbmdmdal
34 domo 3mambgdgdoms omhgdsm. gb Lbggdn, Gm3d dggdmmo 5439M0dgb@o@mtal
ambgdol goPm33s, Moz mogobmago Bommzal oMoegalb @Lbbsgmgdas, Bomgsg
508mohgbbgb, ®m3 g0 3390 Lagzombgdal gomws, baws(s, Gmam g bgmdgddmy-
0 @og@mmMa, ma3L 0Rgblb SoMomo gMdbmdgda ob smdM®s, ngo BnMgzomoas aby
05DMM3bmb, Hmam@ (3 madmMsGmEmnsdn, babgmomd®, Mmamy bagdbdgndgb@m
bogdnobmdabol Bodmmdgb. MobsjzgzoMmggmas, 56 sMLgdmMdL abgmo s@sdnsbo, MHm3g-
oz dobo Godobomgolb @odsbsbnosmgdgma yggmes m3z0bgdgdol do@omgdgmn 0dbgds.
3565 &n3n® g940db 3b300g0000 ymzgmmemyg g@&madn, 56 3ogmbal 3¢39dn, o6 G o3y
3obBogmgdgmb — Lagmobm mmabdn? JogMad 030 380Lmsbal 03mgom, 56 s 3306 39-
30l boggydzgmdg voggdor @odnma 94b3gcH0dgb@oGmmal ngsmM® dmogmb, onbs-
bogor, ®m3 dobo 0obEsbEMgdom asdmmgdyma 6gdabdogma Labal 3@ 30(3909mgdsl
080 350390, 56 Mmamm (3 94L3gM0dgb@Gnbomgol godmbeygbgdgm dgbodmgdemmdals,
3ol dggan 06905 Im (393 s@bgMabmseb bym Jqbodsdabmdado Jymazo (300,
o6, Mbg (3 boydmMdm, Jobmzal LagMmme dmymgdamo 046905 >SBAL. o9y Jobmsb nd
3500mbom 0ma35Ms39dm, Hmam@ (3 535LB0bsm 3-3s doman@ds" dn@sbym sbm(zn-
5(300d0 035335, MM g3ocmm3(30s ,B0bogmbo... 9dgdl asznmgdoo 398, gomy
(3000 dgbademm mdngd@gdol dgdsgmmgdgma 3obmbgdas®, sdomes, ,dobo dobobo
x0b0gnco bobsdwgomygs®, Gm3gmoi gdb3gMndgb@gdda oblbgds, s sdgzeta sMo-
94L3960896@ 0, Mo300b30gMn Lobsdzomal sMLdmMds ,boMmBmawaqgbl 3g(s-
bogfgdol qeygy MB3gbob®,! smdmohgbm, M3 g4L3gH0dgb@oGmma am@Bmboagos

! Reflections Suggested by the New Theory of Matter, Lo3G9bogb@m Lodyzs BoGdmmgdsmo
39(36096930b BabLgmal dG0@sbmmon sbmznsznal dg36gdsdy, 17 s330b@m, 1904 bgema.
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dogmo 53 mbGmmmann®o IMg5mRgMmzgbgdal 3omabdam. Dgdmmgdnmoal bsdc-
300mmMdsdn 338MmM0 994L3gM0356@G°GMEGEML nMods LowdMgdds esmbaybs; gb
1 39065b36gma 35638 303900 3oz 03 gomaMgdom, MM Mmogem d3&™M0, g43bo
Bemob obogowsb, gocg oo bbob babsor Rsgmoam Imbogymmdsdog, dgodmgds
00 g35b, H™3 (36MzMMdES MEdmEmsGMM0530; 030l gomzamabbabgdom, Hm3 mocmddal
dogmo  (3bmgcgds  o393d0Mgdmo  aym  gq4b3gEM0dgb@oBMMgdmMab, LEYMm©
a03bggommmos domn goa9d0b adbmdoom s domn A6 (3 batggdmmdos bEmmao
3039000,

adMMoGMM0ddn (36m3zMgdad d3@MML (MM3gmbsaz o o Jggdmomsz YodMe-
mmE dmdysegb gmbgdol g4b3gMndgb@oGmMmmon Gndol dogsmnmygdn) LEYMos®S(3
o6 dgdaems bgmon, ©o0b@gMgbgdamoygm sbHM3b9dal dgmmmgdom; 8@ egnbozal
I@MnMgdobalb 8oL dmghzgbs, Gm3 o 39360 od 30l Lyzdome LYLEGS wobes-
dmgdgmo ©d d93mbggzoma babsbboms 33008 gdmmo mgambsdGabgdom aobbobdem-
36990, dogm0d dman Bormmbmgmbol d6mdgdda, gobbs 3nmmgdoo 30686, dgm-
3036 o L30bMBILMSB, ngo POHMEsEO™ SBygdmEs sDMms ndgzem Lymadl,
Mm3gmboz obbgbgdos modmMaGm@nado domgdmmo sbOHM369d0L abgdL, Mo-
do(3 3omEddn bmdom smdnMazs; gb ymgzgmogg bbgs ,modmMsGmEammo® ssodo-
3bgdobogobss Lobom smdmAbs. s3&m™mMn, 69dabdngMa 53 Godob bbgs ssdnsbab
3bas3La, dbgdMngsow (3EamMdos 030l BMMIMm0Mgdsl, gy 35063 Mol gorobbdgds
080 LoEMIobgMEdE s g5dmMndndogs MmgmEns, MmImab dobgozom (369ds (conception),
obg) bo@ygab, 56 Lbgs 498mbam 3030l Mo(30mbarm@o dobsba, 453mbs 3emabiol gotgdy,
dg3b 3bmzgegdabgnmo J3930L 3ndsco (conduct of life) Bob sbOMMg ao3mgbsdn; o
5003565(3 (3690005, BMI sFORML, oGS JL3gMNB56E 0L Jgogasw Jomgdaymabe, 56
dgydmos Modgbsnmo Dgasgmgbolb Imbrgbs (3bmzMgdabgmm Ji3930%g, ) dg3dmgdm
BbEo aobgLodmgmmm yzgms dmsdMgdswon 94b3gM0dgb@G MM 3gbmdgbo, Hm3gmas
300Rbgge Mmame3 dm(3934mo (36980b omgds, ob Mamymass, Rzqb dnz0mgdom (365800
LENLS s Lodmemmm gobbabM3Mgdsl, s dobdo 339 SBLMEMEG MM sEoMoggmn
046935 bbgs. 538 LBsgmgdabomgol sg3&mMIs gs8magmbs LoGygs ,3Mo33580d30". dobo
39a3mdMgdol Boboml d0shbrs, MM Ndxmdglbo 0dbgdmms, myyzo ngo gsdmaygbgdos
Lo@yzob 3Gsd@&0(30D30 (practicism) o6 3Msd@n3ommnddo (practicalis) (boagoMomome, 0dals
as0dm, Mm3 dgmMdbymae npakiikoq m39mgbos, oMy npajitaiikoq). dsasd dommgal,
3003 gommbmgzos 39686 abbogms, — Mmam s 3oL 33 bLGMagmbgdol s3&mMa
539m90©s ™m300006 03 (3bG3dgGo 9gL3gMdgbGoGMMMS ghmoE, MMAgmgdds(s,
Mmgme 356, dodommgl gommbmgosl, — s ©®gdeg 3obGsbaMa &gmdnbgdom
b gmmdsl obnggdgb 3oMo@gbmdsl, praktisch s pragmatisch 03335050055 ©d(30-
mgdamo gMmdsbgmobagsb, Mmamti mMo dmegbo: doMggmo 93990360L DAL
03 ©oMal, Lowoi oMobemmb oM gMon gdbdgModgb@omymo  Bodol ambgds
36105 aMb3N6gdmman, MHmI dysmom ©asl dobsdy, dgmMg asdmbs@oesglb astzzgmem
053056996 80D9bmdb Fndomngdab. bmmm sbomo mgmEnal yzgmedy odzoms bo-
bmgo sm0aMgdmm 0d6s GMozombom dgdgbgdobs s Mozombamn® Fabsbl
dmcob sMbgdmmo mbyzg@o 3933060, 93 FmbadMgdsd, Ladmmmmam, asbsdommds
M3065&qbmds Lobgmobs 3Mo33ds&nbdn.
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mmbmgool dodsfm. Gmam@z 3o (36900 smadm@ggds dobo godmbse@gobsmgals dg-
LogggMobo Lo@yggdom, ©sd3989mns 0g039L smbsobodbow Lbgs @gdbognda &gm-
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a53mbgmoamaomo asbbomgobs s 93 36Mabzn30lb g88mygbgdals dmbsdgal dgdwga,
dgbodmms aoMmeanzamn aobgl gommbmgmbgdal aogfmnsbgdygm ymHammdabyg
Lomabam 3obmbgdol domgds; sbg ™3, dgbedmgdgmos, ambogGnma swdmAbogl
350339990 3603369mmdg80L 3536535 dmangfmmo3mggndbobs s bygngbobsmgal,
abg, ®mam& (3 9b Jod0sdn bgds. Jogsmomsw, dgndmgds dg3mebbdmgm, Hmd gordzom,
36gx0dLbds (propre-) mbes ombadbmb gsbnbsdmgMgmewm gogsmmmgdmmao 360d-
369mmds 03 GgMBababs, MHmImolb Bobsz dob @ogbgegm; Lbsgmgdal, ©mJ@&M0bal
bobgmo 39969360350 Mbs abEMEgL -0b3a-am (-ism), 35306 GmEgbss -0(3033s
(icism) dgbodmms, Bommomnmb gdm 335(300© 3obbsdemaMyymo 36nd36gmmmds nds3g
©md@mnbabs s 5.9. Igdamd 53abs, Mmamm(z gb brgds dommmanado, bows mo-
6908gma™ §9M8nbgdo o6 asdmaygbgds s 53 dMabmmb ngbgds asdmygbgdeema,
@3xmdgbos, @ogmhgo bimmab@ninca EgmHdobmmmanal gomamagddo. 30093 ghmo
dogomoma bbgs Bn3ob ©abadbmamalb Lonmub@Maznme, bogsMonmme, sMsbommb
dmdbsms bbgsgzsmam, Mmd gommbmambl bszmomsmo bLbsgmagdobsmgal sgmJdns
bmgown bLobgmo s ab domggzg o6 go3M39mgdygmoym Rzgnm Gormbmgoy®
Lo@ygombdamgdsedn 33098000 YBROM FoMmm LadMobom, oMy Mege30M3gmo©
0ym Rognd@gdymo, sd0@masi 3mbimgdmo LobBgdgdo 6056 (36mdamba 356@0-
0b60D30b, 3960880b3al, 3MBEG0s60DIal, L3gbLyMabIobs o 5.3. Lobgmgdoo, bm-
mm §MbL(396@gbGOm0D3n, YGamoGeMmnDdn, 3MboGn3z0Ddn, gzmE(30mb0obIn,
LobogbYGn Gommbmagns (synthetic philosophy) s bbg., N30MHmdme ©s LENmosw
3035 dmmoma(3, 3530 gd0m domam bagggbnmbg 56056 sdsmmgdambo.

* %k k

338MM0 53omE ©s )Jdsm germmEs @gMdobmmmanals oo ol dodsMoyymgdoom 0d
a0bbo 3mom@mgdymoe 890bogH Imzmgbgdl, Gm3magdas dobo oggdol bab Bsbggeb
bgmb dgnbymdms. Ladmmmme, MHmEabs dmgdnm bLsgnmbmseb ws3zsgdomgdom
1339 oM Mbgdmds oMsbsnfn sbamo dgdmmagodgds s ofi bLbgs amMdbmds
INBIGOMES, 35Md 335gmParmgdobs, HmI Gommbmgmbos yMommdol 3obmbgdobes
5 MybmE30980L 3oMgdg, 98 dodsmormmgdom dobo BgMdabgdo 339 FIMOME
a0dm0nygbgdmes, 3ob o350 dmyysms dom (83 0ggdL — dmaMmyg.) msegn ©s dobym
0bobo 9M3s6gndy. dabds LoByzed ,36o335@0d3n" Fommm sensfmgds dmadmgs 0d
356%DmMga0gdnmo sdM0m, HmIgmas 39hz96509, HM3 sLodmgdL dabo doemdmbomagdol
BOELy s (36M3g9mbAgmEBgmmdal. (36mdomds GLogmmmads xgddds"Y abglbbs gb
Lo®yzs, onbsbs s, GMB Lo 3mmmang dobo ,MHoEozomamo 533060b0” doMomswda
396350 96393mMEs ,3M038580b3ab” 08 gobLabm3Mgdsl, GmIgmo(s o3 LGMnJmbgdal
338mMML 9390360L, d3o dob LodGALMEb ©s3s3dnfgdom ngo oM 3399mbomac
a56Lbbgo398mm MgzombabELBgs.Y dmaz0sbgdom, 86393900 o dMbynbzomgwm dm-
sbMmgbg 3-60 BgM©obsbe A.L. domagMa Boabdo ,Lxbjlbol Lonwdmm®, mogobo
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»0b60MM3MIMOHRB0DIobomngol* Y@mm dmdbodmogo 50db0d3gbgmol dogdobsal, dgbs-
60dbog 65d6MId0 ,0dbom3gdo @ 3MLE MG gda® Bosbyws 5x3bndzbgml ,36Mogds-
&0b30". 838 4135600L 369, M330L0 LoBYoLo 860d36gmmmdom, dg3ta bagMom 3Jmbws nd
LBogmgdabmab, MmM3mabmgabsy dgdamdda dmadgdbs Mgmm bybGn Lobgmbmwgds
»313560930Y, benemm ,36083580D3LY, aomz3gnmboma, YRG™ GFoMmmm badMabo
Vi 5408mBog y3gmoxgmo 3oMmasw 9bymdmms. omaglb gb bo@ygzs nbygdl
353mRgbsl (M@ gMs@ G Ju@mbaomgddo, basz bEmosw 3mbysmme brgds dobo
dnm@o 3odmygbgds, Mo(s, bbgoms dmmMab, yzgms Lo@yzsb gmob modgms@mmms

dgnbombmbrs.

3 gyomgddn 30dmBgbol dgdmbzgzedn; MmEa®m™ dMn@sbgmms 3oan J3930L
y39ms Bgbo momgdmbos Jomb d0sd3b o abobo Mozl gbb3nsb 3 Lo@yzsl, Mmame(s
360d3b9mmdol godmbo@gobomgol ,6ocrdsdgdgmoem sGRgmmb, sfows ob LEmEMg©
53 913565L369mabl godmbamosbo ngm dgJdbama. 53a35Mo, bgoagb Mo, o Mo dmEbL
bogows dobo 1396mbme dmdoma dommo ,36Moa3580D30", 83 bGMagdmbgdol s3&mMa
acdbmdl, Hm3 s©as O™ Ls3NMaM dz0mb §o3dmMmL ©s bgds smmmU bsgymso,
1943950 QRO™ domamo aboo 0smmb; Moms 03 Maz3s306M39m0 asbbodrmgmgdal
Bbo gxn0bozos go8mba@mb, dsb biy@b, asbssbamb Lodyss ,3Moa3s@n30b30L*
(»pragmaticism») ©sdo@gds, Logdomm azsebmbs, Mmd megz0@sb d(30madsym 0dbgl
bbgomabbgs xmMmob do(39(3980b Mmogmabbds.!

bbgo 3Mo33580bE o0l yzgms 65dEM3nl gmesbdom Bsgombgobs s domgsb
dgbadmm 39360 Gadob Boegdabs o gobasmgdal dombgmsgs, s3@&mta mgmal, Hm3
03 md@®nbals Bobgyema, bobyabo 3mb3gB(30s 39036Yy39@0 NW30Ms@gbmdal 3dmbys.
03 Lobynbo YMEMBosb dgbadmms 6gdabdngHn Fgddemn@gdolb godmyzebs, Gm3gma(s
6960b30gMn Lbgs BMMBnEsb gsdmmal; ab a30dmgab dgbadmgdmmdsl, s30(30mmo
2063390 dg30m3gdo, MM3madbsiz bbgs 30oads@0b@gdo 1d3z9dg6. doazohbony,
3 bobyobo mgombabdFmabo Yg®mm dg393dnmo s oM B og0s, 3oty bbggda. md(ge
338mMM0b 300dmbobgnwsb, dobo dmsgsmn maMbgds dsab(z abss, Hm3 ogo go30mgdom
oM@ ogo gdmggs boggmomn ggddamo@gdal 3Gndogznm obodnmgdsb. bdoMawo 33-
m930L mma03ne 09658030930mdsbmsb LB Mbb3Mbsdn 8ymezn Jndmmgds, Mm-
dgmo(z oo Bcm boggmdgmasbo Robl, Mo YBO™ gnmMmdsgogdom dsb, mogzowsb
F396 8096 0436908 s FbmmmE go30mgdom g3006 g306a3060qds dobogal sg33e-
&m0 38 30(39099mgdom. 3 bGMogmbms s3&mMTs, MMTgmo(3 go(30mgd0m ©nEbsbL
B0dMHmds 3Msads@mm mgmmnsdy, 30Mg dabo 303030 gdal 3Gz gbmds, d4bg-
360300, 3603369mm36s00 3980 YnMemgds omm3m 30l obadmmgdsb. bgdobdogm
dgd;b3z935380, 3603358030l 356356930l d(30gmmdabsls, s3@mEML g3s§ngds, MHm3

1 L0 Y39 »,3M533580bIab s (3097 0Ly NN bbaESE Loymggmmam go8mygbgdal Lohggbgdmarw,
03@™MM0 Mozl Imgamge 800RbyzL, 50bndbmlb, Gm3 Medrgbswsz dobmgal (36mdagmas,
0do8g, 3oL sMbom sMabrmml ¢bbgbgdos ol 39dmngs309ddn, goMEs ghms@gmon —
»OMmE0bab mgdbogmbob® dgdmbzggabes s gbygz 3935600 ©oxBydama mbmzboo dmbws.
1890 Brob dmemb, ,obbmmgnmob mgdbogmbal™ 88 6sBomolb gsdmbgmobsl, s3&mmL xam
30©93 56 305RbEs, HM3 53 bLo@ygeb dm3mzggdmmon 3Jmbos L 3doMnbow Jystin JpgmBamgmds
030bomgol, ™3 gs8mBgbomaym. Fog@ed, smdsm, 70-00b0 Brgdal obobyobowsb ngo
gormbmgog® bLaymdmgddo Imodogsm nygbgdws 3sb (30Mbol 3m3gb@sma).
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080 0ggaMagds dbmeme d0bo 03 Labgbbgomdoom, Mm3gembss M3gom 0(36mdL. babsd-
©gds6g bEsGnsda sanmn dbmmmme 0dobomgabss, B3 s3bLbsm, oy MgomuMaw
b BaMmImamaqbl gb bLbogmgds (BmMBgmdg s nbnbo BEMbsggb, 30bss Lmgb ngo bge-
do Rogyzamms s MmBgemds(s dgbodmgdgmas, gobermmagbo Bemgdolb gommbmgon® wo-
LgnLogdda bsgdome 3b0dzbgmmgsabo Gmmo dgobEmmmmb). o9y gb o635 gds Lonb-
&9ggbm sm8mARbogds ,dmbabE oL 830mbggmabsmaals, 3530b ngn sbsI@3z0mgdoc
NBOm 3g@o ©06@9Mgbogds 8gmmg bLEsdnom™, 0 dmygsebor Bogomomgddo swm-
BgFomos, oy Mmammes dgbadmgdgmo bbgawabbgs Lobal 3Gmdmgdal gosbyzg@e
361583580(30D30L IMsg5mRgMmzgabo godmygbgdoom. 8dol dgdga 330mbggmo 339
3bo@ 046gds, M3 ©onbEgMgbogl* o3 LEsgmgdal Fqgddocn@gdal sbodmmgdoom.
03&™M0b sDMom, 03 obodnmgdal dgdmga o6 oMmhgds sEsbsoma gggo dm39dmma
Logbolb ggddomn@gdadn; ngn dobo gMmegFmmo maMgdmmo 3g6s@sbos Gommmbmago-
530, Moas6s(3 oMbgdnmaw byl 1bymdl bLobgMdob3ol* dgddsmn@gdol owaqbab.

361533580(30D30L 356 B0335 35635689353 dgbadmmms o6 s 3doymazammb ;mgom
M3 IMobOHM3bg ambgda(z 3o, bbmEmgw 530l godm, ngn bagnmmgdl 35635693938,
Am3gmmss Jggdmo dg3mamagzodgdor. aadm dg@a, gb Lymsi o6 gemabbdmdl,
3 bbgs LBs3mgdgd0lb Babobbomn smz30bgdol (HBO™ ByYbEsw, BoJ@MIMngo@ som-
30b9d0b) 456939, Mmogem 3Meads@n(30Dd0 sMexgMn 0dbgdmes. nbobo JomgFab 3Mog-
35&0bJob bobomo M0sb RsGommbo, BogMad 538mML @@Bg3bns, maga dgozo3mb
Lbgoabbgs bobol 3Gm3mba30gd0l segz0bagsb. mdxmdgbo ngbgds, oy z0 dmbadbe-
©gdge (preliminary) 36m3mbo(3098b ngo 0930000639 305bmogdL.

53 d93mbggzedn bodbgemaglb dgaz0ddbaols gm@mBsmnEa Redmbomgamals sGombyg-
dmds. dgbadmadgmons yggms dmbomzgsbo dodbodab — ,mamo ogzom mgsmmdadm-
35bg“ dmERomgdol d3zgd dmogiomo. LEmosw gobbbgeggdmmoa §9339Mo396@0b
Bommbmgmbgdo 3oMonEmdebgb, MHmd gommbmgns bos ©snbymb gmbgdal o3
o9 03 3amdamgmdomsb, bows(z o3 ghimo s@sdnsbo, s doo YyMm sdbygdn go-
mbmgmbo, bobsdwznmgdn sMobmmbes badymeyn. gMmo mgmal, Hm3 yzgmeygmdo
9930L 39960 Ybos ©306YMm, 036 obdgbL, MmM3 sMLgdmdL dbmemme gMomn Msd,
0l 3odoMmms(z o6 dgadmgds 339mbogl gdg0, moomdmbos gdg0 ,0bgomngg sgomos,
Mmamez bog@ag™ (“as easy as lying.”). " 8gmeg 4300535bm3L, 0s306ymo ,30639mas©0
acdbmdon dmadggnmgdgdom® s 830694mgds, Mm3 Bz960 smddab mdogd@gdo ¢339
B3960 3mabo@m@o gosdndsggdal dgmgagdos. $9ddsmn@ow sMbgdmadl gmbgdal dbm-
mE 9OHmo 3amdsmgmds, HmIgmog dgbadmms ,omgmoab by Eomew® hoomgomml,
LobgmEmdM, ab, Moz M339 3oBME3dma (3MEbob aMsboombymaoa doboom sMab go-
©5830M0Mm0 8 MHM3MoEsbs Mmogoblbs, mgzgba bLyGgamolb dgdmbzgzsdacy 3o,
dg9dmagdgmas; 3o3603, gonmey, dobo Rsdmznmgdom mgom 393369355 dgmdmgdgemo
35begb mg396m30L? gobs Jomommdy @ebgMmamo ,3943md" gd3b 60dbogl mdzgbogol?
o) 579, gF30 LEYMosE sGSLygMaMDdYma boddgs. o6 nmzgammsgzmm, 30 cd3q6-
do 39b@nbITs M3 96 38mgsds bnbsdwmznmab 3gamdbgds s smnsMgom, Mmd oM-
LYdMABL domnab dg3Mn Mad, Mado(3 dMdbsnMaE oM aq35Mgdsm gd30, Maasbs sbgs
Logodm. ob 30, M330(3 0d3z96 LEYMosE 5 gq35Mgdom gd30, Nbes Rsmzgsmma, ©s
?30m 30093, 99339 SdbmenGNE F9ddoMmn@gda. s, 30, o4 34nbogMaw dgdmoa-
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F61935 3-bo mzom®Bog(3mda: ,Mam! md396 g0bmom, mdzsm, Hmd Rzqb Mbrs 30MbI¢x-
B ob, Moz 960d FgddoMmn@qds, ob ob, Moda(3 s@sd0sbL 56 g3sMgds 9430, ipso facto
F9335M0@00?" oMo, dogMad 0gsdwmy, 300Mg 30sdnsbo 396 dgbdmgdlb ghmo bogbowsb
gfoEOmme d830(3 g55390mb s mgodas, ob gomademos, sdbmmy@ Moo
F933o60@ o Romgammb ob, Gadog gdgn o6 g3aMgds. sbes per hypothesis 6s63dmg-
00306mm, H™M3 0g396 batio LEMM g 0l vsdnsba. ,853603 0d3zgb dgdbgdom, HmA
0MbgdmaL odfmaga Logsbo, HmIgmdag ggg0 o6 dg3omgds. 3g 30 bobsdgomagdo o6
dgdadmons, ©o35Mb3nbm bs3mmetn mago, Hm3 o6 5GLgdmdL mbos(3 ghma Msd, Mo-
do(s o6 3(30090M©g"“. 0396 dmaysgm 03 Logdgm god@&gdosb gMm-gMma, Mmdgmacs
03 d9dmbggzeda(z 30, o) oEaqgbomo ngbgdbmes, Ibmemme Lohggbgdmaw ng39Maqod-
5: bogggmmdsl sbsbnomgdl Lodmgsedn, 56491 0gn Bom3madmds dbmeme Momazs bod-
memem b@odgmob bysmmdom. 0g396 dbmmme 836930 Lo 3nms 0ogl, Mmogbss
533mdom, MmM3 3MoxgMa 0300 39895300 3nM0 ,F9ddsM0Eqdobs” s dg@&oxndognma
»(30M30mgd0b® Igbobgd. yzgmoeggmoa, Mobmsbsg md3gb Lobsdwgamgda godzo baddy,
®73960 9943980 s MBIgbgd0s; (36mzgEgal bgms, AHmIgmas Mo3L aobgzgzm sbaem MB-
89693L" s doemasb, g35dmgsl, meggdgogo dggmda. 353688 oy boMgbs s Fqd-
30608 q6530 3MnsdMgdo 0dsl, Mobo gobbadmzMgds gg¢g0bs s bmdob Egmdnbgdam
dgydmagdgmos, 9693 04396 Lagdmmdm o@bgdadyg, HmIgmms smbgdmdals dgbabgd
Mg o6 dgandmnsm, 03mMEIm, ©d Mm3gmbas LbMogsw ©s buygmewm gogdsm-
bo3g6 ,m 380l baBsMmmgdmom . Dmaswsom, gb 08sl 60dbsgl, HMB dmgmgbol smb-
960bab m3xmdgbos, ogrgMIm yzgmedy doM@ 03z 3sb3s6Ggdsl. mgdggbo 3Gmdmg-
3960 3609369mmzobbomom godsM@n3gds, 09 030l ba(33mam, HMA nmedsms 3mm,
5309650 abMm, 0zMEgM ,FgddoM0@9ds", NdMImMmME, n@Yyzom, HmI g0bosm, do-
sembBomo MB3gbals 03 gmdamgmdasl, bows(s gdg0 396 960k gdb.

06396 (bellef) (36mdngMgdol Bymogmo dgmdsmgmds o6 oM0b; ob gambgdal
R39309, Mm3gmoi aoM33gamo ©mmal gs63s3mmdsdn amdgmmgds ©s (3s06(3)
3615(36md0gM0s; s 0bg3g, Bmame (s bgdabdogma bbgs hzg3s, bEmos mgom 3dsmns
(300Mg o6 dgbggds ImmmmEbymmdsl, Mmdgmoi ©o0bygdlb dobo ©sdmab
(dissolution) 36m(39LL. gdgo bLEMmosE Lbgs Bysmmsb 0mgdl Lomsaggl. gb Rzgzs 3o
oM, 9Modg Jobo ©39Ma300; Moma3oE Yymybs (33emaw (erratic) dpamdsmgmdado
dgmgmdss, Gmdgmos zg300m 0bws dgo(zz3ommb.

Logdbms 0dRodmbamzamdn, ®odo(s 3 30mbggmo (Hmam (3 ymazgmo Mozombamyma
500530560) o gd3mdl, oGl abo(s, Mol dadsmmss dsb, MdMomme, Rzgggdo (habits)
Rodmyyomnds, sbggg obog, Gmd dob dgndmos dmdsgomdn  gobsbmM(zogmmb
4890090930l 300 3MbGEMMn; Moz Lbgsms dmEal, LEMmoswsg o6 60dbagl, MHm3
3ol dgndmos aoby@mbggmae 80sbgMmb 3o b3dobdngMo ed, mz0c8mdDogdals
36m39bo mo3500 FoobbMogzal, ™I Jgo@ymdabml Jdgwmgdsl (Mmami 3o 80b

L omomgdgmos, 50060d6mb, Gmd bogygs ,G63965¢ bagmggmmome asdmaygbgds bmemeo
©0933980b badnMob3oMm dpamBamgmdal go8mbobs@ e, 385bmob, gomgamabbnbgdama o6
560l ©aMbINbgdals batobbo s o3 ,LoMBINbmE®/ (believed) 30Rbgmmo 3MM3mbaznsms
d9bgds (30Mbals 3mdgb@otin).
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dgbadmagdmmds 0d69ds) godbomgdnmao (fixed) babosmal momdsdy. gb domomomgdlb —
5 b dgbodmms Fosbemmagdoom 300DM3mb 3093 — IgbEnmgdnm Jdggdsdg Bodmab
OML Mmz30mg030(3630L aG1dbMB0L LabLE b °b sEeMLYdMbaDy. gb ImM3g3bm Ly
Bom3moggbl 0339 §8909d0L Mz30mIMbedbsgdgm boBomb, Mmdgmoa(z bLOymogds
gmggem dgboggmol dgdmbggzado. dgboedsedobom, Momasbsy 43gwgds abgg o obgs
3gmegds, bomdmndmds  J3ggdol  LEYmymEBomo  GodboMgdym  bobosmmsb
a0bbodm3Mgmae dosbmmagdol &qbmgb(30s. 835Dy domnmgdlb mgomaszazbzab
atdbmoal LEMmo oMMbgdmds. Moz YBRG™M Jg@owE gyobmmagwmgdom dsb, doom
bogmgdo sanmo sMRgds m3z0m3mbEMMEabamgal; bomm od, bowss dgndmgdgmos
®30m3MbGMMMO, 56 5MbLgoMAL mgomaszozbge.

9L 89bm3gbgdo BaMm3maanbab 6950bdngHn Goombamama s@bgdob gnboos-
396@n6 a5635Lbgeg9dgm Fobobnomngdgmagdl. obsdsmmal amdbmds, yggms dgd-
ob3935d0, Bodmadmds, Mmamz 3mEngngs30s, Mmdgmoai Y3oMs@qbow bmm-
(309Egds M30ma530(3630L 30Mzgmon afMdbmdal go@s@sebom, 56 ,3Mmgdznom®.
dgbodadobo, Azgb oMmobMmb ©s 3Mo30L ogesbsdonmgdm Bombymadn mgzom-
3Mb@Emmol dgbodmgdgmo gobz00gdal gs8m. sDMM369ds oMal J3930L Gndo,
Mmdgmaig 3603369mmzgebbomomss  ©edm@mAnmadymo  ;mgommbBEmmmb.  yggme
®530b0 60dbom (HMIgmms s@bgfMab sgaomo o o6 a3543L) mmgozyMo mgocm3mb-
GOmmo BsM3maa bl gmogznmo mz003mb@mmeals dgbobndbog sbabgsl, gofmwos 0d
dgdombgzgzobs, o9y ngo, 0g03g 339c0b Lobgmdabs sMss. dgbedsdabaw, ab, Mabag o6
dgandmosm, o6 absdgom, LadsMmmoasbo o6 dgadmgds oymb os@msbbmma MB36s.
bbgs bo@yz0m, gb 0 d396m30L S8LMEmYEGNEn Fqddocn@gdss. Fgddsmndns, nbo(s, B3
dg9dmagdgmos g53moMozbmb ob, Gabos o6 dggodmosm, 56 absdgm s dnnhbggogm
LENmosE BaMmImmmagbmon mgl, bgsm; o gb sbgs, 35d0b Mbos sMLdmMdragl
ao6bbgaggds oo dmMal, Mobo ao3gomgds o6 dgandmosm, MdMommm, 030l godm,
™3 dobo gobbmM(30gmgdobogol sMoggfa gsndyymgdm, goommo domobbdgzs o
dOm3s @ Mobo a5390m985(3 o dgandmoasm, Moasbss, 3Mad@ninmew, ob asbey-
bo@(309mgdgmos. 93 bobol aobabMgdol 63d0LdogH LEEsdg 5MLYdMAL by, Mol
dgbobgdss dgandmosm oggom: ,LbzogaMmam sbMHMzgbgds o6 doedadl, ,ogggb0 g4L-
39603968 mo @o@sbEnmadyma Jodmmgds LbmEmgw ab 04690s, ®m3 gb dgdmad-
mds dgmMg Mognbss.

36 06bgdmMdLdnDdgDn, M0l godm(3ymggmogg Dgdmodnmadn,obGn“mbros gsgogmo
03 30b&m 360d369cmmdoom, Lows(s dabo bymdg3bymdo mdamn s Byzonswn ngbgds.
@3 dobdo bos gog0gmo b, Moz 3M(39egds dmgm Moz0mbom (3bmaMgdadyg;
85906 ggb3gFndgb@o dabo gHm-gMomn Jdgadsmagsbo 0dbgds. (sbowns, Bzgzol ob
dmmmgon damdamgmds, Mabigbsi Ladmmmmm obEMoy30l mz0m3MbG MmOl
ymggmo g4dgegds ©d Mmdgmoaig sanmb o6 1&mzgob mzomgmbEHmmb, sbMab
dgdombgzgzodn oMol ggogbomgdamo MB3gbol amdstgmds sbgy bmymaenmo (3m©bs.

36bgdmAL mM0 360d3b6gmmzgebo Msd: obs, ol MBE396s(3bos 33dmbogl s ab, Moy
b g30bLmzEaL. 30390 — 5330500 36 50l SSLMEYENMI© nbrogoysmMH.
30b0 5BMgd0 5M0b ab, Mobo(z ,0g0 g8bgds Lo gnme® magb®, 569 3gme g dgl, 0dsb, 3063
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dbmemme ©Omal dnbsmgdsdn doyggds Lombemgl. Gmegbsg 38Lxgmmdm, Aggb
3(300Mdm, ©35MBIMbma LEMM g gL 3@ 03mmo 3. 65d0b3ngFo sDEM, HmamGo s
o6 Mbms 0gmb ob, BoM8maaqbl 60356L s, doMomswda, scnb gbmdmagn dmbgdol
3o@oMgdgmo. JgmEg M3, M3 Mbos g35bbmzmgL, sG0b ab, H™3 Lsodmasmgdmogo
b0l 5sd0sb0 (circle of society) (abgdogm, 3066Mm 56 GoMomm gogqgdom) sl LB
3badEgMMmn 3ommgzbgds (loosely compacted person), Mamsss dodsGmngdom BGH™
domamo ©Mbol, 300060y 0beogoEMsmNEmo MmMasbobddnlb dsGomgdgma 3gMmbmbs. bo-
bgmomdem, gb mGo God dgbodmgdgmb beolb — dgbmgol, dbmmme dLE GG nmo
5 303303090 39398007 — 256bbgo3985L SBLMEYENME FgddoMn@gdabs s 0ol
dmob, ®odacs gdg0 o6 dgasdsl.

sbmos goRdomo mogem 3Mogds@n(30b3nlb gobdom@gds. dg@n Losbonbasmzal
dmbobgmbgdgmo 0dbgds, Bomdmgnoanbmo, Mmd gomss, 30bmzabs gb LBsgmgds
LEYosE sbomas, FogMsd 535Lmsb, bgdnbgdfngn asdgMmasbmdomss ogomEM-
39090, 30mbggdlb bgegb 3Mogds@oiEab@l. Rzgb MoMzymaum yzgmoeggmlb, Mo
bgmb dgmbymdlb Msds@mm aemdasl, sby Mm3, badmemmm, 8n300gdor Moms(3d
badmaommb osmmabs s 338 gb0 DML ImEals, 5385Lmsb, go(30mgdom sbemlb Jpgmal
03 93965L3b9m™Mab, MmMIgmoa MLosdmE 3394mbgdL doabomabgnem ab@mGamm
dg3000b398L.*

300bgs: g3om 3900 306 3M0g3s80D30lb mg39bgmmo gs63sMmBgdom, xgH 3o-
93 35M3db gfmo 5530060, Mo350 3MogdsGob@n, MmIgmbay 39Moxcoom ©ogs-
©obodomgd Fgddamo@gdal gMysbadn, 3omb3nbgdws, Mmd ogiqgbn LBsgmgdal
dabgz0m, (36989 ¢bos 398mbBIgL Mmoz0ba 3Mad@ngmma dgmgagdom®. odzgb, be-

3565 ME, by sbmabab dg(339mmgo md39b0 3ob3omE gdo.

3633358030bGn: o Robgmogom ,gommbmgoy@o 30dm3bomggmab® (the Revue
Philosophique) VI s VIl 60a36930b" o (g9Mbsm) ,3m3nmamema 3536096 9d0b ymggem-
ogogmob® (the Popular Science Monthly) 1877 6ol bmgddmobs s 1878 Bemal 056360b
bm3MgdL, mogow bobogm, Medmgbaw sMal mdz96 dogM blgbgdmmo 0b@gMm3mg@ss0s
LENMOsE s gM®B603369mm3zbo gsd8mMasbyymoa. abgmabyMa FmGIPMomgds
d9809absnfoe gmgmes (A396 dbmmmm 3oMggma 3oMa dgmMgma Ragebszgmgo):
»3360bomgm, 0d3z9b0 sbFMom, Mo 3Mogd oz 360d3bgmmdal dgadmgds, gemmdogl
dggagdo (effects), Mmdmgdaz mdzgbo goaqgdol (conception) mdogd@b o43b. 35dnb
03 dg9agdal dgbobgd mdzgbgmmo goggds oMol 938 mdogd@ob dgbobgd odzgbo
LEAEnmymgoema (the WHOLE) gogqgds.

300b35: o Mo bagdzgmo godgzo dbgogbo 3@ 30(390mmgdabsmzal?

363335@00b@on: gb LEmE g abss, Mol dgbobgdsz Abn@L, ImgombEmm. dogmsd
qb dgzombgs MAxmdgLos, aoszmm 0d MM, 30M (3bos® o6 bafMdmowagbm
035, 09 dBYLGO® Mol obednmgdsl g330Mmydnsb gb bogndgmgda.

1

(30806905 538mMML 3m3yogb Mmam (s 0bamabnMgbmagsabn, nby Mebaymgbmgsaba §94bGg-
d00oob: EP1:109-41 (g3. 132), or W3:242-76 (a3. 266) o 3 3 8-74 (3Msbaymo & 94LE0wasb).
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30mbgs: 353, Madns 53 LBsgmgdals raison d'etre? Mo Lafg gdgmb Mbrs g3gmmEMm™
dobgaob?

3653338030bG0: 0l 3396356 gds, gLIdYMMM, HMT MbGMEmmanyGo Ig-
&o50bozalb momngdal yzgms 3GM3mbazns ob gomagdsto mymmeymos (gibberish),
oo gm0 bo@ygzob 3obdomegds brgds dgmegon, dobo, magol dbMog, Lbgoom, M-
s (3690039 30, 396 (3 9gPbgem 396 dagombagm, 56 833068 SdLYM®N; MmEgba(s
9L 6og530 donmnobsm 3o0b398 905, Bormbmegnobegsb 3Gmdmgdgdals ob Gogo sMAg-
33, M3 F9ddsMn@n 39(36096gd0bomzal sdsbsbosmgdgmo s 33063980l dgmmeygd-
om 0gbgds 33mggzabomgal godmbeygbgdgmo; 83 dgdmbggzedn doma Fgddsmo@gdab
30:bg39 3g0dmgds 03 LabEMmM ©ob3YEGgdabs s dmmmmdwg gonM3393mmdal go-
937, O™Igmmsg 3mboGomco 3936096939803 30, 9dd ambgdsmsmgol goms ol
535300 dbaazlb (39M0gm goMmomdae og30gb. 3omo JoDoba sdom gofmmmdss, dgome
— Bogbgdnsb s3mgzombgs. 83 dadommngdoo 3Mogds@oz0bdo meyMm-3mbo@ngzoddal
(prope-positivism) bobgmdss. 3og®sed ab, Moz 3ob bbgs Lobggdowsb gobsbbgeggdl, m3-
0639mgbo, 80l Bommbmgnab 40639bmnmo gmm8om 39bsmRnbads, gmeg —hggbo
0bbENb&nF0 Mb3gbgdol doMomswn 3Mm@m3 MLl bEma Jomgds, Igbedg—bgmmab@o-
3960 M95m0D30b (56 35Lmsb Mobemmgl dbgegbgdsdn dyma @md. 3Mgbbol grobazmwo
90m@&ab™" Bog® ,8g(3609649m 090b30b* Fgbogemdn 3339603000 FMEMBMmoMmgdmmo
3mDo300L dogH $93356089d0L ©oy0bgdmma 3@ 3o(39ds. dbg M3, Lbgs sbsMAgbo
2099M-3mD0B0306@gd0L 3basgbow, bsb PLobENmmeo gsbgmoma IsmwaMmgdom,
bobao(z bbgs 3gomogdom 3g@ognbogolb sdmhsm sgmgdal bozgmam, 3Gaads@nzab@o
3989800300056 000gdL 30l yzgmadg dgomgzsl LodMabL, Mm3gembss n0ygbgdl 3mbam-
mansbo s gobdozobsmzolb bogmbrmabs @s bamgmal dmsdgmzgabomgab. sdsgMme-
o, 53 bbogmgdal ImGsmumMo dgogagdo domosb 3mboGoyma s IMsgomazgemags-
Bos; 56bgdmAL Lbgs dggagdal YLaDdEgH™M MomEgbmds, Mmdgmms 3emsobogngs(ns
M (309) 0bg s@gamos. bbgs Mmb dgbedmgdgma 0gbgds dogomomgdol dmyzebs ©s
F3969d5 03abos, MmA bLbogmgds Mggggmow dbgsgbom Dgdmddgogdl.

300b3gs: 33omE 33365000, 835MbINbmom, MM mdzqgbo LEs3mads Mammag-
dgmymagb 6330b30gM Ig@ox0bagab. asbs sbgsg (3bowo oMss, HmMB 356 Mbos Mamm-
3909mymb 6930b3ngFa 3g(3609M o 3GmM3mDbazns s sbggg yzgmoygha, Mo 3gb-
odmgdgmos 8353306989 0gmb (3bm3Mgdobgnm 393000967 Moasbsy 0dzqb
53dmdm, Mm3d bgdobdogmo 3@ 30(3909mgdals (assertion) dogM dm@Gobomo gMmsegm-
o0 360d3b6gmmds abss, MM ao63399mo g4b3gM0dgb@o asmM3zgmman LEYmEgds:
06039Mb, 94L39M03g6@&)nb goMEs, 56 Jngzyszsmm 360d3bgmmdsdy. sbems Jombstnm,
Gmame dgdmos Ibmmme 94b3gM0dgb@L magol o330 semdmoknbmlb 0dsbdy 3980,
53 gObgm gosbs Mgl nbrognsysmy® Mmdogd@b s Mobag Imdygs dgmeg b-
00300 dmgmgbs?

363335@030b@n: mg3gbo jombgs bayyzgogbme sgbdamgds hgdlb dobsbl. gb do-
Bsbo 30 303358 0(30D30b 6gdobdngFn aomagdmmdal smdmgbgmss. cd3qb LamdeHmdm
dbmmme 94b39M0396@ Dy Mog0lb Megdn, yuMemgdsl s3sbzomgdm ,mag0b mazbg™.
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3bo®0s, B3 04396 ymzggmo 94b3gM0dgb@n LEmasw nDmmamgdamam BoMdmanco-
396000 Lb39d0b5356. BMmamE (3 36300980, BogomnMdE, sSGSLEMML mabgmoscm msgdo,
M8 ymgzgmo gMcm8sbgmmab s 3o3domgdmmao 94b3gMndgb@ms LyMas, BaMdmawaqbl
960056 3mmgdGon® 9db3gM0dgbEL? Mo BaMB8mawagbl 9db3gMHndgb@nl dofomawa
9800396 qdL? M30Mzggmgbo, (3bowns, Moz 94L3gM03g6GsG™Mn, dgmeg FMoa-
do, 3960503009850 303mmgbs. gb oMol 3EM3mbozns!, HmIgmo gdb3gHndgb-
Bd@™MMbS ©s 30l goMgdmd (339 1bnggmLAL, o6 ol 3oMmasw dgbbogmoae bobomlb
530390693L; 500LEYMgdL 96 Momymal 3ol g4L3gEMNdgbE e dgbodmgdmmdsls 6
dg9dmagdmmdab. dgbodg gobmymagggmo abgMgongb@o omal g4b3gMadgbGomab@nb
a9mbOggmo 9430 boggmemn 303mmgbob qgddsmo@gdseda. asdmag@mgmo Madwgbndy
d9300a9b6gmn, MmM3gmbgz 96 @b dghgMgds, Bobsba, g9ads, @ 3o56Yy39@9, ao-
053065(33cmm 56hg3560L 94§ dg, EM3momsz 9dLb3gFMndgb@sdmmn Lam3gMmaznme
30dmymxb M3dgbndg vg0mo© 096G R0 (30Mgd50 Mdngd@b. dob Imbrgzlb 9Jbdgb-
30mbaeMo (06 335D0-94L@gbz0MbsE M) sd@n, HmBmal sbdsMgdoo ogn (33-
mob 03 md0gd@&qdb. dgdmgans Ladysmmb dgbedsdabo Mgados gdbdgMndgb@e@mmal
39639330580 sbobymo; @s dmeamb, ol Bng® dm(398mo 94L3gM089680b gs339m0-
ol 8939383, 535bmMdsdn Mmogzo IMzmgbol Mo dmagamo baboman @0 s Mgsadzno,
94L3960896@0bL 5MLob 9MMNsbmds dob Fobsbbs s 3emsbdns, 03 nbgMgongb@qddo,
m3gmo(z 30dmg@mggo Asdmbomgamdo. 30a3 gMomo: gobbazzoxnmgdgmos, 35363
sbgs, mgdggb 3Mog3s@n(30LEOL 3mDbozool LadGALL Yammggdgmymauo 0dom, MHmI
Bom3mgomagbosm ngo 0850, 30bmzabaz Mozombamyma 360d3bgmmds gdb3gMndgb-
&dos (BmBmal Jgbobgdaz mods@szmdm, MmamE(z bo@bamal 8mgmabody). Labsd-
©30mgdo HmeEgbsi gdb3gMndgb@omab@n madamaszmdlb ndggzem ggbmdgbgddy, Mm-
ame0(395 ,Jmeolb gqbmdgbn, , 908060l gg9bmdgbn® 56 dobn Labgbbgomds, ,d5039wm-
LBl Bgbm3gbo®, 56 ,FoMs30L oGNlL BgbmMBgbo®, s 53dMAL, HM3 Mo30mbamyMa
3603369mmds o6 o43L 94L3gMH0dgb&L, 3839 94L3gFMN3gbEYYm BgbmMBg6gdl, ngo o6
a9obb3dmdl sG0bsnt gobbs 3mm@mgdam dmazmgbsl, Hm3gmo ImEgnm Bambeemdo
306390 ao@obs, 303390 035L, Moz Pobmmmgl 8mBszemdn Moomm gomabogds ndasb,
306(3 dgobEnmagdl goM33gmm 30mmMdgdl. 39bm3gbo 03 god@dos, GmI, MHmwabacs
94L3960896@omabBo onbygdlb ambgdsdn dgbsbemmo ast3zzgmmo bgdoo dmgdgog-
dob, Imbgds 3oagg Moms(3s, Ma(3 b3g3Gn3Mbgdol 9g39dL gos(393@39MgoL Abasgzbow
39Gbobs 0masl Lo 3nENbgzgmDdg. s 56 oML 03 BogGob NaMmzgdgmymeys, Hm3
36533580(30LE 0o Fogbods sMoggMl 8ddmdl ghmgnmo g4b3gMndgb@gdal mom-
d5bg 96 g gdL3gF0dgb@mm BqbmBgbdy (Mowasbaz ab, Mo Fgddamo@ons futuro,

1

83@™M0, 0bamobgm mmgogmboms 1dMmsgmgbmdab 8basgbaw, bogygel ,3Mm3mbazns® nyg-
693L g33mgma, 356bbgsggdnm dabo gg@mdsbaymo g33035mgb@Gobs Satz, 35L3n nggyeabbdg-
3o 8L gmmdal gbmdMogn aodmba@as (Urtheil); 03g3560 go8mbo@ s, Mo(3 393306 9d4mns
396806 ©o Lo JMosf mogmeb, ob gofgo dodsfmym bgdabdngfa Lobol 38 30(39-
dnmgdabmeb, abggg, Mmamez 6gdobdng@n dgbodmagdmmds oMol ©s3ogd0Mgdgmoa 3ol
3d& 90D (300Lm36. 3EM3IMDa(300L SELMEMNZ dbgdabmab ©s3o3d0Mgdema 3Mmdrgdol
Lofommy, 396M3sbgmosmgal dsma Urtheil-ob gsdmobmdoom, gonmgdom gofogmgdymos
(s3&™M0b d96nd3bs).
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Loggagms, ngmb ghogymn), ogo 94b3gM0dgbG oMo §qbmadgbgdol Ibmmmm bmasw
babgmdgdbg modemszmadl. 8obo Im3bEmg o6 B0dmAL, nemadams3mb bmasw mdogd®gd-
by (general objects), Hmam (3 Mm@ by, Moasbss ob, Mo ggddemo@ns, Bamdmaco-
a9bL Mgoa@b, beemm d16gdal 3obmbgda Fgddsto@ns. bgdobdngfa 3MmM3mboznab
(30mbamMo 360d369cmmds ImdsgamBos. gb Mmam@m? 3Gm3mba(300b 8603369mmds
5350 3MHM3MDba(3005. JoMoma(3, 030 bbgs sMaggfns, o oMo 0g039 3MM3Mda(z0s,
0bo 860d369mmmda(s 0gn oMab: ngn 8obo MmeMmadsbos. oaMod gm@mIsms nd dMszom-
$9OH™M369300056, Momaz dgbodmgdgmos, 0maMmadbmb 3Mm3mbo(z0s, LabgmEmdMm,
Amdgmbog dgbodmgdgmos gbmomo bLsgnm®mng dobo 360dgbgmmds? 3Maads@o-
30b@0L obgez0m, gb ob FmMIss, EMIgmdas 3EM3MDa(308 FoE0d(393d 9®@F0s60l
4(3935%g 809gbgdo Madgm; gb bogds oMs Momsz asbbyznmEMgdnm gomsmgdqddo,
5 56 (3 3506, HmEaLsz 306ygdm Moma(zs Robagndmal gosbEmgdsol, 58 gmE™Bab ¢dex-
mm a5dmygbgds mgomgmbGmmmobsmgol bgdobdog® gomomgdobs s bgdobdogmo
30bbobogobos dgbodmgdgmo. LEMGgm 830l asdm ngo 3603369mmdob mm 3omo-
Bo(3000L ImBogam MMIo sbgbl; Maasbss dmdagamo 43939 ob ghmsgmon Ji393-
35, MMIgma(3 03003mbGOMmL g3mMhomgds. 030bsmzal, MM yzgms Lo msznado
5 ymggmazsmo Jodbabomgol aodmygbgdyma 3GmM3mboznob gm@ds dob 8603364-
mmda 0g6gL 30Rbgmmo, 0go HdMmmE 9bos bomImewagbmgl asbdmaswgdym sm-
Byl yggmes 94b3gM08gb@mmo 53gbmdgbabs, HmBgmbgws(s 80g335603693L o3 8m(3g-
o 3Mm3mboz00b 38 3o(3909magds. 94b3gM0dgbE Mmoo Bqbmdgbo 3GM3mbaznom
©3bdMMgdnmn ol Gog@ns, MmMImMmoms(3 35633940 dmbgMab 3dmbyg J8g0gdsl 469-
35 3960339990 94b39M0396E o dggan; §dL3gH0dgb&mmo dgmgagdo 3o, s@sdnsbal
4393907 dgbadmm gogmgbol 3dmbg gMmsgma MgdamEe@gdos. madzgmos, Hmd
MM3gmoms30 N33 9mds 0©ged dgbadmgdgmos Fmmmmubymem 5s3006%g 1Bab-
gmdg gBOm 3980 go3mgbs 0gmbomb; 3og®ad gl Ibmmme 0do@md, Mm3d g4Lb3gHo-
396@0b 933035 gbB 3o (30009 (experience) Rm 9InormmE s 06G0INFo© nssb-
mmgs $9335608g0oLmab. 30bobdndsMmmman 3mddgeo s@sdnsbo ngigge 9db3gHo-
396@mmo J3930bod0 MBIgbal Logyydggmbdy. dgbsdadabow, 08 g4b3gcndgbEemy®
39b6mIgbms o0, MmMIgmbss ameobbdmdl dm393mmo 3Gm3mba(s0s, 3ma(393L s@o-

3056996 J(3935b096 539330090 yzgms dgbadmgdgm go3mabol s dodommgdsb.
85906 g396L 3ombgal 0dal Igbobgd, o Hmam s6nggdl 3Meads@ozob@n 6gdabdoa-

96 38 30(390mgdsb bbgs 360d369mmmdal, gaMms (30m3gymo dgdmbggzol 3603364-
mmdobs, 5dm3By@sga 3obyybo gog(se.

30mbgs: 3bga3, MM 3Msads@n(30D30 M0G0 BgbmBgbamnbddns. od(ze
Mo@™md nggamamadom g4b3gMadgbGommta dg(36096Mqal Bqbm3gbgdoo s & (3w0-
mmMdm, Jnnsbse dmazzem gddnmoyyemn dg3bngMgdsba (observational science)? g4b-
3960dgb@0, LadmmmmeE, 0bxrMMIsGMM0s, MMAgmo(3 SMORBIMLI(3 56 g35@Ymdabgdl
(uncommunicative informant). ngo s®obEMML o6 53dMAL M (3O, IGIMYMI©, g0
bmmme 3335bbmdlL ,00b" 56 ,065%, 1 39mgb dg8mbzg3530 Lo gnmamoa ,0MsL™ Mam-
boymagom onbsbgzmgdmon dndnbgdl. &odymo g4b3gMndgb@omab@n osfss ©ad-
3306398gm0. LBmMgo Mm3d d496980L obGmEMnal 333mg360lb 6absdg dmol dybgds
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Loggmamn bmdal Logsbdy®ml, bemm g4L3gM0dgb@omab@nlb d0dsmMo, gab(z dob o-
300b30L 5bsM3mgdL, sdbabyMmgdmmon megdg39390mmos. md3960 §gbmdgbsemnbda
99L39M0896@0bomz0L FMagMb Mmam(s Mdsmez0 35M30b BM030bo s 3G s 3g0M-
3960b o@gdyymo mEasbm. Mo@ma?

3653338030bGn: Moasbs(z 3Mogds@n0bdn dgndmgdgmos, gsbnds@Emb MHm-
aME (3 ,MO030mM0 BgbmIgbomnbIn®, mdie gb ©gobsbzbgmoa dgbadmagdgmos,
®030bgdHem ngmb 360153358 0D30. 3gbm3gbcms bLodwnMg dom gMdmdabdng@ cmgzoby-
3530 dggb. 3608358030980 3o o6 B0nbEMag30lL, 356bsDM3M™ML bo®yz9d0bs @ bma-
500 0009980L B9bmBgbarm@n FodaMmgds, 53ab LadnMmabdnfmme, ngo sdmEgdL Jomgsb
acdbmda 9mgdgb@L o (300mmdl, 356LbsbrgMmL Mo(30mbacm@a d0bsbo, Hm3ge-
bog 3memdlb Lo@ygzobs s 3MmM3mba(300b 30bs630dsMmme JodoMmgdado.

30ob3gs: 09130 390093 (Doing ) 3960 30L dongemo s@sadnsbyn (3bmzmgdab Laby-
0bo o EsbsbMmma(gss (the Be-all and the Endall), 35306 360d369mmds Mo@ma o6 ¢bos
0ymb mdMsmmme 4890g80basb dgdasmn? Momss §dgwgds bos dgoaglb aom 339w
8396830, 3063379 MB0gdGdY- 0brogorysE Mo Mdagd@gdo > 3oe3ggme dmg-
m9bgdo a30f3969096 dmgm Mgommmdsal 0dgzeMo, Gmamms gb yzgmsd ozob; 3om-
39m3s LbmMgm 3Msads@0(30bE 3o bs dmanmbmgmb gb. dogmed 36ndgbgmmds, Mm-
am® 3 0396 ab s@bgFMgm, sGalb dmaswon. 5333503, ngo dbmeme bodyzolb dmbgdsl
356939036909, 300069 Mgommmdab. 04396 Mmoz90 93dmdom, HmM3 mg3zgbcmzalb 3603364-
mds IbmEmE 03039 3MHM3MDbo(305, MEmbrss bbgs Ladmbda godmbymdamo. 3G -
&03omob@obamazal oba 3MogB0zmbobogol 30 360d3bgmmds magew Lagsbas, Gm-
39mba(3 0g0 5b0dbagl. Mmam® goJMmdm, Mol 60dbogh gmmyk 353063 Gmba?

3653338030bGa: 39630 bomngdzs80s! bws gomnsmmm, Hm3 mdz9b0 3560336950l
000 ¢3Ma3mabmds Nogme bodsmommnsbos. N3nMzgmgbow, Nbos eg¢dgzem, Mm3
04) 36033503030 Jdggdol 5sdnsbyMa (3bmgMmgdal Labyobow s ababmmmao
3bobaglb, gb ol goMmws335mgdol do9mbygdgmo 0g6gds, Moasbsy 080l dds, Hm3
dbmmme gMoo 43ggdobsmzol 3i3mEbemmdm, doybgosgsm 0dobs, o s sDMab
3o@oMgdgmns 0go, 6036536 Mo30mbacnm@a 3obbab sGoMmbgdmdal od3qd5L; Bgmeg —
Mbs a341d35m, MM ymggmo 3Gm3mdaz0 309G gbbasl o(3bagdl, ngmb Fgddsmo-
&0 3563390, M@0, 060z30YSNG0 Mdngdd ol dodsto, Mmdgemas hggmmy-
3003 aoMgdmd(339mn boggmbydol 3yomgboemgdss; dgboedy — bos ©agydgem, Mmd
36158358)0(30D3L o6 domydl s®bgdomn babgma, 56 0boazoEMsm MG Mmdagd@ab bbgs
00b0d36s maMadsbom dONMBagmymb; dgmaby — 3Megds@oob@mmo 360d36gmm-
65, ymggmazamo 9ggeb 3oMgdy, Dmaeres; @s 2bygy YFagees, Hm8 dmaorlb ogzb
Lo@ygol, 56 60dbol dbgds; dgbmmg — b ©o34dzsm, MmMA IbmEmE nbrngznwgdo
36bgdmdgb; s 3993Lg — dgbadmgdgmons, s3Mdzom, Mm3 bo@ygzal ob 36nd6gemm-
30l Bo@omgdgmn mdngd@ob 8603369mmds mazo 03 Mgammdob s@bo (essence) ¢bwos
0ymb, Mm3gmba(z 0go 30b0dbagl. MHmmgbss gb 3396560 N30MmmMdmm go(3b50w©gd056
5 d0bsbogm, MMA 3Moads@ozob@o nbgg s 0bgg odymgdymos, Bomymb odgzgbo
dg35Lgbgds, 0d396 Imaobegdem, ©osbygzbosm, M3 sMbgdmdl 3ogz Lbgs dmbab-
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905, M3 md39b0 yuGomgdol domds @oMmbs. yzgms ©adgzgdal ghmaw dg336Mab
d9909a dgodhbgzm, M3 3Megds@nnbBob ©sdggdom, bognmema Lobgmo (0339,
R39mmgdMng, 6 bgds 0dab 88 30395, ®m3 ngo 360d369mmdals 85@sMgdgmos) yma-
9 (3939 d93mbgggzedo 360l 53 Lobgmobamzgal s dabo g33030mab@gdabsmgals
356bs 3@ gdmo 5036033690 536 (300L oG oM gdgmo, mzmal, Hm3 yzgms 3@ go-
(39899 gds 3ma(303L 50360336 (denotatlVe) sb domnmgdgem 546 g300L; 3ol nbro-
3005 M 0530b5dnMgdsdn dmbgmmgdamo gb gMbdzns 3Mogds@nob@olb dogm
353moMozbgds 38 30(39099mgdol Mozombamymo 30bbowsb, dogcad dobo dbasgbo,
o, ®o(3 bogMoms yggmes 3@ 30390 gdobamagonl s, aod3mdabamy sfgwsb, bmaswan
5 M 0bngnEYsmNMas, dgbadmgdgmos 0diglb 3Mogds@ozob@m dobbow. y39-
oBgMn, M3 5MLdmAL, sMbgdomos (ex-sists), 561 45639t 39390 s bg3mJdgwmgdL
bbgo oMbgdnmdy, ngo 333356 0dgblb mz0m0g6E 0G0 o(305L ©s BaMm3mawanbl
35033999 0bogonsmymb. Moz dggbgds Dmaswl, o Aggbo sbG0L @obobdemyg-
b 3mobbMaggal dgbgommgds, ®m3 sfnlb bmgswal s®bgdmdol m@a bodnsmgds.
bemgmob 3mbndgbdo, bgmda 34dz980ms ©s dnbgmdn godmbymdoma gomabgszom,
303 0mMdM0g0 MmRbgdol NdMogmgbmdobomgol Lsgnmama dadal, gMcm0sbmdabom-
300 3500 dbbggM3mob bobgo smoddgds. dgamo, Jobgosegs 0dobs, HmI mogobmagawe
90 gmos, 6sMImoaqbl bgdobdngm 35(3L, Mol dndsMmsz asbbabrgGmmao
3690003580 3gbadmgdgmos ngmb Fgddsmn@n. ngo sGal mdngd@ o dmaswon (gene-
ral). 3g35M50, Bo63mmddmo, o6 @obgfMamo Lodyzs ,xoMabgozn® BaMd3mawaqbl
Bmgowl, 35306, Mmegbsg Lobgmb ,gmG R 353063&™b0" s3a35Ms@ 396 Rogmgmom,
35863 ymggen 3 boBygomagsba MRgds ngngg s@bgdoo bobgmoaw, dobgoszew ndo-
b, o369 ol o9 BoMmBmzmdzogom 67d0b30gM MML, Hmam (s 3o Bso s3bgMm
ob Bom3mgmgzedm. gb smbgdoma (Labgmo) o6 sMbgdmdlb: ngo oMol Godn b ggm@3Is,
Am3gmbaz dggbedadgds mdngd@gdo, Mmamts gofmgdy sMbgdmmbo, sbggg Bomdm-
Lobgombo, dogfod Fomgob oM gMma o6 0dbgds LEMm. nga LydagdGonco gM-
®056mdss. 360g3580(30b@Mma JoDobo, MmFngg o3 sDMom, bogHmms. Mo 3ggbgds
Mgommdaly, 0b g3b3gds bbagobbgsagemam aobbodmgmmma; 353603 o) dog30mgdm
&9gM3abmmmann®o gmogzob dogm dgdmmagsdgdmm 360b303L, dogmnsb doemg godg-
35 9bmdMog0 mMedMmM3bqds. Modgoy realis wo realitas ¢dggmgbo Lo@yzgdo o6 sMal,
abobo 8mogmbgl Gommbmagonma &q6m80bgdal smbsbndbow 3g-13 Loy zmbgda ™ obs
3603369mmds, Mm3gmoa(z 3o bes 50 bndbsm, LMmosw doMmBoz0 ©d bamgmos.
9o M0s b, Mobo(z 9d3b 30M 339mn doboboosmgdmgdo s Mo(3 5o 8IM J0 Y-
o 035bg, o9 ML 3x0dEmdor dogebol sbMBg. LEMMgE 3 360d3b69mmmdooc 0ygbgdl
03 bo@ysol 3Meadsdozab@on. dYbGsw abgsg, Mmame(z goognmo 3M0bzndnm 3mb-
BOMmoMgdoeo J3939 0bbMog30L, 03 (39300 3oM 3390 Rzg3900 sdsx0dboGmL (fix-
ing), ®m3gmms dbgds (o7 3amabbdmdor 3dg0@Md00b s oMo o3 h3g39dL) o6 560l
©033m 3009890 dgdmbggz0m 30m0615390Dg s 83 goggdom, sbgzg, dgbadmgdgemons
60bobnb 3mbmegdymow (to be destined) Rsnmgammb; Mozombamym®o 94b3gMndy6-
G0 mma0300 3MbGMmmeamgdon sdMa (thought) nbBEMag3z0l 3o 33940 533 356-
0®39 6068606 3mbmgdmoa badmemmm mgombasbdmabms pogodbomgdsl, Hmdgmms
3996900, bLadmemmmE, sMAgds 030390, MMbES(3 Ladmemmm ogndbomgdsb 6ob dog-
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o mamds senagl; o Logbol Mgommdalb LyMombyma asbbomgal 6dobdngma
3mbobomy, Bod@mdMngsw, mgmoal, Gm3 gb sbgs, 35306 ,HgomnEab® domgdmmo
a0635689d0b dobgognm, bogsbms ol dpamdsmgmds, Mmdgmbss 8dg3sMo badmemmm
®35mbodEbolb godm@obobsl 0MBINbgdgb (believed), 0dbgds Ggomao. dogMsd
1398 gLbomao 3333500 Mmzombabdmnbgdo bmaswo 0gbgds. dgbodsedabsw, 93 bmasw
Logdbms baBomo MgomyMas. (Mobs3g0M39m0s, sa30L 3Mbo® 56 gomans, Hm3 yggmes
bmgso (generals) MgomMos; 3g60d bmEab@ozmbgdo mgmowbgb, Gm3 bmaswon
Logbgdo MgommEmbo 56056 35dnbs(s, Mm(3d Bom 36 M0 d30lb LEYmasw o6 3jmbrom,
0b 33069000 3Jmbosoc Ly gmmama 8mbadMgdal @eds@ab@mmgdgmn g4b3gMndg6E-
0 Esbadmgds; dsmn dg(3emads LEmGgos(3 MM gbss s oGs ob, MmA, doma sdFMnm,
bmgomn MgommEos. asbbazgoyMgdgmos yzgmedg ao3mgbosbo sbsmodozmbgdab
sBM0b DPLEMs, AmEgLsg nbobo gbgdash sMbgdmdol dmmynbgdl (modes of being).
dogdmoma, dgadmads 9363090 0bgm BobEGSLE NN ©8d3zgdsL, HMA ob, Moz sDML
356939036909, 56 dgodmgds aymb Mgomyma. Jogod Mo@mds(z oMs? Bomgmo aobg-
300369060 Ibg3gmmmdsl, dog®sed ol 3o d@n, MM ol Moms(s, Moz 3bgL39mmdsbmab
533356 d0dormgdadns, Mabsg bomgmlb gnbmmgdm, msgobmagew 3bgmzgmmdsl o6
2007 39903659060; gb MgomyGn god@ono.

Bmgao (3656960 dgbadmgdgmos, 043bgb sMs MmEgb Mgsemm@bo, sGs390 0bo 34)-
o0 4389000b0(3, MOMbEs(3 3™ 39@ogndagnMn, sMsdge Lodmaswme domgdmma
Loeo 8bDFMom, BMImolb Mabsbdosz s@sdnsbymn Jobbgdo goDognMew Jdgmombo
56056, gmbogfo s@sd0560, 3989x80D03NM0 doNdonl aoMgdy, INR0JMIdma©
0533905663739, MM3 09y Mcdbdn JagMo Rsobmmgds, 356 dgbedmgdgmos, g58mab30-
b Fg330 GobxMal gomgdol sBM0. agdzom, HmA Agdo b0 nbrngomsmuEn dmg-
m9bss. JogMad oby, Mods(3 3obs3nfmmds gb aosby3z980mgds, babammdmogsm nym dm-
35000 Bog&n, Hm3 habyommo 3ogMo KobdMmngmmdobamgal dogbgdgmos, sbggg, bobo-
mm3M03 356LsbRgHMmn ngm bbgs gm@mBgdams(z, by LondmmL 3-bo 3oMubo. ™
QRO 3Mb3MgG Mmoo MM 3mgzom, emd. 3omb3s asbbadmgms dMagamo swsdns-
bl 5B, obggg, 08 dmgswo F9335608)9d0bs, MMl MOMbdaDy(3 ob gowsbyzo@s,
3353(36mb 03960 FgddoMn@gds, Mowasbsz Labmasomm F9ddsmn@gdgdl 3g@o0 dsobbo
0d3m, bomds asdmabgzomb, 3006y dg(30mIdgdL. Lbgs dgdmbgggzadn, 0dolb gomgsmob-
Babgdom, Hm3 5GLgdmdL (3056 MgMEnsms JoMnswgda, HmIgmbo(z yzgms ggbmagbL
bLBnsb gMmn dgddsmn@ob Ladnmbmbyw, $9ddsmn@n (3M@babs 396 3swswadymn dom-
390 badogo Lobboymb doobrmmagoadms. 3g35Mo, MmEgbsi Rgdo Gabxoms
as0mm 03 doM@030 9335608980L asdmabmdom, MHm3 Rsbyorma 3ogMo oGal sMe-
®o6Loma!, BabogyMa domabbdggs smbEnmms dmaswo s sMombgdymoa (nonexis-
tent) §9d3s60&qd0L Jdgocmnmdol Bysgmmdam. gb bymgmaon JmgMb, Moasbs(s
@Rg9mmms; 85603 LEMGgs(s 8ol bsmgbos o oo ol Lobabssmdmgamm DubEn
obamnbo; 335b gofs, 8obo YDeMmBsDoMn M30MoBgbmds 3emmabrgds 08530, HMI ngo
960L yMomgdal gomgom o6 BM390L o ©s 360d3bgmm3s6 g3 d@qdl, dogsmaom-
50, 03sb, MM ,Lodommmabe” s ,Fgddocndgdab® nwggda, donbgosgsw Lodystmb

! &9dbEdo 30Mbo 0ggbgdlb BEMebamm Lo ygsb malsain. (Bmamgdbgmals Jgbadzbs).
207



ognembmoynh-o1gmemanghn dndmdbnp3zgen, Nel0, 2020

@bodonmmdabs (iniquity), 8oL ydmngFglb 83mdMaggdgm domgdl Bomdmawagbgb.
Bmagdmds daMomsg HmM3 Mgmmdab aobyymagmo 0bgMgogb@ns; Moasbsy dbm-
mmME 0603000 5MLYdMds 96 of@ommds MgamaMymmdal gomgdg ool
byemmgabmds (nullity). Jombo 630bos sMamas (pure nothing). ob, Mabag 038303900
6930b30gMn Fqgddamogo 3Mm3mba(zns, MgomMos 08 sdDMom, M3 0gn MEMSME
sbgmos s LBNmgdomsz 3Mds M ZnEgbmo Rz9bL sDMDBY. 08 dgdmbgggzada(s 3o,
o9 gb dBmgswo 3oMmmdomn 3Mm3mbo30s 3mdagmal Jmomgbomgdss, ngo 3506(5 0469ds
Mgom@o dmaswn, Moasb dsbdo ndmazomggs Jomzmmomgdamo ssdosbal 4393-
0dg Mgommo bgdmddgmgds; 3Meadsdo30b@o 933356 [3MmM3mba3nab] 6gdobdogma
(36980L Bo30mboen® 30bbow mgmob. dgbedsdabawm, 3Meadsdozab@o o6 1dzgdl,
™3 summum bonnum* 489935305, mnd(3s ©d390L, ®m3 ob gl 0d gzmeyy309©
363930, EMImob Jgegasws sMbgdamo bym Y@M dg@ow dmazegLb 03 dmasw
(36909380, HMIgmoms (s bym sbemobsb 3nBmmgom Babsbbamasbbsdmgmmmo (be destined)
5 MmIgmos g5dmbo@zoboy 33ommdo bobgmegdom ambogmo (reasonable). gzm-
(309, 39630006 7380b YRMm domom boggby@gddg MRG™ 3g@em s 5@ sw© gemnb-
0985 M3003MbGMHMmom, s gb o6 339mmbomam 885Mmmgdl 3Magds@nzabdb, MHm-
39mo(3 4860b Moz0mbaemm@o JoDbal boymggmmaomdal. ™

361583580(30D30b 306350930l 3Mm(39L30 3oz 89360 Md dga39demm az3gmdge
30b bobomggdmme, JogMsd 3dndmdm, o6 go@sg@z0Mmnmm d30mbggmao. 3oMaon 0bg-
dmEs, 3535mM0ms®, NRM™ bommow a39h396980bs, HMI 3Msads@nzab@Bobomgal om-
LydMdab dmEYLboo Fmzmgbs 3mdsgamdn sMbgdomom sMsbonMom 56 gsbbbgszwgds
Bombymdn ngogg Imgmgbobasb. gobbbgeggds s6nlb dbmemmm domeado dmsbmm3zbal
365g@n3mm dndommgdado. sbggyg, 3oMan 0d6gdmes 339R396980bs, M3 3Meads@o-
obE0 gMAIZAL 56 Mzmal Lodysmmadn gMmogMm Mgsmmdgda, nbgzy, Mmame(3
Lo@yzob gmbog® d0bbow o6 Fnnhbggl dob gMmogmom 360d3b69mmdsb. gb Logbg-
30 033mo30& Mo 339 bocgzeddas dmzgdma. MRgds, dbmemme gHomo dgbndzbs,
Mmdgmog gbgds 3Gegdsdo3nbGnmo gm@m3ymoal mmgozal 3oMzgm 3G0b3n3gdmab
803ommgdab; 3og3 (3069 bbom Mbos dgzehgmmo dabdyg 330mbzgema.

mbogg@bomaGo  3Mgozo300lb  s@Mob@GmEgbgnmo  as63s6@gde*", HmIgmags,
B39mmgdcng, 50b0dbgds (3030b dyymal sbws Labadommmmmb MBINbgdal 3oGggma
36 306980L bgogbo) Mmam (3 Dictum de omni, dgbadmagdgmos, nmemgdbmlb d9dwg-
absomMo: ,A396 1bogg@bomumb 3mbmmgdom 3Mgmnzo300L (e@gdoma 0dbgds abs, o
bgas@oyma /affirmative or negative) 35306 s dbmenme 35306, Hmogbag sGLgdaem 0b-
©ogoms (existent individuals) dm@Mob sGaggfns abgmo, Mabss byydogd@o dnggnmgby-
dm@ab sgdomoa baboo s Mebmsbs (s 35003980 DNbEGsw sbgmngg dodsGmgdsdn o
04mb (ogdomam ob bgas@onmaw, 0dob dobgogom, swgdomns oy bgas@onca 30g-
©0035(309)...%" 8603369mmgzobn Lo yzgdo ,oMbgdmmo nboognwgdn” Bzgbl mamadsbdo
»oMadbomos (doggbgsegs 0dabs, Hm3 0bgmoby®o nomds 3Mdsmagl dbasglb bogy-
35 bo@yzom mamgdsbl); (3bo00s, HMI ,oMbgdmemo nbrogomgdo® dyYbEsw® ol ngm, Moy
3bg39mmdada 3gmbrs sMnbBmEgmaL. Logyss bo@yznm MaMadsbowsb Lbzs gomab-
900 g3bobMgds Ibmemme 0dsb, MM Mmebsdgmgg nbgmabn®b dob3gb aodmbsd)-
30b sbomo gm@3gda. goaMdgmgdom: 3o a0 (36mdomon, HmM3 Mo cmmaon3sdo
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36m3mDa(30980 byzomgdo moggdnsb, m@ab gMmo bygnmomsb gomseygzebs dgmegda
bgds 968 9(390906&0bs s 3mbLgsz9b@nl (antecedent and consequent), bmdogd@abs
5 30700035800 8 5.3. 0gIms (330 gdom. 3sGamgmobdn ImEL 3G (39m©gds, Hm3
R39mmgd6ng obEYmMadnmsem 0mgmgds; 33363 gb bLimm Jomow sbg sMss. Dictum
de omni-obomgolb o3 Lobal 633gom Bygomo nmgmgds 3@ 3o3gdoman 3Mgwnga300lb
dg8gan g5635M@qds: 36900035(300L 3MBmgdo 38 3039600 (bogg@LonEL o6
30603 nmommb) bmmme 85306, Hmabsaz gMdbmdsow Jmsdgdwamagdsms dmmal,
m3mado(z 9b03gMbomnMon 939036006 3Mg0398L, sGaggfns abgmon, Maby3 oM
dgodmagds 000g35L (1bnggmbomu@bow, 56 300 3nmaMmsm, 080l dabgogom, 1bo-
396ObamYG0s, 019) 39MG03MmaMmymo 3 30390000 3MgE03d(300), HmA nga bmdogddL
356939036905. gb s@bgdomem M0l 30wg(3 301083580(30D30b Bmsgama 3Bm3mbaczns.
3bo@0s, ®M3 dob 3oMomgmabal Dictum de omni-0sb bmeme abobo doowgdgb, 3063
50056930 303358 0(30b30b Fgddomn@gdab.

bgds d0dmdgm, 3owg3 Modmgbndg Lodyzs o353s@™m bgdmm g3l oy 30
30639L bagMome o3l LyMzoma, omal, Mo 50l 3Geads@nznddab mgmns, dsb
1bs gbd3mEgl, MmM3 3Msads@n(30LG0 M3 g dab Boboml o6 sbnggdl M3nfsdqgbm-
3L, gom@s 08abs, bowsg ol LBagmgdslb LosdzoMmambdg aodm3ysgl, Mm3 oMHmdoma
30bbab o6 3oMmdomn doDbob (36930L 83g9d dobama LEMmosw Gmdns dmddgogdobes
5 6930l 96 Lyymoas goobyzg@omgdabs s bsdwzgama 80bbals JoRbg3s. 01y MmeEgbdg
©50b9Mgdm@s 0bgomn gmbogMymoaw haggndMgdamo b sdns, MmIgmoa(3 4o59Mmnsbgd-
5 9by39@mdals 30b3030b LESZmgdsLs @S ,dMbALE L s gnm GMIgddo™ godm-
4399693 LEOEGNgddn asd3mmddymo nggdalb LobmgdL, dsbdo Bommaw 0dbgdmms
boR396930, Hmam® s Mmam@o dysmo 0obsdndwgzmmdom gi399dbgds gb mgmns 0d
39gB0b 50056 gdsL, HMI By3z9@&™ds Mol Lobsdwzamal asbnymagmo gmgdgb@o,
3 96y39@™Mdd MM 30l b, Mo (3 053935 DMadEMbs d0dsMmgdoms mmaon-
3900 (the logic of relatives) o, 5Jgo6 353m3mnbsmyg, nbggg, Gmame dBmasmds ©s
3obdg P@c™ g o3, 0go 0d(3935 ddMab Loddgw, sMbLadomsew — sbMsE. gsdgmnsb
3300b39mb 39339300 Labom bodmea 9bamdas dggdmm smdmghabs, Hmd 93 3mb-
dmemgog®o bLEGsG0gdolb MmgmEns Lobsdwgomgl aonmgdoc YBROM Moyymow bom-
3mafgbl, gomg acdbmdsbs s 3mJdgogdsl dggdmm Bamdmgoanbs, Moasbss [o3
LESB0gddn] Mzombsmmog 560l Bohggbgdo Mmozs30Mzgma Jomba, MmamE (3 63nbros
361363, Lasg gb MMogzg gmgdgbGn 3MLYdmMAL, 93 mgmMoasl s3gsds 0dol gsdm do-
330Mmgo, HmI 5dg356Mo dgbodmgdgmos, 3oMase a5d9deglb 3mba(zns, GmIgmbascs
qdb&mds ob Mbws dngdbmml 3Megds3n@obBo sdmmzowgdmam ndobs, dm3gdmemn
3Mb3memmmann@o cgm&ns badmemmme sbsdnmegds o oMoymys, babgmomd®,
39L3g 3oGgammos — sBMab BomImbobgal, GMosmmo dodoMmmgdol, asdnsmgdal,
F993s60&0 dgbadgmdals, 3gbadgmdol Hmam (g sbgmoab 398 gammas- bobsdgomal s6-
Lgdoo 3MI3MbbEL boMmdmawagbl, Mmd(39, ngo Mmegem 56 sMab Lobsdwgnmal dgdsw-
39690 6sBoemn, Mowasbs(z 93 3@ gammosl (3mbdmemmaonsdo ob Bzgz0b gemgdgb@ 0L
Loboor Rbgds) o6 dgodmgds 3gmbogl 3mbiMgGMmo sMbgdmds, gamms dob 8ngMag
oMo (35399 Md0gd&o ymxybabs, dbGow nbggy, Mmams dmgdgogds o6
5@bgdmaL amdbmdal Mdnsmm s@bgdmdal gogdy, Mm3gmdgoss ngo 08mddggds.
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F933060@qds 0bos, MM 3Mog3580(30030 IgoMm 353306d0s 3gagmnsby® sdbm-
&6 00gom0bINsb, 330 3@ 3oEge 930%bgds mzombabdEmabl, GmImoal dobgo-
30m9(3 3903y 398 gammos (3gagmo dob NdMomm sBOHM3Z6980L MBgdg 5360693L)
bogdamabos badysmmb sboggda, YBMm Ig@a, ™3 ngo Mamsd MDm, 8s0b(s
360l m300m 33560, Labmgbob 3oMzg9mn Mo LEGoENNL 83606930 Bo(33ma© 3989,
™3 obobo GFMosymo babsdwgomab ©sdmyyz0gdgm s gobbbgeggdeem gemadgb-
&gdo© doghbos, 3Megds@o30b@gdabomgol 358030b(393 s domn Logdabomgzgolb oo
398 dmma© 0dzgmms (0993(39 9939 b 3omnsmmm, Gm3 dabo LBsgmgdolb gofga-
Bmo 9@Mdn@gdo 360d369mmzgebos dbmemme (39m3gmm dgdmbggzgddn), Mowgs-
bo(3 30358030030 maz0L0 3Mboc Gommbmgonmo bbogmgdgdal GFns@em 3maobl
a5(30mgdom 3@ 3567939036909, 3006 393 9emnsbgemds (Fofmmma(s, byem 3306,
9o-gco bobyzg®dn, 3gagmo bs jmmatmo godm(3930b GMosmm gm@mdsdg by bogy-
36MBL, Mmoo dmb, mdMemm, &obbazdmal bGombg badOHmdbm).

3mbG3M03@ndn*

1 3obab3bgma byyomn mgol gob3szmmdadn 8y 3bzmgdmea Dgdmo dmyzsboem
035mbabELMS6 s 393300 gd0m godmm Jdnm bobnbssmdmgam sDEMgdl, Joaod sfs-
booMo o6 Imdg(3e Ladyyamagds 3gbsbs &qdLb@o, Mmdgmdas 3M0d03ma© 0dbgdmus
sbobemn gb 8BMgdo, 93 bsw, Mmoglh o6 gogmo gom@adyma, 3sbabo gog(3g dv0.
®96&m3gbgdL, HmMBgmbarz ma3L gbb3nsk, dmaswsm, 3Maads@&ndal 56 03 Bm@Isl,
Mm3gmba(z 39 3996EMB0, Maz305bm0 bsBgHal 3m3nomgdo Gm3 godmgabdogbsm, dgb-
sdmma, sEg0ma gdmazom Rgdbg 360d3bgmmgabo 330mbggmgdo, dogMad, 396 03m-
3000696 Rgddy 93909LL, 3oL 30b(5 F5ddoMn@qdol bzmdal gobbs 3@ gdaemoa dmb-
50069800 353m033mag3ms 350 5393968 gdL s 30b(3 3y o® osPILYds oo meg-
3b0sbmsb.

nbgmobay@osb msmgdbs, dgbndz6930 s
3M396 5930 @sFmorm 565bGsbns dsgsmnsdyd.

3960336980 > 3mIgb@smgda:

T bEOG0s 30Mggme asdmdzgybos gu@bom ,dmbab@da“, # 15, 1904 Bgemls, The Monlst vol.
15/1904; a3. 161-181. n;omgdbs bogbowasb Peirce, C.S. “What Pragmatism Is.”, In The Essential
Peirce, Vol.2., ed., The Peirce Edition Project (Bloomington IN: Indiana University Press), 3 3. 331-345.

3Ry@ 903D dsmyna (Arthur Balfour1848-1930), 0bamabgma babgm3bogm 8mmgsby,
3ofmadgb@al Bggcin, 3mbLgMzs@ma 356G 0ol gfMm-gmo moEgco, oGmsboonl bsddg-
@ 80bab@ Mo, bbgowmsbbgs MHmL ngm 369309M-8060LEG M0, B0bsBLMS BobabG M, Lodrmgem
80bab@on, Logomgm baddgms 80babGMa. (36mdaemas Babo g. B. ,domzgnmolb ©ggmeto-
(300 3omgbBnbado gdMmogma ,gMmgbma 396ab® 94360l dgbobgd. 8mbsbomgmdos 39M-
boerol bodogm bgendgimimengdolb (1919) 393430393030.1921-1922 Bmgddo 8gomem®md-
5 0bgobob @gmagasnsl 30d0ba&mbals 3mbygMgbznady. Reflections Suggested by the New
Theory of Matter Presidential Address, British Association for the Advancement of Science, 17 Au-
gust 1904 (New York: Longmans, Green and Co., 1904).
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vi

vii

viii

33 mabg (1707-1778), 36mdaemo 33900 d46930b3g@ Y39 s ggodo. 356 Logmdzgemo
Ramyo@s 8(39b0Mgmes s (3bmggmms 8g36ng@m Lab@gds@ngsl, 3gdmo@ebs sbama §gmM-
3nbmemgos.

@o0sd gqddds §gmMdabn ,3633580dI0 3nMggmaw gsd8maygbs 1896 Bgmlb mbDymgdals
»63960b 6gds“ Bobsbo@ygomdsdn (3g-10 Bsbommol d960d36s). bbymgdsda ,3Goads-
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Anastasia Zakariadze

PRAGMATIC DESIGN OF THINKING-
HOW DOES CHARLES SANDERS PIERCE UNDERSTAND PRAGMATISM

Above presented publication is the first attempt to translate into Georgian an essay of ex-
tremely important American philosopher, the founder of American pragmatism Charles Sand-
ers Pierce. He may have been the first to use the word “pragmatism” to designate a specific
philosophical doctrine. But Peirce had Immanuel Kant’s German term rather than the Greek
word in mind. Pragmatisch refers to experimental, empirical, and purposive thought “based
on and applying to experience.”

This essay, which was initially planned as a part of a review of Herbert Nichols’s “A Trea-
tise on Cosmology”, was composed in the middle of the summer 1904. When it appeared in
The Monist, it was supposed to be followed by two additional papers: “The Consequences of
Pragmaticism” and “The Evidences for Pragmaticism”, but this plan metamorphosed over the
following two years, and even though two more papers appeared, the series was never con-
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cluded. With this series, Peirce returns to his 1903 project to explain his pragmatism in a way
that would distinguish it from popular variants and facilitate the exposition of its proof. Peirce
had deep sympathies for both transcendental idealism and absolute idealism. His Kantian af-
finities are simpler and easier to understand than his Hegelian leanings.. His specifications of
the nature of pragmatism are to be understood in this light. It is also in this light that his later
calling of his views “pragmaticism,” in order to distinguish his own scientific philosophy from
other conceptions and theories that were trafficked under the title “pragmatism,” is to be
understood.

A key belief is that learning, or mental development of any kind, has to begin with the
“immense mass of cognition already formed.” In an imagined dialog between a pragmaticist
and a critic, Peirce addresses concerns about the purpose and consequences of pragmaticism,
emphasizing the importance of experimentation and explaining how the meaning of every
proposition lies in the future. When he said that the whole meaning of a conception consists in
the entire set of its practical consequences, he had in mind that a meaningful conception must
have some sort of experiential “cash value,” must somehow be capable of being related to
some sort of collection of possible empirical observations under specifiable conditions. Peirce
insisted that the entire meaning of a meaningful conception consisted in the totality of such
specifications of possible observations.

Nevertheless, despite his metaphysical leanings, Peirce’s views bear a strong family re-
semblance to operationalism and verificationism. Peirce’s entire thinking, early on and later, is
permeated with the evolutionary idea, which he extended generally, that is to say, beyond the
confines of any particular subject matter. For Peirce, the entire universe and everything in it is
an evolutionary product.

We can conclude that Peirce made canonical statement of his Pragmatic Maxim. Pragma-
tism, described by Peirce as a ‘laboratory philosophy’, shows us how we test theories by carry-
ing out experiments in the expectation that if the hypothesis is not true, then the experiment
will fail to have some predetermined sensible effect.
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